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INTRODUCTION. 


The object of the author in the following Introduc¬ 
tion will be to bring together such information as 
may be useful to young students of divinity, towards 
a right understanding of the Epistle of the Apostle 
Paul to the Romans. That a right understanding 
of this Epistle is of the deepest importance, must be 
evident to all who have paid any attention to dog¬ 
matic or controversial theology; nay, to all who 
have endeavoured to acquire a clear conception of 
the fundamental doctrines of Christianity. In all 
the discussions between the reformers and their Ro¬ 
mish opponents, in the whole course of the Calvin- 
istic controversy, and in almost all the doctrinal 
differences of our own time, we find that fc there ex¬ 
ists, on the one side or the other, a misapprehension 
of the Pauline doctrine respecting justification by 
faith. 

To ascertain what this important doctrine really 
is, forms the leading object of the Paraphrase and 
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Notes, now offered to the reader. In these the au¬ 
thor has .availed himself of the works of preceding 
commentators and divines of our own country ; * 
and also of the philological labours of several emi¬ 
nent continental scholars, t whose criticisms have 
not, to the best of his knowledge, been yet incor¬ 
porated into any English commentary. 

As a useful apparatus towards a fair examination 
of the Epistle, are prefixed, 

I. A Chronological Table of the Acts of St. 
Paul, abridged from Bishop Pearson’s Annales Pau- 
lini. 

II. A brief Exposition of the occasion, date, and 
genuineness of the Epistle. 

III. An Analysis of its Contents. 

IV. A Critical Inquiry into the meaning of cer¬ 
tain Theological Terms, frequently used by the A- 
postle Paul in this and in his other Epistles. 

V. A List of all the Passages of the Old Testa¬ 
ment, quoted in the Epistle to the Romans. 


* Whitby, Doddridge, Macknight, Taylor, Pearson, Bull, 
Paley. 

f Semler, Koppe and his editor Ammon, Knappe, Schleus- 
ner, Noesselt, Rosenmuller, and Morus. As this work was 
going to press, the author received the second part of Mr. 
Bloomfield’s elaborate Recensio, in which the criticisms of these, 
and other foreign theologians, are fully embodied. 
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I.-A CHRONOLOGICAL. TABLE OF THE ACTS OF ST. 

PAUL, ABRIDGED FROM BISHOP PE ARSON’S ANNA- 
LES PAULINI. 


A. D. 

The Martyrdom of St. Stephen. 34 

Conversion of St. Paul. (Acts ix.) - 35 

Paul sojourns in Arabia (Gal. i. 17-)» during 
which time Aretas defeats Herod and occu¬ 
pies Damascus. (Joseph, xvii. 7> 2 Cor. xi. 

32.) - - - 36 

Paul returns to Damascus, where a plot is laid 
against his life by the Jews. (Acts ix. 23.) 37 

Paul escapes from Damascus, goes to Jerusa¬ 
lem, and being persecuted there by the Hel¬ 
lenistic Jews, retires to Tarsus. (Gal. i. 18. 

Acts ix. 25—30.) - - - 38 

Paul preaches the gospel in Cilicia. (Gal. i. 

S10.39 

Paul preaches in Syria, but without visiting 
Antioch. - 40-1 

Paul returns to Tarsus where he is joined by 
Barnabas, with whom he visits Antioch. 
(Acts xi. 25 , 26 .) - - - 42 

Paul and Barnabas remain at Antioch for a 
year, (id.) 

A 2 


43 
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A. D. 

Collections of money made at Antioch for the 
church at Jerusalem are sent by the hands 
of Paul and Barnabas, (id. 30.) There being 
no apostles at Jerusalem, James having suf¬ 
fered martyrdom, and Peter being absent at 
Caesarea, Paul and Barnabas commit the col¬ 
lection to the elders of the church, and re¬ 
turn to Antioch with John Mark, (Acts xii. 

25.) Paul and Barnabas are separated to 
the apostleship of the Gentiles (xiii. 2.) and 
go over to Salamis in Cyprus, (id. 4.) - 44 

Having preached the gospel throughout Cy¬ 
prus they come to Perga where Mark leaves 
them : thence they enter Pisidia. (id. 13, 14.) 45 

They preach the gospel at Antioch of Pisidia, 
Iconium, Lystra, and Derbe. (Acts xiii. 16 . 
xiv.) - - - - 46 

After repeatedly visiting the towns of Pisidia 
they return into Pamphylia, and thence to 
Antioch of Syria. (Acts xiv. 25, 26 .) - 47 

They are sent by the brethren at Antioch, to 
consult the church at Jerusalem as to the ne¬ 
cessity of circumcision, (id. xv. 2.) - 48 

The council of Jerusalem held fourteen years 
after the conversion of St, Paul. (Gal. ii. I, 2. 
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Act* xt. 6-31.)* After Ike council, hul 
and Barnabas return to Antioch, (Acts xv, 

3U.) where Peter also joins them. (Gal. 
ii. 11.) .... 40 

Piul and ftter differ respecting conformity to 
Jewish rites; whence also arises a separation 
between hnl and Barnabas. (Gal. ii. 11—13. 

Acts xr. 38, 39*) Paul accompanied by Si¬ 
las traverses Syria and Cilicia, Visits Derbe 
and Lystra, and takes Timothy as a compan¬ 
ion. (Acts xr. 40. xvi. 1-3.) - 50 

PW passes through Phrygia,- Galatia, and My- 
sia into Troas. Thence in consequence of 
a vision, he passes over into Macedonia and 
visits Philippi, AmphipoJis, Apollonia of 
Chalchidice, Thessalonica, and Berea. (Acts 
xvi. xrii. to t. 15.) - - 51 

In this year (12th of Claudius) the Jews were 
driven from Rome. Paul visits Athens, 
(ActsTrra. 15.) and from thence goes to Co- 

* Grotius, who thinks that in Galatians we should read Jour 
instead of JomrteaL, understands the apostle to speak there of 
bu sec on d nat to Jerusalem. Hug, who counts the fourteen 
years, from the Jml visit, not from die t t awn it a , dates the 
m iin nl A. D. 53. 
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rinth (xviii. 1.) where he meets Aquila and 
Priscilla, Roman Jews. Here he writes the 
First Epistle to the Thessalonians. - 52 

Paul is accused before Gallio, (xviii. 12.) Re¬ 
mains at Corinth, and writes the Second 
E pistle to the Thessalonians. Leaves Co¬ 
rinth, and sails to Ephesus, where he leaves 
Priscilla and Aquila, and proceeds to Caesa¬ 
rea and Antioch, (xviii. 22.) - - 53 

Paul returns to Ephesus, where he preaches 
three months in the synagogue, (xix. 8.) 

The emperor Claudius dies. 3d Id. October. 54 
Paul preaches two years at Ephesus in the 
school of Tyrannus. (xix. 9.) - 55 

Paul continues at Ephesus. - 5G 

Paul writes at Ephesus the First Epistle to the 
Corinthians, and that to the Galatians. 
Leaves Ephesus in consequence of the tumult 
raised by Demetrius, (xx. 1.) Passes into 
Macedonia, whence he writes the Second 
Epistle to the Corinthians. Visits the 
confines of Illyria. (Rom. xv. 19.) Goes 
into Greece, (Acts xx. 2.) and writes at Co¬ 
rinth the Epistle to the Romans. - 57 

Paul returns into Macedonia, and thence pro¬ 
ceeds by sea to Jerusalem, (xxi, 17.) Being 




INTRODUCTION. 


7 


arrested he is sent to Caesarea in bonds, (xxjii. 

23.) and pleads his cause before Felix, (xxiv. 

10.) 58 

Paul continues at Caesarea, and pleads before 
Festus and Agrippa. (xxv. 8. xxvi.) - 59 

Paul having appealed to Caesar is sent to Rome, 
and on the voyage is shipwrecked at Melite. 
(xxvii.) - - - GO 

Paul having wintered at Melite, comes by Sy¬ 
racuse, Rhegium, and Puteoli to Rome, 
(xxviii. 16.) - - - 61 

Paul remains at Rome, (xxviii. 16.) and fore¬ 
seeing that he should speedily be released, 
writes the Epistles to the Philippians, E- 
PHESIANS, CoLOSSIANS, PHILEMON. - 62 

Having left Rome, but being still in Italy, Paul 
writes the Epistle to the Hebrews. In this 
year Pearson places the supposed journey of 
St. Paul into Spain. (See Note on Romans 
xv. 24.) Paul sails to Crete. - 63 

Paul preaches the gospel in Crete, and ordains 
Titus bishop of that church, (Tit. i. 5.) 

Sails from Crete in company with Timothy 
for Judea, (Heb. xiii. 23.) whence he returns 
into Asia, and visits the church at Colosse. 
(Philem. 22.) - - - 64 
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Paul having left Timothy at Ephesus goes into 
Macedonia, and remains at Philippi, (Philipp, 
i. 25. ii. 24-.) thence he writes the First 
Epistle to Timothy,* and the Epistle to 
Titus. He passes the winter at Nicopolis 
in Epirus. - - . - 65 

Paul revisits Corinth, and there leaves Erastus. 

(2 Tim. iv. 20.) He goes from Corinth to 
Troas, (id. 13.) thence he goes to Miletus 
where he leaves Trophimus sick. (id. v. 20.) 66 

Paul returns to Rome and is imprisoned. (2 
Tim. i. 16.) Defends himself, (id. iv. 16.) 67 

Paul writes his Second Epistle to Timothy, 
and suffers martyrdom together with St. 
Peter. - - - 68 


* Benson and Michaelis suppose, that the First Epistle to 
Timothy, was written between the two Epistles to the Corinth¬ 
ians, that is, immediately after St. Paul was driven from Ephe¬ 
sus by Demetrius. For sufficient arguments that it was not 
written then, see Paley’s Horae Paulinae, ch. xi. p. 290, and Cel- 
lerier’s Analysis of Hug, p. 433. 
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II.-A BRIEF ACCOUNT OF THE DATE, OCCASION, AND 

GENUINENESS OF THE EPISTLE TO THE ROMANS. 

The Epistle to the Romans was written from 
Corinth, while St. Paul resided three months in 
Greece (Acts xx. 2, 3.) j after his second tour 
through Macedonia, that is, according to Bishop 
Pearson’s Chronology, A. D. 5J. 

This date is confirmed by a comparison of Acts 
xix. 21. with Rom. xv. 24, 25, in both of which 
places we find the apostle expressing an intention to 
go immediately to Jerusalem, and thence to proceed 
on his long intended journey to Rome. Again, in 
Rom. xvi. 1, 2, he commends to the Roman Christ¬ 
ians, Phoebe, a deaconess of the church at Cenchrea ; 
which Cenchrea was a sea-port in the immediate vi¬ 
cinity of Corinth. In Rom. xvi. 23. mention is 
made of Erastus, the chamberlain of the city. In 
Acts xix. 22, St. Paul intending to travel through 
Macedonia into Achaia, sends Erastus and Timo- 
theus to prepare the churches for his coming. In 
Acts xx. 4. the apostle is described as leaving Co¬ 
rinth for Asia, accompanied by Timotheus and other 
brethren, among whose names that of Erastus does 
not appear. Erastus then, we must conclude, was 
left in Europe; but whether at Corinth or in Ma- 
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cedonia does not yet appear. On another occasion, 
however, (2 Tim. iv. 20 .) A. D. G 6 , St, Paul again 
leaves Erastus, but expressly at Corinth : Corinth 
therefore was probably the place whera Erastus was 
before left; and the most likely reason for his being 
twice left there, is that he was a Corinthian. And 
the Epistle to the Romans being written from the 
city of which Erastus was chamberlain, we conclude 
that it was written from Corinth. 

It does not appear from scripture by whom the 
gospel was first conveyed to Rome. Among the 
three thousand who were added to the church on 
the day of Pentecost, (Acts ii. 41.) were probably 
some ‘ strangers of Rome,* who on their return 
communicated to their brethren the wonders which 
they had heard and seen. Such we may reasonably 
suppose were Andronicus and Junias (Rom. xvi. 7 .), 
of note among the apostles , and xcko "were in Christy 
that is, who were converted to Christianity, before 
St. Paul. Of the extent of the church at Rome, 
we can form no precise estimate ; but from the 
number of individuals personally saluted, we may 
presume that it was already numerous. It is easy 
to account for the Apostle’s intimate acquaintance 
with the names and characters of so many individuals 
in a church which lie had never visited, by observing 
that the Roman Christians, either being Jews or con- 
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founded with them in the operation of the edict of 
Claudius (A. D, 52), had been scattered through¬ 
out Greece and Asia; and in almost every city of 
these countries they had opportunities of meeting 
with this laborious Apostle. 

The acquaintance which St. Paul had thus form¬ 
ed with several members of the Roman church, and 
especially bis long intercourse with Aquila and Pris¬ 
cilla, enabled him to address that church, on the 
points in which they most needed his apostolic in¬ 
struction. From the general tenor of the Epistle to 
the Romans, we may learn, 1. That the church at 
Rome was much opposed by external adversaries, 
some of whom were unbelieving Jews, and others 
Pagan philosophers. In order to furnish the Christ- 
iaus with an antidote to their sophisms, the apqstle 
commences his argument by shewing, that no man 
was ever justified by obedience to the law of Moses, 
or by obedience to the law of nature (Rom. i. ii. iiL). 
2, It appeal's that there were dissensions in the 
church itself, concerning the respect due to Jewish 
ordinances (Rom. xiv. xv.) j dissensions which we 
know to have existed previously in the church of 
Antioch, and even between the apostles themselves 
(Gal. ii, 11, 12, 13.). 3, It appeals that the Apostle 
feared, lest the Jewish leaven in the church should 
manifest itself in a turbulent opposition to legal au- 
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thority ; and lest the Christians should thus justly 
bring upon themselves a share of that punishment 
which the Jews were perpetually incurring by their 
rebellions, he urges in the strongest manner the 
duty of civil obedience to the existing government, 
as to an ordinance of God, (Rom. xiii.) 

It is important to notice these circumstances, be¬ 
cause they afford considerable assistance towards a 
right interpretation of the doctrine contained in the 
epistle ; which ought to be considered, not as an ab¬ 
stract treatise on Christian doctrine and morality in 
general, but as a needful and timely exhortation, 
adapted to the period when it was written, and to the 
external difficulties and internal errors of those to 
whom it was addressed. 

They afford also no slight argument for the ge¬ 
nuineness of the epistle. If it were found to contain 
a refutation of errors which were never mentioned 
in the contemporary history j or if it failed to notice 
those errors which we know to have prevailed at the 
time when it professes to have been written, there 
might have been some ground for doubting its pre¬ 
tensions. If, for instance, the argument had been 
principally directed against those, who, while calling 
themselves Christians, denied the divinity or the hu¬ 
manity of Christ; it might be supposed that the 
name of St. Paul had been assumed by some unscru- 
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pulous polemic, to give weight to his arguments. 
But when we find that the arguments which it con¬ 
tains are perfectly suited to the character of the 
Apostle, to the period at which it professes to have 
been written, and to the situation of those to whom 
it is addressed, we must maintain that there is strong 
internal evidence in its favour. And to this evi¬ 
dence must be added, all those casual and delicate 
coincidences with the history of the apostle as nar¬ 
rated in the Acts, which Paley has so ingeniously 
traced in his Horae Paulinse. 

But the direct evidence for the genuineness of 
this epistle is to be found in the uniform unvarying 
testimony of the primitive church. It is contained 
in the early Latin (Vetus Itala or Ante-Hieronymi- 
ana), and in the early Syriac (Peschito) versions ; 
and it is frequently quoted as canonical scripture by 
the apostolic fathers, Barnabas and Clemens Roma- 
nus of the first century ; by Ignatius at the begin¬ 
ning and Polycarp in the middle of the second. 
Their quotations are as follows : 

Rom. ix. 10, 11, 12.„ , , 

> Barnabas ch. xm. 
iv. 3. } 

xv. 8. xvii. 

i. 29, 30, 32. Clemens Rom. xxxv. 

ix. 4-. xxxiii. 
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xii. 3. xlvi. 

xiv. 3. xxxviii. 

xv. 7. Ignatius ad Philad. xi. 

xiii. 9* Polycarp. iii. 

*xiv. 10. - - vi. 


* See Lardner, vol. ii. 8vo. ed. from the beginning. 
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IIL— ANALYSIS OF THE EPISTLE TO THE BOMANS. 

PREFACE. 

Ch. i. 1-7. The Apostle designates his person 
and office, and salutes the church at Rome. 

8-15. Excuses his delaying to visit them, and 
expresses his earnest desire to preach the gospel at 
Rome. 

16 , 17. Describes generally the nature of the 
gospel. 


PART I. 

Of the Necessity for Gratuitous Justification. 

18-32. The Apostle shews this necessity, frst 
to the Gentiles, by shewing the general corruption 
and consequent condemnation of the Gentile world 
through idolatry and lust .* 

Ch. ii. 1—11. And secondly to the Jews, by 
shewing, that they had committed like crimes with 
the Gentiles, and were exposed to like condemnation. 

12-16. This equal condemnation arose from the 
fact, that both Jew and Gentile were placed under 
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law : the former under a revealed law, the latter 
under the law of reason and conscience. 

17-24. The conduct of the Jews, irreconcileable 
with their boasts of superiority over the heathen. 

25—2J. Their circumcision unavailing, inasmuch 
as it was unaccompanied by the internal grace, of 
which bodily circumcision was the sign. 

Objections to the above Statements. 

Ch. iii. 1 . Obj. 1 . If this be true, then the Jews 
have no advantage above the Gentiles, and the reve¬ 
lations made by God are totally useless. 

2. Ans. They had this advantage, that they 
possessed a clearer knowledge of the oracles of God 
respecting Messias. 

3. Obj. 2. These oracles being accompanied by 
a promise of blessing of the Jews, the supposition of 
their general condemnation, was in fact a denial of 
God’s faithfulness. 

4. Ans. No, it was only an assertion of the un¬ 
belief of the Jews, whereby they disqualified them¬ 
selves from receiving those promises which God was 
still ready to bestow upon them. 

5-8. Olj. 3. Since these oracles, promising ex¬ 
piation of sin, required the existence of sin before 
they could be accomplished, therefore sin could not 
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justly be punished by God. Ans . How can you who 
are Jews advance such an argument, when, upon this 
supposition, God could not even judge the heathen j 
for their sins also give scope to the exercise of the 
divine mercy ? And besides, you thus advance that 
Antinoman principle which you falsely charge the 
followers of Christ with maintaining. 

9-20. The proof of universal corruption resum¬ 
ed, and the general conclusion drawn, that no Jiesh 
is justified by works of law. 


PART II. 

Of the connexion of Gratuitous Justification with 
Faith. 

Ch. iii. 21-30. The doctrine of justification by 
faith stated, and declared to be applicable without 
distinction to Jew and Gentile. 

31. and ch. iv. to the end. The gospel doctrine of 
justification by faith entirely consistent with the A- 
brahamic covenant. 

Ch. v. 1-11. The blessedness arising from the 
reception of this doctrine. 

12-14. Man redeemed from death the penalty 
of Adam's transgression, by Christ. 

n 
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the Jews in past ages; the blessing having been 
originally limited 

9- To Isaac, 

10- 13. And then to Jacob, Esau being excluded. 

14. An objection started, that such election and 
preference is unjust. 

15, 16. Without answering the objection, the 
Apostle asserts such a preference of grace to have 
taken place in the case of Moses : 

17, 18. And an election to particular punishment 
in the case of Pharaoh. 

19. The objection repeated. 

20-24. Answered by an assertion, of the full 
right of God to dispense unmerited favours, and 
merited punishment, according to his good pleasure. 

25-29. The rejection of the Jews, and the ad¬ 
mission of the Gentiles into covenant with God, 
foretold by the ancient prophets. 

30-33. This rejection and admission were not 
arbitrary acts, but the proper consequences of unbe¬ 
lief on. the one hand, and of belief on the other. 

Ch. x. 1. The Apostle again asserts his deep in¬ 
terest in the welfare of the Jews. 

2-4. Declares that their error arose, not from 
indifference to religion, but from a misapprehension 
of the true nature of justification. 
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5-10. The difference between legal justification) 
andi justification by faith explained. 

11-13. The offer of the latter universal. 

14-18. The consequent duty of preaching the 
gospel to the Gentiles, according to the predictions 
of the prophets. 

10-21. The reception of the gospel by the Gen¬ 
tiles, and its rejection by the Jews, foretold by 
Isaiah. 

Ch. xi. 1-10. The Apostle declares the rejection 
of the Jews from God’s favour, not to be universal. 

11-22. Their partial rejection rendered sub¬ 
servient to the calling of the Gentiles. 

23-32. Nor is the rejection of the Jews final. 

33-3(j. The Apostle concludes this portion of 
his subject, with rapturous admiration of the wisdom 
and goodness of God, as displayed in the scheme of 
salvation. 


PART IV. 


Of Practical Morality. 

Cli. xii. 1-5. A general exhortation to the Ro¬ 
man Christians to devote themselves to the service 
of God. 
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6-8. Duties incumbent on those holding offices 
in the church. 

9-21. Duties incumbent on all, especially cha¬ 
rity. 

Ch. xiii. 1-7* The duty of obedience to magis¬ 
trates. 

8-10. The comprehensive nature of the law of 
charity. 

11-14. Activity in the performance of duty 
urged from the circumstances of the times. 

Ch. xiv. 1-13. Christians should not condemn 
one another, for indulging or rejecting scruples re¬ 
specting meats and days . 

14-23. Those who are without scruple in these 
matters, should not offend their more scrupulous 
brethren, nor tempt them to act against their con¬ 
science. 

Ch. xv. 1-13. The Apostle presses the duty of 
mutual concession, from a consideration that Christ 
is the author of salvation, equally to Jews and Gen¬ 
tiles. 

14-21. Excuses the freedom of his admonitions, 
and states the high nature of his apostolic commission. 
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Conclusion. 

22, 23, The Apostle describes his plans of pro¬ 
ceeding, and his intention of visiting Rome. 

Ch. xvi. 1-16, Salutations to individuals at 
Rome. 

17 - 20 . A warning to avoid the authors of 
schism. 

21-24. Salutations from individuals present with 
the Apostle, to the church at Roijie. 

23-27. Doxology and conclusion. 
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IV.- A CRITICAL INQUIRY INTO THE MEANING OF 

CERTAIN THEOLOGICAL TERMS, FREQUENTLY USED 
BY THE APOSTLE PAUL, IN THIS, AND IIIS OTHER 
EPISTLES. 

1. Tiie difficulties which occur in the interpreta¬ 
tion of the Epistle to the Romans, and indeed a great 
portion of the doctrinal controversies which divide 
the church, arise from the different senses attached 
to a few terms of frequent occurrence in the writings 
of St. Paul. It is my intention in this chapter, to 
inquire into the meaning and use of these terms, and 
the inquiry will almost necessarily lead us into some 
examination of the fundamental doctrine of the 
Epistle. The terms to which I have alluded are, 
1st. foxoiiow and dixctiotrvvri, commonly translated jus¬ 
tify and justification. 2d. mans, faith. 3d. vo- 
(juog, law , and egya rov vofjuov, works of the law. 4th. 
<rugZ,fesh. 5th. Xoy/^a/, to impute. 

2. 1st. duutoco. It seems to be agreed on all sides 
that this is a forensic term, and that it properly sig¬ 
nifies, to acquit. Schleusner, who is too much in¬ 
clined to multiply unnecessarily the senses of a word, 
has given eight meanings to hixatoco, of which, that 
which I have given is the sixth. But a careful ex- 
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animation of the passages on which he grounds his 
different senses would shew, that in all of them, ex¬ 
cept one,* he might have rendered dixaiov, either 
judicially to acquit , or extrajudicially to approve 
and declare approbation . Thus in 1 Tim. iii. 16. 
‘justified in the Spiritj he explains justified as 
meaning, * declared to be what he really was.’ But 
as Christ had been put to death as a malefactor and 
impostor, his restoration to life by the working of 
the Spirit, was, as it were, a judicial acquittal from 
the charges against him, and a public reversal by God, 
of the unjust judgment of men. Again in Luke vii. 
29, ‘ the publicans justified God.* Here Schleusner 
renders justified by praised. But in the next verse, 
to reject the counsel of God> is given as the direct 
opposite of to justify God. Hence we may con¬ 
clude, that the publicans justified God, by declaring 
their approbation of, and accepting his counsel. 
Schleusner’s seventh sense of foxcuow, is libero t to 
free. For this sense he quotes two passages, Acts 
xiii. 39, and Rom. vi. 7« In the first of these the 


* This one is the fourth, where he says that bixcuooiiai signi¬ 
fies to act rightly, and quotes Rev. xxii. 11. But in that text 
several MSS. read dtxouoswriv Toward) for dixai<uih}Tu f and the 
former reading is approved by Griesbach, Koppe, and Knappe. 
Cf. Bull Har. Ap. Diss. 1. ch. i. $ 6. 
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sense is simply acquitted: for the proper interpre¬ 
tation of the latter in the same sense, see the note 
on the text. Schleusner’s other senses come so near 
to the idea of acquit\ that it is unnecessary to ex¬ 
amine them here. 

3. The meaning thus given to fiixaioa, applies 
equally to the corresponding Hebrew verb pli, ex¬ 
cept that the latter has in addition the neuter sense, 
justumesse , to be actually just. Thus in Job ix. 20, 
justify is used, as by St. Paul, in direct opposition 
to condemn. Compare also Job xxxii. 2, and Prov. 
xvii. 15. 

Having thus affixed to the verb hxaiou, the sense 
of to approve or acquit , it is unnecessary to shew, 
that the substantive hixcuo<rvvrj y derived from it, and 
used in intimate connexion with it, must mean ap¬ 
probation or acquittal.* 

4. When therefore the assertion is made, that a 
man is justified by God , the meaning must be, that' 
God approves of him , and acquits him of guilt. 
And this, we may observe, is something different 


* Ad vocabulum justtficationis quod attinet, satis, ut ar- 
brtror, jam evicimus, illud in Paulinis Epistolis hunc sensum 
obtinere, ut significet actionem Dei, more judicis, hominem 
absolventis, justumq. pronuntiantis, atque ad premia vitae ster¬ 
na; acceptantis. Bull Har. Ap. Diss. 2. ch. iv. § 3. 
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from the assertion that God pardons his sins. In 
pardon no antecedent cause is requisite, except 
the mercy of the sovereign or judge who pardons: 
but in justification or acquittal, there must be some¬ 
thing in the circumstances or character of the indi¬ 
vidual tried, which renders it fitting that he should 
be acquitted. This distinction between pardon and 
justification is not overlooked in the Epistle to the 
Homans. Thus in ch. iv. v. 25, we read that Christ 
* was delivered up for our sins, and raised again for 
our justification.’ That is, Christ died for our sins, 
and by his death made a full atonement, and pur¬ 
chased a full pardon for all who should believe on 
him. But our justification is represented as depend¬ 
ing, not on Christ’s death, but on his resurrection, 
and the new life to which he rose. As then pardon 
and justification, depend upon two different acts of 
Christ, they must themselves be different things. 
As to those who hold that nothing more is meant 
than that Christ, by his resurrection, demonstrated 
the certainty of a justification already perfected, they 
might as reasonably maintain, that the atonement 
was only demonstrated, not effected, by his death. 
So also Romans iii. 27 , 4 That God might be just, 
and the justifier of him that believeth in Jesus.’ 
If justification be an act of mere pardon, it requires 
no justice, and indeed admits of none. But if jus- 
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tification be acquittal, then was it indeed a difficulty 
worthy of divine intervention, to discover a method 
whereby God could, without prejudice to his justice, 
acquit those who had rebelled against him. 

5. While, however, we thus distinguish between 
pardon and justification, we must be careful not to 
consider them as separable acts j so as to admit that 
a man may be pardoned who is not justified, or justi¬ 
fied who is not pardoned. Justification includes or 
supposes pardon, for he to whom God’s favour and 
eternal happiness are awarded by the act of justifica¬ 
tion, having been actually a sinner, must be pardon¬ 
ed, or he can never enjoy the reward. In other 
words, no man can enter heaven who is not delivered 
from hell. And since there is no negative state of 
eternal existence, which would necessarily be the 
case if any were pardoned without being at the same 
time justified, we conclude, that the act of pardon is 
always accompanied and completed by the act of jus¬ 
tification. The conditions are also the same for 
both. Repentance and faith are requisite for the 
very first admission into the gospel covenant j and 
the fruits of repentance, and the exercise of faith, 
are all that are required for admission into heaven. 

G. Taylor is very inconsistent in the laboured ac¬ 
count which he gives of the term hacuioauvri. First, 
he says, and justly, (Key, p. 113. § 310.) ‘To un- 
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derstand rightly the Epistle to the Romans, it is 
farther necessary to observe; that the Apostle con¬ 
siders mankind as obnoxious to the divine wrath, 
and as standing before God the judge of all. Hence 
it is, that he uses forensic or law-terms, usual in 
Jewish courts, such as law , righteousness , or justifi¬ 
cation, being justified , &c. These I take to be fo¬ 
rensic, or court-terms ; and the Apostle using them, 
naturally leads our thoughts to suppose a court held, 
a judgment-seat to be erected by the most high 
God, in the several cases whence he draws his argu¬ 
ments.* 

7. But in the next ch. (p. 115.), where he pro¬ 
ceeds to examine the meaning of ^txaioewr}, he en¬ 
tirely throws aside this forensic sense for which he 
has been pleading, and renders it goodness , mercy , 
or the salvation and deliverance which the goodness 
and mercy of God vouchsafe to us. But goodness , 
mercy , or deliverance , are surely not forensic words, 
nor are the ideas which they convey, forensic ideas. 
Again, in proceeding to shew (p. 130.) its use in 
the Epistles, he says it signifies deliverance , or sal¬ 
vation , and it is opposed to condemnation , or death. 
But in a forensic sense, the opposite to condemna¬ 
tion, is not deliverance simply, but deliverance by an 
acquittal. 
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8. We may farther remark on this term justifica¬ 
tion, that it implies a moral approbation on the part 
of God towards the man who is justified ; and in 
this moral approbation rests in some degree the jus¬ 
tice of the acquittal. We may perhaps conceive the 
possibility of God’s pardoning a sinner, while the 
character of the sinner continued to be the object of 
his just and holy abhorrence : but that he should jus¬ 
tify or acquit a man under such circumstances, is in 
the very nature of things impossible, 

9. Lastly, we may observe, that there are ta o 
justifications, the one takes place in time, and is a 
secret act of the divine mind, acquitting and approv¬ 
ing. The other will be an open declaration of this 
acquittal, and its irreversible ratification at the last 
day. And here it may be useful to mention, that 
the double justification just alluded to, is not by any 
means that held by many Romanists, by Whitby 
and by Taylor, and refuted by Bull. (Bull H. A. 
Diss. 11. ch. 8.) Taylor, who propounds his view 
of a double justification at considerable length, holds 
that the condition of the first is simply faith, the 
condition of the second simply obedience . (Key, pp. 
97» 98.) The first justification consists in admis¬ 
sion to the church ; the second in admission to eter¬ 
nal life. He quotes (p. 100.) the case of Simon the 
sorcerer, who, though his heart was not right with 
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God, though 4 he was in the gall of bitterness and 
in the bonds of iniquity,* yet * believed and was bap¬ 
tized.* He was so, but it is not said that he was jus¬ 
tified, Taylor next maintains, that in this sense (the 
sense of a general faith belonging equally to all pro¬ 
fessing Christians whether good or bad) ; the Apostle 
says, (Gal. iii. 26.) 4 Ye are all the children of God 
by faith in Christ Jesus.* But the Apostle says in 
the next verse, 4 For as many of you as have been bap¬ 
tized have put on Christ.* The expression, 4 to put 
on Christ,* occurs also in Rom xiii. 14, where it 
clearly means, not merely to profess Christianity, 
but to imitate the virtues which Christ practised up¬ 
on earth. St. Paul therefore believed that the Ga¬ 
latians were acting up to their baptismal vow, and 
might therefore be justly considered as children of 
God: whereas Simon, who, though baptized, had not 
put on Christ , had neither part nor lot in the privi¬ 
leges of God’s people. 

10. But the double justification, of which the Jirst 
consists in an act of the divine mind, acquitting the 
sinner; and the second in a public declaration of 
this act, is one in cause and condition. And in ex¬ 
amining the causes and conditions of t\ejirst justifi¬ 
cation, which all agree to be that treated of in the 
Romans, it cannot but be most important to ex¬ 
amine the causes and conditions of the latter : for it 



32 


INTRODUCTION. 


is evident that the reasons given by a just judge for 
a decision, must have been the reasons upon which 
that decision was formed. 

Before we enter upon this inquiry however, it 
will be requisite to lay down the exact meaning of 
the terms faith , and works of the law , the former of 
which is affirmed, and the latter is denied by St. Paul 
to be the condition of justification. 

11. iriffTis, faith. It seems evident that this very 
common word had acquired no technical theological 
sense, before it was used by our Saviour and his 
Apostles : and as they used this common term with¬ 
out any restrictive definition, except as to its object, 
they must have intended it to be understood in its 
familiar acceptation ; namely, as a conviction of the 
mind, that the gospel is true, combined with a know¬ 
ledge of what the gospel really is. For, since the 
gospel is a series of propositions, closely connected 
with and depending upon each other, to believe the 
gospel, must mean to believe each and all of the pro¬ 
positions which it contains. But though mang 
means simply belief, yet when spoken of as the in¬ 
strumental cause of justification, it implies much 
more, namely, feeling and acting in accordance with 
that belief. A strict attention to this distinction 
between the essential nature and the proper acts of 
faith $ between the universal meaning and the ini- 
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plication made by St. Paul, seems necessary in order 
to obviate the apparent inconsistency of different pas¬ 
sages of scripture, and especially of the doctrines of 
St. Paul and St. James. And here I would remark, 
though with caution and diffidence, that Bishop 
Bull does not, in his definition of a justifying faith, 
appear to maintain his usual accuracy. In his 
H. A. Diss. ii. ch. iv. § 4, he describes faith thus: 

‘ Fides cui justificatio a Paulo tribuitur, pro unica 
ac simplici virtute nequaquam sumenda est, sed inte- 
gram foederis evangelici conditionem denotat, hoc 
est, suo ambitu omnia Christian® pietatis opera com- 
plectitur. That faith to which justification is attri¬ 
buted by St. Pauly is not to be considered as a single 
simple virtue ; on the contrary , it denotes the whole 
condition of the gospel covenant , that is to say , it 
comprehends all works of Christian piety* But if 
mans actually contains obedience as part of its 
meaning, then we must seek for another meaning of 
the term, as used in the writings of St. James, where 
it evidently does not include obedience; and in 
1 Cor. xiii. 2, where St. Paul himself speaks of faith 
as a thing totally distinct from charity, and totally 
unavailing without it. To say that belief of the gospel 
means obedience to it, is surely a harsh and unnatu¬ 
ral definition ; but to say that the proposition we are 
justified by faithy means not that we are justified by 


c 
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the mere possession of belief, but by the proper ac¬ 
tion of that belief in our heart and conduct, is quite 
consistent with the ordinary usage of language. No¬ 
thing is more common than to speak of a man’s 
being saved by his skill, his presence of mind, his 
courage ; when we really mean, not that the man 
was saved by the mere possession of these qualities, 
but by the line of conduct which they enabled him 
to pursue. Since then it is clear that the proper 
action of faith, is such a use of the means of grace 
as will enable us ‘ to perfect holiness in the fear of 
God;* since it is clear from St. James, that faith 
alone does not justify, (Jas. ii. 14.) and from St. 
Paul, (1 Cor. xiii. 2.) that without charity it is un¬ 
profitable ; we must I think conclude, that faith, or a 
belief of the truths of the gospel, justifies not by its 
existence , but by its action. But if it shall appear 
to any that this supposition is barred by the asser¬ 
tion of St. Paul, (Eph. ii. 10.) ‘by grace ye are saved 
through faith, not of works* I must refer them to 
the remarks which will be offered on the terms vo^o? 
and sgya rov vofiov. 

12. There still remains a very important in¬ 
quiry, whether the proper action of faith, be its 
necessary action ; or in other words, whether true 
faith can exist without producing holiness. And in 
this inquiry we must not allow a fallacy to lurk un- 
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der the common expression, a true faith. There is 
in reality no faith which is not true: that which is 
erroneously called false faith , being nothing more 
than a pretence of faith which does not exist. When 
the gospel with its evidence is presented to a man, 
lie may believe it, or disbelieve it, or continue in 
doubt as to its truth, or throw it aside with utter in¬ 
difference. In the first case he possesses faith, in 
the three latter he possesses not faith at all. Those 
therefore who suppose, that St. James is speaking of 
a false faith , must suppose his meaning to be, that 
hypocrisy without good works is dead and unavail¬ 
ing to salvation ; but, that if this hypocrisy be con¬ 
joined to good works it justifies its possessor. But 
if St. James is speaking of a true faith, that is, of the 
only faith that really exists, we must conclude, that 
it is separable from good works, and may exist with¬ 
out producing them : in which case, according to 
that Apostle, it profits nothing, (ch. ii. 14-16.) 

13. N o[iog, answers exactly to the English word 
law t and, like it, derives its specific meaning from the 
context in which it stands. Sometimes it expresses 
law generally, sometimes the Mosaic law, whether 
moral or ceremonial, and sometimes, as in Rom. vii. 
21, it is used in a looser sense for the manner in 
which any active principle operates, much in the 
same way as we speak of the law of nature, or the 
c 2 
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law of attraction. The usual meaning of vopog in 
the Epistle to the Romans is however, the law of 
Moses , whether moral or ceremonial ; while in the 
Epistle to the Galatians, its meaning is almost ex¬ 
clusively confined to the ceremonial law. Some 
theologians have indeed attempted to affix the same 
limitation to the word law in the Epistle to the Ro¬ 
mans ; but, when the Apostle, in proving the impossi¬ 
bility of justification by the law, quotes as a portion 
of that law, the precept ‘ thou shalt not covet/ 
Rom. vii. 8, he sufficiently proves that the law of 
which he has been speaking, includes the moral law. 

14. What then were the egya vopov or works of 
law , so frequently mentioned in this Epistle ? To 
answer this, it will be requisite to examine what 
was the light in which the Jews of the apostolic age 
considered the law and legal obedience. I shall not 
here detail the various subordinate errors of the Jew¬ 
ish doctors, which the reader may find fully examin¬ 
ed in the fifteenth and sixteenth chapters of the 
Harmonia Apostolica; but shall confine myself to 
the two fundamental errors which alone St. Paul ap¬ 
pears to notice in the Epistle to the Romans : frst , 
the belief that eternal life was obtainable by the me¬ 
rit of obedience to the law: and secondly , that this 
meritorious obedience could be effected in their own 
strength, and without any spiritual assistance. 
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15. Now the covenant, as delivered from Mount 
Sinai, contained no promise of eternal life, nor in¬ 
deed any mention either of it or of eternal condem¬ 
nation. To the obedient it promised long life and 
happiness, (Lev. xvii. 5.) ; while it denounced a 
violent and premature death against transgressors. 
(Exod. xx. 7*) For particular transgressions atone¬ 
ments were permitted and appointed, but no sacri¬ 
fice was competent to the expiation of sin generally : 
nor was any sacrifice effective, further than as it res¬ 
cued the sinner from the temporal penalty. * 

But the Jews, against whom the Apostle argues 
in this Epistle, seem to have looked for justification, 
not to expiation by sacrifice, but to the merit of their 
own obedience. That they took this view of works, 
is evident from Rom. iv. 4, ‘ Now to him that work- 
eth is the reward reckoned, not of grace, but of 
debt.* Now, this assertion of the Apostle respect¬ 
ing works is not a proposition of his own, but a con¬ 
sequence drawn from false Jewish premises. It is 
not generally true that the reward of works is reck¬ 
oned and paid as a debt . When the judge shall say 
to those on his right hand, ‘ Come, ye blessed of my 


* The want of the promise is noticed Rom. x. 5. The in¬ 
sufficiency of the Mosaic sacrifices, Heb. x. 1-4. 
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Father, inherit the kingdom prepared for you from 
the foundation of the world ; for I was an hungered 
and ye gave me meat, &c/ (Matt. xxv. 34.), no one 
can suppose that eternal life is a mere payment of 
that which is due for having fed the poor of Christ’s 
flock ; though it is expressly declared to be the re¬ 
ward for having done so. On the contrary, the best 
and holiest arc taught to consider themselves as 
‘ unprofitable servants, having done only that which 
it was their duty to do/ (Luke xvii. 10.) The 
meaning therefore of the Apostle is this: ‘ you who 
claim justification by the merit of your own works , 
do by that act, reject it as a matter of gratuitous fa¬ 
vour* 

16. And this error of the Jews as to the merit of 
legal obedience, was closely connected with their ig¬ 
norance of the doctrine of spiritual influence , a doc¬ 
trine not revealed in the Mosaic covenant, though 
sufficiently apparent in other parts of the Old Tes¬ 
tament. * This ignorance is alluded to by the A- 
postle, (Rom. x. 3.) where he says, that 4 they being 
ignorant of God's righteousness, and going about to 
establish their own righteousness, have not submitted 
themselves unto the righteousness of God/ Now, 


See especially Psalm xli. 
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since in the succeeding verses 4, 5, 6, htxctmwn evi¬ 
dently means justification or acquittal, we must ne¬ 
cessarily understand it in the same sense here, iBm 
dixuioowt) must therefore mean, an acquittal which 
men earn by the merit of their own works performed 
in their own strength; while hxccmvvq rov Qeov is 
an acquittal founded upon an actual righteousness 
which they are enabled to offer by the aid of God’s 
Holy Spirit, an acquittal, which both in the origin 
and in the result is God’s work. And that the ac¬ 
quittal of God implies an actual, not an imputed 
righteousness, appears from Rom. viii. 4, where the 
object of the gospel is said to be ‘ that the righteous¬ 
ness of the law might be fulfilled in us who walk not 
after the llesh, but after the Spirit.’ Now the di- 
xawfjua, rov vofjoov, must mean either the acquittal 
promised by the law, or the moral obedience requir¬ 
ed by the law. Rut we have seen that the law pro¬ 
mised no general acquittal; and consequently, we 
conclude that dixoua/joa vopov means moral obedience. 
And there immediately follows a reason why the ac¬ 
quittal consequent upon this, is not to be considered 
as ihict, hixumvv^ * it is fulfilled in us, who walk not 
after the jlesh , but after the Spirit ;* that is, who 
perform the will of God, not by our own powers, 
which is impossible, but by the Holy Ghost dwelling 
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The proper distinction between ihne foxcuoouvij, 
and fitxoiioovv/} rov 0eou, is also strongly marked in Ti¬ 
tus iii. 5, 4 Not by works of righteousness which we 
have done, but by his mercy he saved us, by the 
washing of regeneration and renewal of the Holy 
Ghost.* Here the works of righteousness which we 
have done , or Ihu hxcciotrvv/}, is directly opposed to 
the renewing of the Holy Ghost , that is, to Christ¬ 
ian holiness which is the fruit of the Spirit. 

The absence of all regard to spiritual assistance 
in the self-justifying scheme of the Jews, is also 
strongly marked by the manner in which the terms 
flesh and Spirit are opposed in the eighth chapter of 
the Romans. 4 The law,* says the Apostle, 4 was 
weak through the flesh.* (v. 3.) That is to say, the 
law failed to justify them because they sought to 
obey it in their own strength, by the unassisted 
powers of their own fallen nature. But in opposition 
to this, he asserts in verse fourth, 4 That the right¬ 
eousness of the law might be fulfilled in us, who 
walk not after the flesh, but after the Spirit.* And 
if we turn to the fifth and sixth verses of the seventh 
chapter, we find that being delivered from the law , 
is a state directly opposed to being in the flesh . 
Now the law was in itself, and in its own proper 
nature, spiritual; but as the Jews misunderstood its 
nature, and thought it could be obeyed by their own 
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natural powers, that is by the flesh , therefore they 
who were thus under the law, were said to be in the 
flesh. 

17 . By works or works of the law , therefore, the 
Jews understood a meritorious obedience, performed 
by their own natural powers, with a confident hope 
thereby to deserve and procure eternal life : and to 
such works alone must the Apostle be understood to 
deny a justifying efficacy. That the works which he 
declares to be unavailing to justification, are not 
works of Christian piety wrought by the aid of the 
Holy Spirit, is manifest from Rom. iv. 4, 5. 4 To 

him that worketh the reward is counted not of fa¬ 
vour but of debt: but to him that worketh not, but 
believeth on him that justifieth the ungodly, his 
faith is counted to him for righteousness (justifica¬ 
tion). Now, let us suppose, that by works in this 
passage we are to understand works of Christian ho¬ 
liness, and what do we make the Apostle say? 
That to the holy Christian who is conformed to the 
will of God, God’s favour and eternal life are given 
as a thing fairly earned and merited; but that to 
the unholy man, continuing in his sins, the same re¬ 
wards are gratuitously given in consideration of his 
faith. This is a tissue of absurdity equally revolting 
to Christians of every party: and yet, such must be 
the meaning of the text, if the egyee against which 
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the Apostle contends, either mean or include works 
of Christian holiness, which are the fruits of the 
Spirit, and the proper consequences of faith. In any 
attempt to harmonize the statements of St. Paul and 
St. James respecting justification, it is of importance 
to observe, that, while they use exactly the same 
terms for faith and justification , without any hint 
that they use them in any other than their ordinary 
sense, they do not use the same term for 'works. 
St. Paul’s full expression for them is g^ya vopov, 
works of law, and when in the same argument he 
uses sgya, works , alone, it must be understood as an 
abbreviation of the former expression : while St. 
James always uses ggya alone, and never mentions 
works of law. And the reason for this difference 
is clear. St. Paul is arguing against Jews who be¬ 
lieved they could be justified by works of obedience 
to the moral law done in their own strength j while 
St. James is arguing against erring Christians who 
believed they could be justified by faith independent 
of works of evangelical obedience, that is, independ¬ 
ent of holiness in heart and life. Thus, each A- 
postle, as might have been anticipated, uses works 
in the sense in which the word was used by those 
with whom he is arguing. 

18. In stating the nature of those works which 
St. Paul excludes from any share in effecting justi- 
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fication, Taylor is inconsistent with himself. For, 
first he observes, (Key, p. 98.) ‘ By works excluded 
from justification or salvation, he doth not mean only 
ceremonial works, or ritual observations of the Mo¬ 
saic constitution; for he expressly excludes works 
of righteousness or righteous works (Tit. iii. 5.). 
Now this sets aside not only ceremonial works, but 
all acts of obedience properly moral.’ A few lines 
lower he says, 4 In short, the •works excluded from 
justification, are any kind of obedience, which may 
be supposed a reason for God’s bestowing the privi¬ 
leges of the gospel upon the heathen world.’ Now 
the works which we contend are necessary to justifi¬ 
cation, come under one of these descriptions, but not 
under the other. Holiness implanted in the heart 
by the Spirit of God, necessarily acts by works of 
obedience properly morale but it can form no meri¬ 
torious reason for God’s bestowing the privileges of 
the gospel, being itself a privilege gratuitously con¬ 
ferred. It must however be remembered that by 
the privileges of the gospel, Taylor means something 
very inferior to what we mean by justification. 

The Jews then were wrong, first, in looking to the 
law for a justification which it never promised j and, 
secondly, in thinking they could offer an acceptable 
service in their own strength, without the assistance 
of divine grace. But it may naturally be asked, 



INTRODUCTION. 


if there was no justification by the law, how were 
those under the law, the pious Jews from Moses 
to Christ, justified ? To this we answer, that they 
were justified exactly in the same way as the ser¬ 
vants of God, who lived and died before the reve¬ 
lation was given from Mount Sinai; for that re¬ 
velation gave no new light, and imposed no new 
conditions in the matter of justification. They 
were justified by grace through faith. And the 
object of their faith, being the promise made to 
Adam, and more solemnly pledged to Abraham 
and his seed; * they died,’ like their holy ances¬ 
tors the Patriarchs, * in faith, not having received 
the promises, but having seen them afar off.’ Heb. 
xi. 13. 

19* Having thus fixed the meaning of the A- 
postle’s negative assertion, that by the works of the 
law no ma:i can be justified ; it remains for us to 
examine the positive assertion, that men are justi¬ 
fied by faith. Now, it is allowed on all sides, that 
a man is not justified by a mere assent of the mind 
to the truth of the gospel, and therefore, those who 
exclude all works of every description from any share 
in justification, are obliged to give very different de¬ 
finitions of the term faith as referred to divine truth, 
from what they would give of belief in any other 
case. Thus Calvin : Nunc justa fidei definitio nobis 
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constabit, si dicamus esse divinae erga nos benevolen- 
tiae finnam certamq. cognitionem, quae gratuitae in 
Christo promissionis veritate fundata, per S. S. et 
revelatur mentibus nostris et cordibus obsignatur. 
Instit. cap. ii. § 7. On which definition we may 
remark, that the divine good will towards ourselves 
individually, is not a truth recorded in scripture, and 
therefore cannot be a proper object of faith. The 
Christian may indeed be assured of the divine good 
will towards himself: but this arises from faith in 
the general promise, combined with a consciousness 
of possessing those characteristics which mark the 
children of God. If then by faith is meant this as¬ 
surance, faith must include or presuppose holiness, 
for the unfailing characteristic of a child of God, is 
holiness. 

But if faith be simply a belief in the record which 
God has given of his Son, implying in its Pauline 
use an adaptation of the feelings and conduct to that 
belief, it will not be difficult to shew, how and why 
we are said to be justified by faith. We have already 
seen, that before God justifies a sinner, that is, be¬ 
fore he acquits and approves of him, he renders him 
approvable, he turns the current and bent of his af¬ 
fections from sin to holiness. And this he effects 
by the operation of his Holy Spirit, given, not arbi¬ 
trarily, but in answer to the prayer of faith : * our 
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heavenly Father gives his Holy Spirit to them that 
ask him.* (Luke xi. 13.) Here then, we see that 
faith is the basis on which the whole system is 
founded : and this faith which by its proper exercise 
is thus directly instrumental to justification, is pro¬ 
perly called faith in Christ, or by a still more limit¬ 
ed expression, faith in Christ’s blood. For the first 
thing that the sinner wants, is not reward , but the 
remission of punishment; not justification, but par¬ 
don. And he who believes, that by the precious 
blood-shedding of Christ, an atonement was effected 
for the sins of the whole world, can upon the strength 
of this faith, * come boldly unto the throne of grace.* 
The divine justice must be satisfied before the divine 
grace can be dispensed; and he, and he only, who 
believes that in his own case justice has been satis¬ 
fied, can rationally or on scripture warrant seek for 
the higher blessing o {justification. 

20. Finally, we may observe, that the explana¬ 
tions given of the terms justification , faith , and 
Works , afford an easy solution of the apparent discre¬ 
pancy between the statements of St. James and St. 
Paul. St. Paul denies that men can be recommend¬ 
ed to the divine favour, by the merit of any acts 
done in their own strength; and asserts that all jus¬ 
tification must rest upon faith, that is, upon a full 
belief of God’s offers of pardon and spiritual assistance 
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through Christ; the want of these offers being that 
which rendered justification by the law impossible. 
St. James on the other hand never denies that we 
are justified by faith, but only asserts that works are 
also necessary; ‘ by works,* says he, ‘ a man isjusti - 
fed and not by faith only,* James ii. 24-. That is to 
say, faith is necessary, because fruits are required 
which nothing but faith can produce; but if these 
fruits be wanting, the unfruitful faith will profit no¬ 
thing. Thus, he declares with respect to Rahab, that 
* she was justified by works, when she received the 
messengers , and sent them out another way. (id. 25.) 
Now the same example is used by St. Paul to shew 
the justifying efficacy of faith (Heb. xi. 31.) ; by 
faith the harlot Rahab perished not with those that 
believed not, when she had received the spies with 
peace. She believed that Israel was under the pro¬ 
tection of God, and so did the wicked prophet Ba¬ 
laam : she acted according to that faith, and by the 
work of faith was justified: he acted in direct oppo¬ 
sition to his faith, and therefore perished in his ini¬ 
quity. 

21. flesh , the human body. Hence mo¬ 

rally, the animal propensities, and more generally, the 
natural state and powers of the human mind as en¬ 
slaved by these propensities. It is generally oppos¬ 
ed to 'mvfLot, spirit, whether that term be used for 
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the rational powers of the human mind , or for the 
Holy Spirit irifluencing the whole man . Thus 
Matt, xxvi. 41, 4 The spirit is ready but the flesh is 
weak.’ That is, the dictates of your reason are over¬ 
powered by the weakness of your corporeal nature. 
In Rom. viii. cagl and smypa stand evidently for 
natural powers and spiritual influence. And thus, 
to walk after the fleshy v. 1. to be carnally or 
fleshy minded , v. 6. to be in the flesh, v. 8. all 
signify to act by the unassisted powers of our fallen 
nature. While the converse terms, * to walk after 
the spirit , to be in the spirit , and to be spiritually 
minded,* mean to be under the influence of God’s 
Holy Spirit, and to live and act according to that 
influence. And that the contrast here is not be¬ 
tween reason and animal passion, is evident j for the 
Spirit spoken of is called 4 the Spirit of God,* the 
Spirit whereby he raised Christ from the dead, and 
by which he will also raise our mortal bodies at the 
last day, Rom. viii. v. 11. 

Schleusner under <rag| 12, IS, gives as a meaning, 
the Mosaic law and obedience to that law. Ex¬ 
amples of this use are supposed to occur in the E- 
pistle to the Galatians where the Apostle is speaking 
of the ceremonial law only; and there he calls this 
law flesh, because it related only to the flesh. It 
would however be more accurate to say, that the ce- 
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remonial law is rather alluded to than expressed by 
the term Jlesh . Thus Gal. iii. 3. * Having begun in 
the spirit, are ye now made perfect by the flesh?* 
that is to say, having begun to serve God by the in¬ 
fluence of the Holy Spirit sanctifying and purifying 
your hearts, do you imagine that this purification can 
be improved and perfected by any thing that affects 
merely your external bodies ? 

22. Aoyifypui. Commonly translated to count 
or impute . As fopcaica is a forensic , so this is a com¬ 
mercial term, and signifies to put any thing to ac¬ 
count , 'whether on the debtor or creditor side. It is 
so used by classical authors. 

Ka/ fjLtjv <pfkog y uv poi Soxzjg, vrj roug §eoug f 
T 'gets f^vug ccmXeoffccg ye Xoyt<rcc<r()cct dadexct. 

Aristoph. Plutus. 

A "rdofievog or/ evuveov eviTeruyT/pcev, aura/ de peKhet em- 
renpypeva, \oyfydui. Aristot. CEcon. 2. E/f roivvv 
rag ccKkccg eogrccg peat §u<rta,g eXoyiffoiTO uvroig 7r\eov n rea- 
era^cc %/X/a hgx,yj(jjwv oivctkcj(jbevcc. Lysias ap. Dio. Hal. 
So also the Latin word imputo. Servi longc plus im- 
putant seininis jacti, quam quod severint. Colum. 1. 
A oyi&pcci, has the same commercial sense in the New 
Testament. In Rom. iii. 28. viii. 16. 2 Cor. x. 
7* 11. Heb. xi. 19 . Mark xi. 31. it has the 

D 



50 


INTRODUCTION. 


sense of summing up and balancing arguments . 
In Mark xv. 28. Luke xxii. 37* uvopw 

ikoyurdri, signifies, he was placed or counted among 
the lawless. KoyfyOcu n as rt , means to place any 
thing down to account , with a certain value, conse¬ 
quence, reward or punishment annexed to it. Thus 
■Acts xix. 27- e/f ovSeif ‘Koyia&rimi, to be put down in 
an account with no value attached. Rom. ii. 26. 
ovyj rt cczgoCvana cturov us T&gircpjriv "Koyiafyaera, l, shall 
not his uncircumcised state (accompanied by holiness) 
he put to his account with all the rewards supposed 
to be attached to circumcision ? Rom. iv. 3. i\oyiaCr\ 
olvtcl) us hzuioavvrjv, it (faith) was put to Abraham’s 
account by God, accompanied by the reward of ap¬ 
probation or acquittal. 

22. In some cases it is not the quality rewarded, 
but the reward itself which is said Xoyi^eaSai, thus, 
Rom. iv. 4. 6 ptffOos ov ‘hoyifyra.i Kara, yjz^iv, aXXa kut 
o<pu\7i[Ac&. So also in verse 6. <u 0 Geos Xoyt^era/ 5/xa/- 
otTvvqv, to whom God in that account, according to 
which he will finally deal with mankind, puts down 
and records his approbation and acquittal. 

23. In every such case Xoytfypcu is used, either of 
some quality or act, good or bad, with which the 
man is justly charged, or of the real consequence, 
whether good or bad, of such a charge. Thus, in 
Rom. iv. (1st) tuttis ‘koyi£ ) erotj, v. .5. upugna, \oyi^ s- 



INTRODUCTION. 


61 


rui, v. 8. (2d) fMafios Xoy/£era/, V. 4. hxamwri Xoy/- 
fyrat, v. 6. But never is it used in the Calvinistic 
sense, of an imputation of a good or had quality, or 
act of one individual to another. 

23. The doctrine of imputed righteousness , in its 
Calvinistic sense, is thus propounded in the Assem¬ 
bly’s Confession of Faith. * Those whom God ef¬ 
fectually calleth, he also freely justifieth : not by in¬ 
fusing righteousness into them, but by pardoning 
their sins, and by accounting and accepting their 
persons as righteous: not for any thing wrought in 
them or done by them, but for Christ’s sake alone: 
not by imputing faith itself, the act of believing, or 
any other evangelical obedience to them as their 
righteousness; but by imputing the obedience and 
satisfaction of Christ to them, they receiving and 
resting on him and his righteousness by faith; which 
faith they have not of themselves, it is the gift of 
God.’ 

24. The passages of scripture by which it is at¬ 
tempted to prove this doctrine of imputation, are 
principally taken from the third, fourth and fifth 
chapters of the Epistle to the Romans. But in none 
of these passages is it said that the righteousness or 
obedience of Christ is imputed to believers. Where¬ 
as in Rom. iv. 3. 5. it is expressly said that faith 
is imputed. Again in ch. iii. 25, 26, hxcLMvvvi ctvroo 

d 2 
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is ftixcuotrvvr} 0eou, not Xg/<rrou. ‘ To declare his 
(God's) righteousness (or method of acquitting), 
that he (God) might be just, and the justifier of him 
that believeth in Jesus.* In one sense, however, it 
must be allowed that Christ’s merits are imputed to 
the justified person. The pardon of sins, and the 
eternal life and happiness promised to believers, are 
the purchase of Christ’s obedience and death ; and 
through him and for his sake are they conferred, 
being merited only by what he has done, not by any 
thing that men have done, or can do. But this 
is properly, not the imputation of merit , but an ac¬ 
tual grant of the reward purchased by the merit. 
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V.-LIST OF PASSAGES IN THE OLD TESTAMENT 

QUOTED IN THE EPISTLE TO THE ROMANS. 


Rom. i. 17. Hab. ii. 4. 

Rom. ix. 9* Gen. xviii. 

ii. 11. Deut. x. 17. 

10. 

24. Ezek.xxxvi. 

12. Gen. xxv. 

20-23. 

23. 

iii. 4. Ps. Ii. 6. 

13. Mai. i. 2. 3. 

10. Ps. xiv. 1. 

15. Ex. xxxiii. 

13. Ps. v. 10. 

19. 

Ps. cxl. 4. 

17. Ex. ix. 16. 

14. Ps. x. 17. 

25. Hos. ii. 25. 

15-17. Is.lix. 7. 

26. Hos. i. 10. 

8. 

27, 28. Is. x.22. 

28. Ps. xxxvi. 2. 

29. Is. i. 9. 

iv. 3. Gen. xv. 6. 

33. Is. vii. 14. 

6-8. Ps. xxxii. 

xxviii. 16. 

1. 

x. 5. Lev. xviii. 5. 

11. Gen. xvii. 

Ezek. xx. 11. 

10. 

6-8. Deut. xxx, 

17. Gen. xvii. 5. 

11-14. 

18. Gen. xv. 5. 

11. Is.xxviii.16. 

vii. 7. Ex. xx. 17. 

13. Joel. ii. 32, 

viii. 36. Ps. xliv. 23. 

15. Is. Iii. 7. 

ix. 7* Gen.xxi.12. 

16. Is. liii. 1. 
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llom. x. 18. Ps. xix. 5. 

19. Deut.xxxii. 

21 . 

20, 21. Is. Ixv. 

1 . 2 . 

xi. 3. 1 Kings xix. 
10-14. 

4. 1 Kings xix. 
18. 

8. Deut. xxix. 
3. Is. xxix. 
10 . 

9,10. Ps. lxix. 

22, 23. 

11. Jer. viii. 4. 

26. Is. lix. 20. 

27. Jer. xxxi.33. 


Rom. xii 

. 9. 

Amos v.15. 


16. 

Is. V. 21. 


19. 

Deut.xxxii. 



35. 


20. 

Prov. xxv. 



21, 22. 

xiii. 

9. 

Ex. xx. 13. 



Lev. xix. 



18. 

xiv. 

11. 

Is. xlv. 23. 

xv. 

3. 

Ps. lxix. 10. 


9. 

Ps. xviii.50. 


10. 

Deut.xxxii, 



43. 


11. 

Ps. cxvii. 1. 


12. 

Is. xi. 10. 


21. 

Is. lii. 15. 



TEXT 


PARAPHRASE, 



IIAYAOY EniSTOAH 


nPOS PaMAIOYS.* 


K e<p. a. 1. IT avXog, dovXog ’Iqrov X^httov, xXfjrog 

2 awo<TTo\og y a$a>gurfjt,tvog tig evayyeXiov Seov, o 
wgotwqyyei'XuTO dia tuv w^o^tuv avrov tv yga- 

3 tyaig ayiatg , wtgi tov viov avrov , (tov ytvofjul- 
4f vov lx <rwl^arog Auvtd, xara iragxa’ tov ogier- 

Olvrog viov Seov Iv Ivva^tij xara wvtvfjoa ayita- 
(rvvqg, e£ avuTTatrtug vtxgouv,} I rjirov Xgurrov rev 

5 xvgiov T)(JLvv, (£/ ov IXa&optv %agi» x,a) awo- 
<rroXjjv, tig vwaxorjv witrTtug Iv wan rolg tQvtnv, 

6 vwtg tov ovofjcuTog avrov’ Iv oig hrrt xui vpiig, 

7 xXtjto) ’lytrov Xgirrov,) wan roig ovnv tv 'PvfAri, 
ayawr\Toig Stov, xX?jroig ayioig, Xagtg vfuv xa) 


a, 4. ogiffl)evro (— Alii: vgoogtadirrog. 

* The Text here given is that of G. C. Knappe. Halle 1824. 
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Ch, 1.1. Paul, a servant of Jesus Christ, commission¬ 
ed by Christ himself to be an Apostle, and separa¬ 
ted from all earthly employments to the ministry 

2 of the gospel: (which gospel though some con¬ 
sider it as a doctrine entirely new, is in fact that 
which has all along been foretold in the prophecies 

3 of the ancient scripture ; and of which the great 
subject is Jesus Christ our Lord the Son of God; 
who in respect to his human nature was indeed 

4 born of the seed of David; but was also power¬ 
fully declared by his resurrection from the dead 
to be the Son of God, being therein begotten to 

5 a new life by the agency of the Holy Ghost: from 
whom we have received both the ability and the 
commission to call all nations to a submission to 
the doctrine which we teach concerning Him ; 

G among which nations ye also are called of Christ 

7 Jesus :) to all the beloved of God, the called, the 
dedicated that are at Rome. Grace be to you and 
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zlgwi) cc.no Seov nccrgog vftuv, xcc) xugiov ’I rjirov 
XgiffTOV. 

8 n gUTOV fAiV iVyOCglCTU 7U J^ga; fJCOV I T}<TOV 

Xgtcrrov untg nocvruv vfjcuvj on jj ntcrng vfjcuv xoc- 

9 rocyytXXtrocc tv oXu ru xotrftu. M ccgrvg yocg 
fcou \<rnv b Sgoj, u Xccrgtvu tv ru nvtvfjcocri f/,ov y 
Iv ru tvccyytXcu rov vlov ccvrov, ug bcbiochunrug 

10 five Iccv vftuv noiovfjocct, nccvrort In) ruv ngortvyuv 
(A,ov tiebpHogy tlnug r\hr\ nor\ tvo^u0r\(7o^ccc Iv ru 

11 &g Xtiftari rov Jjhou, gXto ngog vfjoocg. 'EncnoOu 
yccg /to vfAugt I'vcc rt (jctrcclu yjcgurfioc vfjuv 

12 nvtvfjcarcxbv, ug ro <mjgiy0ijvcct vfjcoig* rovro $e 
\<rn t cvf/.naguxXvjOrjvcci Iv vfjc7v £/a rr\g Iv ccXXri- 

18 Xotg nicrtug > vfjcuv rt xcc) tfjcov, Ou &eA&> dt u- 
(jcccg bcyvouv , adtXtpot, on noXXocxtg ngoeOefjorjv 
tX0t7v ngog vfibcg, [xoc) bxuXvOtjv ccygi tov to^o,) 
ha, nvoc xugnov ayu xoc) tv v(/av , xocdug xcc) tv 

lli roig Xoinoig tQvtnv. "EXX^crt rt xcc) ficcgCugoig, 


i, 13. ha Tivdt, xuprbv —/Va xctgnov nva (Sic rautavit Erasmus). 
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peace from God our Father, and from the Lord 
Jesus Christ. 

8 In the first place, I give thanks through Christ 
to God, on account of your faith which is cele- 

9 brated through all the world. For God whom I 
serve with a spiritual worship according to the 
gospel of his Son, is my witness, that you and 
your spiritual interests are the daily subject of my 

10 prayers : and more especially do I pray that now 
at length after many delays, I may be so happy 
as by the divine permission to come unto you. 

11 For I long to see you, in the hope that I may 
be made the instrument of conferring upon you 
some spiritual gift, to the further establishment 

12 of your faith. Not that I suppose all the ad¬ 
vantage of our meeting would be on your side ; 
for I trust, that I also should be comforted and 
invigorated together with you, by our mutually 
contemplating the power and effect of that faith 

13 which is common to you and to me. And I am 
desirous you should be well assured that I have 
often intended and long wished to visit you, 
though hitherto, circumstances over which I had 
no power, have prevented me. And I desired 
it, that the apostolic powers graciously conferred 
oil me, might produce some fruit among you, as 

lk they have already among other Gentiles. For 
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15 <ro<po7g re xot,i uvoriroig ofpeiXtrrjg eifjoi' ovtw to 
xolt 1(a\ irgoOvfJoov xcct vfuv ro7g Iv 'P u^n evccy- 

16 yihtff&ffQou. Ov yug hra.Hr%uvof/,cti to tuctyyt- 

[[row X^nrrou]]* * tivvccftig ykg §tov iffTtv 
ug (rcoTri^lav tom) tv TUTTeuovTi, 'lov^nia re 

17 cr g&tTOV xa.) 'EWrjvi. Aixouotruvr} yug 3-gou Iv 
aura UTroxctXvffTeTcu lx xlfTTi^g eig TtTTiv, xu- 
Qwg yeygoLWTCtt' 1 'O Js bixcuog lx n'urTwg, 

CiTCtl 


PART I. 

18 * Anoxa'kvnTiTcu yag bgyt] 3-eou kv ovgctvov 

It] Toiffuv bt<rsCe/ui> xcCi ubixiuv kv&gvTi yy, tw* 


* The reader will observe that when any word or words are 
thus included between double brackets, they are to be consi¬ 
dered as probably spurious. When the brackets are single, the 
included words are wanting in some good MSS. 
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I consider myself bound to communicate the 
gospel to all within my reach, whether they be 
learned Greeks, or rude and ignorant Barbarians: 

15 so that with all readiness of mind I am prepared, 
so soon as God’s providence may permit it, to 

16 preach the gospel to you who are at Rome also. 
Yea though I am well aware how my person and 
the doctrine which I preach, may be contemned 
amidst the pomp and the learning of your impe¬ 
rial city, yet I am not ashamed of the gospel of 
Christ: since by it the divine power, acts to the 
salvation of all who believe it, and that without 
any limitation ; for though it be first offered to 
the Jew T , yet it stops not there, but is as freely 

17 offered to the Gentile also. And in it is reveal¬ 
ed, as the great object of faith, the method where¬ 
by God justifies sinners by faith : as it is writ¬ 
ten by the prophet (Hab. ii. 4.), * he that is jus¬ 
tified by faith shall live.’ 


PART I. 

Of the Necessity for Gratuitous Justification. 

18 The necessity for some such justification is 
manifest: for the wrath of God has already 
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19 ri* a\q0tictv h uiiKtff xa.rtyovrm. A ion 


ro yvaxrrov rov Seou (puvegov etrnv tv a.vro7g‘ 

20 o Seoj ya£ avroig t(pavt^<v<rs‘ (ra ya£ a o£- 
aru avrov ccto xrtfftug xo<t(lov ro7g xoi7i{JLa.<ri 
voovfjLtvcc xctdoguruii q re uidiog ccvtov 3uva- 

21 fug xcti Stiorqg’) tig ro tivai avroug uvaro- 

Xoyqrovg. A ton yvovreg rov 3-goy, ot>% ug 

e$b^a<rav q t}v%a.gi<rrr/<rctv f a.XX tfjuurui- 
w$jjt tu.v tv ro7g ltoLkoyiT(Lo7g avruv, xcti hrzo - 

22 r'i<r0q r\ ctcwtrog clvtuv xttfiict' tycLrxovrtg 

2 3 tivcti <ro<poi i[Au)(>avQn<ruv, xcti fjXXa^av rrjv ^o- 
£av rov a(p&ocgrov 3-gov tv opoiufjcctn tixovog 

a, 19 . 6 Seig ydg—6 ya£ Ssi?. 21. 73up^ctg/<rr»jcroci«—si^a- 

g/imjffat'. 
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been revealed from heaven, against all the im¬ 
piety and injustice of men, who have sinned, not 
from inevitable or invincible blindness, but who, 
possessing a sufficient knowledge of the truth, 
have unjustly confined that knowledge to them- 

19 selves. And though the heathen world be igno¬ 
rant of the perfections of God, yet this ignorance 
is voluntary and therefore sinful; since the know¬ 
ledge of God was naturally and originally clear 
among them, God himself having rendered it so. 

20 For ever since the creation of the world, the in¬ 
visible perfections of God, namely, his eternal 
power and divine supremacy, have been perfectly 
clear, by necessary inference of reason, from the 

21 nature of his works. So that they arc inexcusable 
who thus possessing the means of knowing God, 
gave him not the honour and gratitude due to 
him: but followed their own vain speculations re¬ 
specting the expediency of a sensible and popular 
theology ; and thus their foolish hearts became 
darkened to the perception of natural religion, 

22 and professing to be wise, they gradually sunk 

23 into the lowest degradation of folly. De¬ 
serting the glorious idea of an immaterial and 
incorruptible God, they represented him under 
the material likeness of corruptible man ; and 
even of birds, and quadrupeds, and reptiles. 
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<p0ctgrov uvOgcoirov, xu) otstsivuv xu) rergavrodar 

24 xu) igirsTvv. Aio xu) icu^shuxsv uuTovg o Ssog 
iv tu 7$ iffiQvpiuig tuv xugtiiuv uutuv tig uxctOug- 
ffiuv, tov uTtfAufyo-Oui tu tu^utu uvtuv iv eay- 

25 Toig* ctTivsg ^st^KKu^uv rr,v uXrjOsiuv tov Seou 
iv tu ypevisi, xu) so'sGuo'Otio'uv xu) sXuTgsvo-uv tjj 
XTitrsi orccga, tov xrio-uvTUt og io’Tiv tvXoyrjTog sig 

26 Tovg uiuvug ! ’A poriv. A/a touto orupshuxsv uv~ 
Toug o ^eoj sig kuQti uTiplug’ ul ts yug S 7jXsiCti 
uvtuv posT^Xu^uv ttjv (pvoixriv ffiyo’/v sig Tqv oru- 

27 <py<r/v* opootag ts xu) oi uppsvsg u<plvTtg tw 
< pv<rixr}v ffino-iv T?jg SqXsiug, i%sxuv0f]<ruv iv rjj 
ogs\si uvtuv sig uXX/jXovg, ugosvsg sv u^tsoi ttjv 
uo’fflfioo'vvw xuTSgya^pfisvoi, xoc.) tjjv uvripoitr- 
6ia.Vj rjv tds /, rng ‘7rXuvt]g uvtuv sv iuuTolg uvo- 

28 Xup&uvovTSg. K u) xu&ug ovx tdoxlpcuo’uv tov 

Seov s^sty iv inyvu<rsi y oru^uxsv uvTovg 0 Sso? 


27. re —Alii: St, alii omittunt. 
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And because they thus departed from the ori- 

24 ginal idea of a spiritual deity, God permitted 
them to reap the consequence of their guilty 
folly, in the obscuration of their perceptions of 
right and wrong, and in the disgraceful lusts 
with which they mutually polluted one another. 

25 Yea, since they not only represented God under 
degrading images, but totally forsook the truth 
of God for a system of falsehood invented by 
themselves, and worshipped and served the crea¬ 
ture in preference to the Creator, who alone is 
worthy of all blessing and praise for ever, Amen: 

26 therefore God, as a just punishment for this 
their wilful defection, gave them up to the do¬ 
minion of their own disgraceful passions ; and 
to what a depth of depravity these led them, is 
notorious. The women leaving those enjoyments 
which were natural and allowable, gave them¬ 
selves up to such as were contrary to nature : 

27 and in like manner the men, deserting the na¬ 
tural enjoyment of the female, burned in their 
lust one towards another, perpetrating abomin¬ 
able impurity; and in this moral degradation they 
received the just consequence of their idolatrous 

28 departure from the true God. As they thus wil¬ 
fully rejected the knowledge of God, He gave 
them up to a hardened insensibility, so that they 

E 
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29 e!g utiozifMv vovv, roietn ra ft,fj xaJ)T)xontf reirXri- 
gopzvovg nrcarn ctdizia,, irogvetot, vovTigia., wXeov- 
e£/ a, xax/a* pscrroug tyQovov, <povov 3 zgttiog 3 JoXou, 

30 xaxojj^e/as* ipidugiTTc tj, xaraXaX©u$, JihorruyeTj, 
vCgurTOcg, vir&gTitycivovs, aXa^ovas, e (peugeras xa- 

31 zvv, yovevcnv ot7reide7g, oarvvzfovg, curvvQiTOvg, car- 

32 rogyovg, carvovdovg, uve’kzripovccg' o'/rtveg to £/- 
xctiapa, row S'fiou £5r/yw)mffj (or/ 0 / ra ro/aura 
TT^ctcrtrovTig a£/o/ Sccvoctou e/V/v), ou pom aura 
voiovffiVj aXXa xa/ ru/'eu^oxour/ rolg vgoc<r<rov<n. 


Ke(p. /3'. 1. A/o ava-roXoyjjros £/’, /y ocvO^otz •zat.g 0 

xgivav ! Ev a yccg xgimg top eregov, crectvTov xa- 

2 ruKgtveig' roc yeig avTcc irgoarcreig 0 xgimv. Oi- 
hocpzv ^e, or/ to xglpa, tov S-eou err/ xara aX^- 

3 QeiUV Iff) TOUg TOC, TOICCVTCL ff^OCTTOVTOtg. A oylfy 
Se TOVTOt 2 civ0(3cons 0 xj>lvw rovg ra ro/aura 


a, 29. cro gvefy —Alii omittunt, alii tranaponunt. 30. &o<rru- 
ysTg —Alii : Sfooruyf/f, 
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29 did whatever was unbecoming ; being filled with 
all injustice, wickedness, covetousness, baseness, 
envy, murderous desires, contention, deceit, ma- 

30 lignity. They became informers, slanderers, 
impious, wantonly injurious, proud, boastful, 
plotters of evil, disobedient to parents, without 

31 understanding, covenant-breakers, implacable, 

32 destitute of natural affection and of pity. And 
though they know the decree of God, that is to 
say, though they know that such crimes are in 
their own nature worthy of death j yet they not 
only perpetrate them themselves, for which 
the violence of appetite or the provocations of 
others might perhaps afford some palliation j but 
they shew the completeness of their depravity by 
admiring and applauding a similar conduct even 
in others. 

Ch. II. 1. And for the same reasons thou art inex¬ 
cusable, O descendant of Abraham, who judgest 
the heathen; for in judging them thou con- 
demnest thyself: since thou doest the very same 

2 things which they do. For we know that the 
condemnation of God is truly directed against 

3 all that do such things. And doest thou who 
condemnest the heathen for such actions, and 
yet committest the same thyself, doest thou 

e 2 
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TgounrovTus, xct) noiuv aura, on <rv ix<ptv%ri to 

4 XglfACt TOV 3-£0U 7} TOV nXoVTOV T7]g yj>ri<JTQTr\TOS 

ccvtov xct) Trig ctvoyrig xct) rJj$ puxgoQvfJuictg xct - 
Tct<pgove7g t ctyvowv, on to %gf]<r70v tov S-eou tig 

5 fASToivoiuv <re oiyu ; Kara tziv TxXrj^oTTjTa <rou 
xcti ufMTavoriTOv xctghiuv, $r}<rotvg'ifytg fftctvra og- 
yqv tv yfAtgtt, ogyrig xct) ctnoxctXv-^twg xcti tiizctio- 

6 xgurictg tov Sreov, og unobutru tzcttrTco *ara ra 

7 igyu avrov ' Toig piv xcttf vnofJuovriv tgyov ctyct- 
00V, £o£av xcti TlfJOTIV XCtl Ct<p0Ctg<TlCtV fylTOVlTij 

8 Zphv ctiwviov' Toig d< ef igi0tia,g, xcti ctnti9ov<n 
(Atv Tij aXrftict, nu9o[iivoig 3e r?f kbizict, bgyr\ 

9 xct) Svftbg ! QXiipig xcti <rTtvo%wgict in) nao’ctv 
ipvfflv ctv0gCL>irov tov zctTigyct^pfAtvov to zctxov , 

10 *1 ovtictiou re ngaTov xct) "EXXqvog ! A of a eft xct) 

Tif/,7] xcti eigTivTj nctvn tu egyotfyfMvai to LyctQbv, 

11 ’lovdaia Tt k^utov xct) "EXXrivi ! Ou yctg iirn 


ft, 5. cwroxaXu-vJ/ewj—Alii: dvrawoboaeug. Ib. xai bixaioxgiaag — 
bix xfoxgHfias. 8. Sgyrj xai %fiog !—^u,u,of xai oeyr)! 
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calculate upon escaping the judgment of God ? 

4> or abusest thou the riches of the divine good¬ 
ness and long-suffering, and vainly turnest them 
into a foundation for thy pride and self-com¬ 
placency, not knowing that the goodness of God 
in sparing thee and thy nation so long, was in- 

5 tended to lead thee to repentance? But in¬ 
stead of using it to this gracious purpose, thou 
by the hardness and impenitence of thy heart, 
heapest up against thyself a store of vengeance, 
which will assuredly come upon thee in that day, 
when the anger of God against sin, and his jus¬ 
tice in punishing it, shall be awfully displayed ; 

f) in that great day of account when God will re- 

7 ward every man according to his works. Then 
will He award to those who seek for honour and 
glory and incorruptibility by a patient contin¬ 
uance in well doing, the object of their labours, 

8 namely, eternal life : while for those who con¬ 
tend against and disobey the truth, and obey the 
dictates of their own lusts, are reserved wrath 

9 and punishment, tribulation and anguish, for 
every individual that worketh wickedness, first 

10 for the Jew and then for the Gentile. But on 
the other hand, glory, honour and peace are pre¬ 
pared for every one that practises virtue, first for 

11 the Jew aud then for the Gentile. For in that 
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12 TegoffurtoXritya vragoo tm Sea. *'Oerot yag avo- 
fjooog rjfoagTov, avofjovg xa) aico\ovvTai' xa) otroi Iv 

13 voftoat rjft,agTOf f ha vofjoov xgidr\<TQVTat t (ou yag ol 

axgoara) tov voftoov hxaioi iraga, ra> aXX* 

14 ot rot^ra) tov voftoov hxaiu^trovTau "O tccv yag 

’iQvn TO. (JOT] VOfJOOV i^OVTOOj <pV(TU TOO TOV VOfJOOV 

xoiij 7 ovtoi voftoov ft,7} e%ovreg, \avroig eitn vofoog’ 

15 OiTiveg Ivhlxvvyrut to Igyov tov yofjoov ygaxTOv ey 
Ta7g xagh'a/g avTm 7 trvfjofjoagTvgovirrig avTuv Trig 
<rvvei$qereeug 7 xa) fOira^v aWfavv tuv Xoyurfjouv 

16 xccTTjyogovvTcov , q xa) axo'koyovfjotvuy,} iv rjfjotga 

0TB XglVil 0 S-gOf TOO XgVXTOO TOJV ay$gUX0JV t yOOLTOO 

to evotyyiXtoy poov, ha ’I qtrov XgitrTOu. 
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awful day there will be no distinction of persons 
made by God, except in reference to their moral 

12 state. Those who have sinned without possess¬ 
ing a law of divine revelation, shall suffer a pu¬ 
nishment suited to their guilt, though not such 
a punishment as the law denounces against trans¬ 
gressors of it; while those who have sinned against 
a law of divine revelation, shall be judged ac- 

16 cording to that law, * on the day when God 
shall judge not only the actions, but all the 
thoughts and motives of men, by his Son Jesus 
Christ, whom, according to the gospel which I 

13 preach, he hath appointed judge of all men. For 
be well assured, that any justification attainable 
by the law, must be attained not by the mere 
hearing and possessing of the law, but by actual 

14 obedience to its enactments. And when the 
Gentiles, who possess no revealed law, do occa¬ 
sionally the things commanded by the law, being 
directed by the light of reason and conscience ; 

15 they, though destitute of a revealed law, are a 
law unto themselves : shewing, by their occasion¬ 
al virtues, and the moral satisfaction they feel on 


* For the reason why verse 16 is placed here, see Note on 
verse 13. 
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17 E* <ru 'Iou^aTo? Wovofjoa ^ 9 xa) Ivotpoc- 

18 navi] tw vo(Aw, xa) xavyjxvai Iv Sew, xa) yt- 
vwcxeig to SeXripa, xa) Zoxipafyig ra diutye- 

19 govrct, xccTtiyfiVfJoevog lx rov vofjoov* vrewoiQag re 
<reavrov oZrjyov eivai rv(p\wv, <pZg run h cxoret, 

20 iraidevTTiv atygovwv, Zidu<rxaXov vririwv, eypvra 
7Tiv (bogtycoffiv r/jg yvwtrewg xa) rrjg a\7}0e'iag ev 

21 tv vopw* 0 ovv hZatrxwv eregov, ffeavrov ov Zi- 

22 Zaffxug' 0 xr}gv<r<rcov (mj xXejrre/y, xheirre/g' 0 
Xeywv (M) poiyeveiv, poiy^eveig' 0 fide\v<r<rofAe- 


ft, 17 . Ei & 00 — >lSs, 00 (Alii: V I&, 00.) 
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account of them, and by the fluctuations of their 
mind accusing or approving as they incline to 
vice or to virtue, that they do possess something 
written by the finger of God upon their hearts, 
which executes the office of a law, and for 
their disobedience to which they are justly con¬ 
demned. 

17 And what though thou art called a Jew, and 
trustest in thy knowledge of the law, and boast- 

18 est of thine acquaintance with the true God, and 
of his peculiar favour towards thy nation, and 
knowest his will, and canst judge accurately be¬ 
tween right and wrong, being instructed by the 

19 law ; and art confident that thou art qualified to 
act as a guide to the blind, a light to them that 

20 are in darkness, as an instructor of the foolish, 
a teacher of the ignorant, possessing a clear re¬ 
presentation of all moral wisdom and truth in 

21 the law : yet allowing all this thy boasting to 
have a foundation in truth, what will it avail 
thee in the judgment of God, if tliou who 
teacliest others, teachest nothing practically to 
thyself? If thou who proclaiinest the sinfulness 

22 of robbery, art thyself a robber ? If thou, while 
quoting the law against adultery, art thyself an 
adulterer? If thou who pretendest such zeal 
for God’s honour as to abhor all idols, profancst 
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23 ra ei^Xa, /g£o<ryXg7s* os iv vofJLu xuvyu- 
<rut 7 J/a ttjs vruguCcurzag tov voyjov tov 3-goy 

24 arifici£ets. 4 To ychg ovofjuu tov Sgoy di v- 
fAcLs fi\a<rq>r}{/,UToti iv ro7g zdve<n 7 xudajg yi- 

ygUKTUl. 

25 Yltgiropr) (juv yug o^eXeT, iuv voftov ngour- 
cyg* iuv Tugu£uT7is voftov jg, rj •pregiropri 

26 trov uxgoCvffrtu yiyovzv. ’Eay ovv q uxgo- 
Cvrrtu to, dixcucu(jux.ru tov vo(jLoti <pv\u<r<rv\i 
ovyi rj uzgo£v<rriu cevrov eJg irsgtrofiTjv Xo- 

27 yicQwtrut j xcci xgm7 7} ix <pv<nug uxgoGvtr- 

TfU TOV VO(LOV TikOVfTU, 0'S TOV dlU ygU(X,(AU~ 

28 to; xu) negiroprjs xaguGurriv vopov. Oy yug 
o iv tu <pungu 7 ’lovtiu7os ivriv' oy^e rj iv tu 

29 <pav6gM, iv <rugz/, wegiTOfJLrj* aXX* o iv ru 
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23 his temple ? If thou who boastest in the posses¬ 
sion of the law, by thy transgression of the law 

24 bringest dishonour upon the name of God ? For, 
as it is said by the ancient prophets, ‘ The name 
of God is blasphemed among the Gentiles on ac¬ 
count of the vices of you who profess to serve 
him.* 

25 Do not suppose either that the mere rite of 
circumcision will save thee; for the blessing of 
God is conditional upon obedience : if therefore 
thou art an habitual violater of the law, thou, 
though a circumcised person, shalt be considered 

26 and treated as if thou wert uncircumcised. And 
if, on the other hand, an uncircumcised Gentile 
obeys the law, shall not he, though uncircumci¬ 
sed, obtain all the blessings attached to the cove¬ 
nant, of which circumcision is but the external 

27 mark ? And shall not his obedience, even in his 
natural state of uncircumcision, condemn thee, 
who, though nurtered in the knowledge of God’s 
revealed will, and dedicated to his service by cir¬ 
cumcision, art still a transgressor of the law. 

28 For, as to all spiritual blessings, he is not one of 
the chosen people, who is merely a descendant 
of Abraham by natural birth ; nor are the bless¬ 
ings of the covenant attached to mere bodily cir- 

29 cumcision : but he is a Jew and an heir of the 
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KgVWTOt ’lovdcUOS, KOU MglTOfM! ZUgMug, Iv 

vrvevpaTi, ov ygupfActTr ov o ’biratvog ovx e| 
CCvOgUTTMt C&XX IK TOU 3" sou, 


K s(p. y . 1. T/ ovv to vregtowov tou ’I ovdcclov j ?} 

2 rig q ajtpiXuoc, rrjg Tn^TCfibg ; IIoXu, xetra. 

KU.VTCL TgOWOV. IT gUTOV fJUV ycig, OTl iTliTTCV- 

3 0r]<ruv ra Xoyta tou Seou. T! yu§ ; u r}Kt<r- 
T7i<rctv nv\g 9 pq r, avtarsu auruv t/jv k'httiv 

4 tou %iou KctTU^yr\<ni ; ytvono' ymor&oj d\ 



PARAPHRASE. 


77 


spiritual promises made to the Jews, whose prin¬ 
ciples and conduct are such as God requires of 
his people : and the only circumcision that is va¬ 
lid in the sight of God, is that internal change 
of heart, in conformity with the spirit, not the 
mere letter of the law, which receives its reward 
and its praise, not from man, but from God. 

Ch. III. 1. If, however, the real state of the case be 
as I have represented it, some may be disposed 
to ask, what advantage then has the Jew, and 

2 what is the benefit of circumcision ? Now, 
though I assert that the mere fact of having been 
born a Jew, or of having been circumcised, is to¬ 
tally unavailing to justification; yet, on the other 
hand, I maintain that the advantages which, 
from the time of Abraham down to the present 
day, God has bestowed upon his chosen people, 
are in every point of view most important. And, 
as their most important privilege, I may mention, 
that to them alone was committed the record of 

3 God’s promises respecting the Messiah. And 
what though some of them have been unfaithful, 
docs their unfaithfulness and its punishment im¬ 
peach the faithfulness of God to his promise ? 

4 Far from it.—Nay, if the whole nation had fail¬ 
ed of attaining the blessing promised to Abraham 
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o S’g og aKiiroig de nvdguirog if/tvmjg' xct~ 
6ug ytygctirrou' 4 "Ovug av hxcttudyg \v ro7g 
T^oyoig <rov t xa) vixr\<ryg tv ru xglvurdai <re? 

5 Ei di % k($ix(oi ri[M}v ShoD Dixuio<rvvr}v <ruv'i<r- 
rrjtri, ri Igoupev ; fi,fj cchxog o $eog o tirityl- 

6 guv r rjv ogyrjv ; {xa.ro. avdguirov Xeya.) 
yevoiro • lire) irug xgivit o Seo? rov zotrpov ; 

7 E/ ya.g % doXTjdeta rov S^goD tv ru tpu ^ivr- 
pctri tireg'unrevtrtv tig ryv $o%ccv alrov, rt tn 

8 xayu ug (kficcgruXog xgivopca; xcci (xa- 
dug j3Xu(r(p7i(j(.ovfj(.edcc i xa) xaOug <pa<rt nvtg 
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and his seed, it would be our duty to conclude, 
that God was faithful and true, while they were 
false to the engagements of the covenant: or as 
the Psalmist expresses it, (Ps. li. 4.) ‘ That thou, 
O God, mightest be justified in thy decisions, 
and mightest prevail in thy controversies.* 

5 But it may perhaps be argued by the Jew, 

* if my sinfulness has given scope and occasion 
for the display of God’s justification of sinners 
by the gospel, why am I to be punished for that 
whose effect has been so excellent; and is not 
God unjust in punishing me ?* I speak here as 

6 men are wont perversely to argue. Far however 
be it from me to admit so impious an objection, 
iu which, if there be any weight, God could not 
with justice call any class of human beings to ac- 

7 count hereafter. For the heathen might say, with 
quite as much show of reason, ‘ if the truth of 
God in the gospel has abounded to his glory, 
through my defection and idolatry, why am I to 

8 be judged as a sinner?* Nay, if there be any weight 
in the objection, why not go still farther, and main¬ 
tain, (what is falsely attributed to us who teach 
the remission of sins through Christ and justifi¬ 
cation by faith,) that we ought to continue to do 
evil, in order that good may be brought out of 
it. Such impious and absurd arguments deserve 
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fxocg Xzyesv,} oti orosbo‘a(xzv toc xecxcc, svcc eXdn 

TOC bcyOcQbc J Zv TO XglflOC ZV^SXOV \(TTS. 

o t; ovv ; T^ozybyA^oc ; Ou Tuvrug' irgov- 
Tiourbcyczdcc yocgt ’I ovliociovg tz xoci 'KXXrjvag 
rtocvTocg v<p bcfxocgTtocv zlvocs' xcc&Zg yzygacvTOcs' 

10 6 "Oti ovx z<tts bsxocsog ou^e tig' ovx zttsv o 

11 <rvvsZv t ovx ztrrsv o zxtyrZv tov $-eoV irccvrzg 

12 e| zxXsvocv, clyoc bygziZdqo’ocv' ovx z<tts orosZv 

13 yg*} otot^toc, ovx itTTiv zug zvog. Tbctpog bcvz - 
ayyczvog o xbcgvyZ ocvtZv' Tocsg yXZcrtrocig ecu - 
tZv zboXsovcrocv' log bc<mibav irxo toc yis'kq ocv- 

14< rZv' Zv to trTOfxcc ccgccg xoc ) Tixgtocg yzjlzs. 

15 'Oli~ig os •xohzg ocvtZv zxyzoci ociyctj trvvTgsyoyocc 

16 xoci Tct’kocMCdfisoc zv Tocig ofioTg ocvtcov' xoci o^ov 

17 ei^vfjg ovx zyvaxrccv. Ovx z<tts <pbQog Szov 

18 ocvzvocvts tcov otydockycuv ocvtwv Ostiuyczv 

19 oti ocrcc b voycog Kzyes, Tosg zv tZ voycco XaXg?* 


y', 9. T/ olv ; TgoiyofisOu ;—Alii: T/ o5k cgosyifLsdot ,; Alii: 
T i olv T^oxarByofisv moteeov ; omisso ou rranu;. (E vet. scholio. 
cf. ver. 1.) 
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no answer, and the condemnation of those who 
use them is just. 

9 But to return to the relative position of Jew 
and Gentile ; have we who are Jews any advan¬ 
tage over them with respect to self-justification ? 
No, none whatever ; for I have already proved 
both Jew'and Gentile to be naturally under con- 

10 demnation for sin : or, to adopt the language of 
the ancient prophets, ‘ There is not one who is 

11 just, no not onej there is none that is wise, there 

12 is none that seeketh after God: they have all 
gone astray, they have universally become per¬ 
verted ; there is none that doeth what is right, 

13 no not so much as one.* (Ps. xiv. 2, 3.) ‘ Their 
throat is like an open sepulchre; with their 

11 tongues they use deceit; and the poison of ma¬ 
lice like that of adders is within their lips.* (Ps. 
v. 9- cxl. 3.) * Their mouth is surcharged with 

15 curses and bitterness.’ (Ps. x. 7-) ‘ Their feet 

1.6 are swift to shed blood ; destruction and an- 

17 guish are scattered around their way, and with 
the path of peace they are unacquainted.’ (Prov. 

18 i. 10. Is. lix. 8.) ‘ There is no fear of God 

19 before their eyes.’ (Ps. xxxvi. 1.) And think 
not that these and similar passages are descrip¬ 
tive only of heathens and idolaters: for the 
scriptures being primarily written to and for the 

F 
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iva vav cropa (pgayy, xa) vvoStxog yztirirai 
20 vug o xocpog tco %zv. A ion \\ zgycuv t/opov 
cv Sixatu^tjcrzTai vacra erccgZ zvwviov avrov' ha 
yug vofMtv Ivtywffig upagrlag. 


PART II. 

21 Ntw Sz %<»£>)$ vofjcov hxaiotrvtir} $eou vi(pa- 
Dtgwraiy ftagTugovfAivt) vvo rov vopov xa) tuv 

22 vgotyqrcov Stxaio<rvvr\ Sz S’gou Sta vicrrecog 
<rov X^trrov, sig vavrag xa) \v) vavrag rovg 

23 vurrzvovrag. Ou yag \<rn Stavrokn. Tlav- 
reg yag %fjt,ugrov, xa) vtrrzgovvrui rtjg So^ijg 



PARAPHRASE. 


Jews, must (unless where the contrary is express- 
ed) be understood to speak of them : and it thus 
speaks of them, that every plea of self-justifxca- 
tion may be stopped ; and that the whole human 
race may appear justly liable to trial and con- 

20 demnation. And we therefore conclude, that 
no man is justified by the merit of obedience to 
the law under which he is placed; for by law 
we can attain nothing beyond the knowledge and 
consciousness of sin. 

PART II. 

Of the connexion of Gratuitous Justification 'with 
Faith. 

21 But now, in a manner quite distinct from the 
merit of legal obedience, the method by which 
God justifies or acquits sinners, is made perfectly 
clear, having already been borne witness to by 

22 the law and the prophets : an acquittal which 
originating in the free grace or mercy of God, 
is attained by faith in Jesus Christ, and extends 

23 to all, to all I say who believe in him. For 
here there is no distinction made between Jew 
and Gentile, all having equally sinned, and hav- 

f 2 
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24 rov &eov t hxaiovfizvoi dageav, rtj avrov ya- 
giTi t ha rrjg awo‘hvrgu(reag Trig Iv ’K^kttu ’Itj- 

2.5 orov' ov 'irgozdero o Seo; i\a<rrrigiov ha rrjg 
'XicrTtag Iv ru avrov a'i{Aari t e/g hhi%iv rtjg 
hxaio<rvr/ig avrov , ha rrjv nuge<nv rav vgoye- 
yovoruv af/.a^rr}f/.arav Iv rjj kvoyr\ rov Seov, 

26 ffgog evhi%iv rrig hxaiotrvvrjg avrov tv ry vvv 
xccigy, eig to eivai avrov dixaiov, xa) hxuiovv- 

27 ra rov lx virrecvg ’Irjrov. 1Toy ovv h xavyr\- 
ng ; ’E %tx’ku<r6vi» A/a %o\ov voyuov ; rav zg- 

28 yuv ; Ovy), aXXa ha vopov •nimag' \oyi- 
£o[Ai9a yag, hxaiov<r0ai •n'urrzt av9gu%ov> ya>- 

29 f/? ’igyav vofjoov. "H ’lovduiwv o Seog povov ; 


y' y 28. yu% t 6ixctm<f6cu rforei—olv, cr/Vn/ dtxaioZadai. 
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ing equally failed to merit the favour of God by 

24 their own performances. And all are acquitted 
gratuitously, by the mercy and favour of God, 

25 through the redemption effected by Christ Jesus; 
whom God hath appointed to be an expiatory 
sacrifice, available to all those who believe in the 
merits of his death. And thus God exhibits his 
method of acquitting sinners, in reference to past 
sins committed during the times when God bore 

26 with the ignorance and sinfulness of men ; and 
exhibits also his method of acquitting us who 
live at the present time, under the gospel sys¬ 
tem : a method which reconciling the exercise of 
his mercy and justice, admits of his being just, 
and at the same time the justifier, or acquitting 
judge, of every one that believes in Christ. 

27 Where then is there ground for boasting ? it is 
effectually excluded. For by what system does 
God justify ? Is it by that which grounds justi¬ 
fication on the merit of works ? No, but by that 

2$ which grounds it upon faith : for the result of 
our whole argument is, that a man is justified by 
faith, without any reference to the merit of legal 

2[) obedience. And of you who wish to ground 
justification upon such terms as must necessarily 
confine it to your own nation, I would ask, is 
God the God of the Jews alone; is he not also tho 
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SO ovy) xa) \9vuv } Net/ KCti lOvatv. ’Ete/te^ us 
o 3^605, o's dixottcoret wegiTOfAqv lx sr/Vreo^, xoti 
a,xgo£v<TTiav 3/a tv\s Ti77eu{. 

31 N ofiov ovv KctTa,gyov(M\> 3/a ttis tkttzus ; 
Ke<p. 3'. 1 yevoiTO * aXXa vofjoov /Vra^gv. T/ ovv 

IgovfJizv 7 ACgctoifjv 70 V Ta.7Zgct vj^uv tvgr\xz- 

2 vat XU7 a trccgxot ; Ei yag> ’A Cgetapo If gpyav 
idtxotiu0'/] 9 t^u xctvfflfAa., aXX* ou 5rg>0£ roi» 

3 Ssov. Tl yug ?] ygu<pq Xzyu ; * ’E^/Vr£y(TE 
3 e ’A Cgctup 7 u §za>, *a/ l\oyU0v} uv7a us 

4 dixctioo'vvTjv.* Ty 3e Igya^pfilva o fJOiffOog ov 
Xoyifactt xu.7 a £a£/v, aXXa xara ofpuXjjfMb* 

5 7u 3'g {a*i IgyctQofJLiva), tiwzvovti 3e It) 70v 3/- 

XOUOVVTCC 70 V CtFE^, Xoytfactf t) Tl<T 7 iS CCV 70 V 


y , 29. xa) prius—fie xa/. 3', 4. xar/i lfsi\r)[i(r —xara ro 
opeiXij/ice. 
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God of the Gentiles ? Surely of the Gentiles 

50 also. And as his divine power is universal, so 
also is the scheme of salvation which he offers: 
for it is the same God who justifies both the cir¬ 
cumcision and the uncircumcision by the instru¬ 
mentality of the same faith. 

51 Do we then, by this doctrine of justification 
through faith, oppose the real principles of the 
law under which the Jews were originally placed? 
No, but on the contrary we establish and con- 

Cli. IV. 1 firm them. For to begin with God’s first deal¬ 
ings towards us in the person of our father 
Abraham, what shall we say that he obtained 

2 by his own natural virtues ? If Abraham was 
justified by the merit of his works, he had 
something whereof to boast. But he had ho 

3 ground of boasting before God. For what is 

the scripture account of his justification ? * A- 

braham believed God, and God in consideration 

4 of his faith acquitted or justified him.* (Gen. xv. 
G.) Now to him that receives acquittal and 
approbation from God as the reward of his own 
works, this reward is given not as a matter of fa- 

5 vour but of debt : while he, who being aware 
that he has no meritorious works to offer, be¬ 
lieves in God as gratuitously acquitting the sin¬ 
ner, is in consideration of his faith admitted to 
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6 tig itxato<rvv7\v. KaOaireg xai Auvffi Xtyti 
rov fjcaxa^itrfjibv tov avQguiroVi Z 6 %tog "KoyU 

7 ZtTat dtxutotruvijv, ywgig tgyvV ‘ M axagtot, 
Zv a<p't0ri<rav ai avof&iut, xoc) Zv hrtxaXv<p0ri<rav 

8 oil ccfjLocgr'toci’ fjcuxugtog bcv\u ov (jir\ Xoy't- 
trriTCti xvgtog apagTtavi 

9 f O fjcccxccgHrfJcbg ouv ourog, iri ttjv irsgirofibv, 
7j xct) it) tt\p ccxgoCvtrriav j A eyofjuv yag, on 
tXoyt<r0/} tZ ’A£gocbcfjo tj vrttrng tig hxatovv- 

10 Ptjr n Zg ovv t’kcyhrOri j tv vtgiTOfjiij ovti , b 

tv axgo£v<rnu ; O lx tv vtgiTOfJcij, aXX* tv ce¬ 
ll xgo£v<rna, Ka/ trrjfjeeTov t'kocCt TtgiTOfiriSt 
<r(pgccy7du rrjg }iixaio<r\)vr t g Trig rtTTtwg rjjg tv 
rtj axgoCvtrna' tig to that aurbv varega 


V, 11. ‘xegiTOfjfig —Alii: meiro/Artv. 
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C justification. And exactly of the same import is 
the language of David, when describing the hap¬ 
piness of the man whom God acquits without re- 

7 ference to the merit of his works, he says, * Bless¬ 
ed are they whose transgressions are forgiven, 

8 whose sins are put out of sight; blessed is the 
man whom the Lord doth not charge with sin.* 
(Ps. xxxii. 1, 2.) (Now such expressions clear¬ 
ly shew that justification implies an act of free 
mercy on the part of God, in not charging the 
sinner with the guilt of those sins which he has 
actually committed, and which might justly be 
laid to his account.) 

9 Is then the blessedness whereof we have been 
speaking, limited to those who are circumcised; 
or does it extend to the uncircumcised also ? 
We say, in the first place, that the blessed¬ 
ness of Abraham consisted in this, that his faith 
was so received and valued, as that by it God ad- 

10 mitted him to acquittal. In what state then was 
Abraham when his faith was thus accepted ? 
Was he in the circumcised or in the uncircumci¬ 
sed state ? Certainly not in his circumcised, 

11 but in his uncircumcised state. And then sub¬ 
sequently to his justification he received the ex¬ 
ternal rite of circumcision, as a seal and testi¬ 
mony of the justification which he had obtained 
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travroov tZv TrumvovTuv tit oLx^oQvtrTtagy {tig 

12 ro Xoyio-Qijvcii xoZ aurolg hxutotrvvqv,) xoCi 
wotTtgoc iregirof/Zig, To7g ovx lx mgiTOfLtjg fjoovov, 
aXXa xa) Toig CTOtyjovTi ro7g tyv£<rt r/jg Iv rrt 
cx,xgo&v(rTicc nta-Tiwg tov irciTgog ripZv'AQ pocZ(x. 

13 Ou yag itZ vofjoov tj ivrxyyeXtct tZ 'AGgetufx, f 
3j tZ (rTigfAccTt uvtou, to xX^ovo^ov c&vto* u’- 
vou [rotJ] xotrpovy aXXa a %txaio<rvvr,g vri- 

14 ffTiug. E i yocg ol lx vopov, xtogovopoi, xext- 

WTCti 7] irto-rtg, xoCi xaT7igyr,rut i] lira.yyib.la.' 

15 o yccg vopog ogyqv xocTe^ya^ercu' ov yag ovx 

16 ten vo(joog y oy$e iretgaQetcrig. At a, tovto Ik 
irtcmug, IVa kuto, fcagiv, etg to ttvai (d e£a/av 
T3jv iirayyiKtav iravTt too c-ntgftetTt, ov tZ lx 
tov vopov fjoovovj a'Kba xa) tZ lx irltrreag ' A- 


h\ 12. iv ry dxgoZvarlq —Alii : Iv dxgoSuffr/'a. (E vcr. 10.) 
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while yet uncircumcised. So that Abraham is to 
be considered as the father of all uncircumcised 
believers, in that through a like faith, they will 

12 be admitted to a like justification. And he is 
the father of those that are circumcised also ; 
not indeed of those who follow him merely in ex¬ 
ternal circumcision, but of those who imitate him 
in the exercise of that faith which he had while 

13 yet uncircumcised. For the promise of inherit¬ 
ing the land (Gen, xvii. G-8.) was not made to 
Abraham and his seed in consequence of any 
merit by legal obedience, but because he had 
been justified by the instrumentality of faith. 

11< But if the promise be limited to those who can 
plead a meritorious obedience, then faith is set 
aside, and the promise itself rendered totally in- 

15 effective. For the law, broken as it is even by 
the best men, can produce only condemnation ; 
a condemnation for transgressions which would 
not have existed, had there not also existed a law 

1G to be transgressed. The inheritance was how T - 
cvcr promised upon his believing, that thus it 
might appear an act of gratuitous mercy; and that 
the promise might be secured to all the seed of 
Abraham ; not only to those under the law, but 
to those who without the law are partakers of 
a faith like that of Abraham, who from the pro- 
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og \<TTl TttTZJg TaVTOlV T}(/MV' {xaQag 

17 yeygaTTar ‘ 'On Tarega toXKuv \9vuv re- 
9uxa <re’’) xurevotvTi ov eTiTTevce JShoy, row 
ZpoToiovvTog Tovg vexgovg, xa) xaXovvTog to, 

18 (M] ona ug once. 'Os tu£ eXTi$a It IXt/$i 
hriffTivmv, ug to yeve<r9ai avrov Tare^a toX- 

19 XaiV I9vuv, [xaTa to el^ripeevov' 4 OvTug ittcu 
to CTegpea <rov !’) xa) y,\ a<r9evi]<rag T?j snWs/, 
06 xuTevoqtre to Iuvtov trupca vevexgupoevov, 
IxuToncUTTjg tov vTa^yuv^ xai ttjv vexgurtv 

20 Trig fjcrjTgug ^appag' ug tie Tqv It ayyeXtav 
tov S-goy ov dnxgiQr} rjj aTnjr/a, aXX* hedvva- 
y,u9ij Tn tfiffTU, dovg 'bo^av tu xa ,/ tXt^o- 

21 <pog7)0ug , on 0 l xrjyyeXTCtit bwarog \<tti xa) 

22 Totrjtrai. A 10 xou \Xoyi<r9ri uvtu ug bixaio- 

23 cvvtjv . Ovx eygatyr} & bi avTov peovov, oti 

24? eXoy/(r9ri avTu' «XXa xa) bi tjpeag, oig peeX- 

Xe* Xoy/£e<r9at 7 To7g TurTevovtriv It) tov eye/- 
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eminence of his faith is justly entitled the father 

17 of believers. And it is in this sense that the 
scripture says, * A father of many nations have I 
made thee ;* (Gen. xvii. 4, 5.) and so he was al¬ 
ready in the sight of God, who can quicken the 
dead, and who from his omniscience speaks of 
tilings that are not yet, as though they actually 

18 existed. Abraham then, without any natural 
ground for hope, yet hopefully believed, that he 
should become the father of many nations, ac¬ 
cording to the saying of scripture, * as the num¬ 
ber of the stars of heaven so shall thy seed be.' 

19 (Gen. xv. 5.) And being strong in faith, he 
did not regard the deadness of his own body, 
though he was then about a hundred years old, 

20 nor yet the deadness of Sarah’s womb. Nor did 
he hesitate through unbelief to receive the divine 
promise j but was strong in faith, acknowledging 
in his heart the power and perfections of God, 

21 and being thoroughly persuaded that He was able 

22 to perform that which He had promised. His 
faith therefore was so accepted and estimated 
by God, as that by means of it he was justified. 

23 And this high estimate of faith was recorded 
not only for Abraham’s honour, but for our di- 

24 rection and comfort. For our faith will be as 
highly estimated, and rendered as effectual to 
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25 §ana ’hjtrovy tov xvgiov yfjwv lx vtxgvy, og 
votgedoOq Sice, tcc •7Tccga.TTvf/,ocTa, rj(/A wv, xcti jj- 
ylgQij ha T7}» dixa'icony rjfjou v. 

K t<p. e. 1. A ixaicodiVTzg ovv lx ' TltrtzotSy eigqvTjv 
zyo^Bv Tgcg tov ha tov xvgiov 7if/.uv ’Itj- 

2 <rov XgKrrov, h ’ ov xcti rrjv Tgocraycuyrjv l<ryjl- 
xotftev ry tittbi Big rr t v y^a^iv tccvttjv Iv ij icr- 
Ttixa^ev' xcti xacvyupiGa It s Xvih r/jg Jo- 

3 | r t g tov %eov. Ot) fjoovov aAAa xcti xav- 
y^ufjoi&ct \v Tctlg ^Xt^envy eldoTBg, on n $X/- 

<t \pig vrofjoov/jv xaTegyufyrcu, n viropovn h- 

5 xipyiv, •/} hxiftrj VkTihay ?j $s sXTig ov xct- 
raicryvvei' on rj ayaTT} tov S-soD exxiyyTai iv 
TtCig xaghaig t]f/.uv ha VTBVfjLUTog ay'iou tov 
hoOlvTOg ri[JiAV‘ 

6 * Et/ yag X^/<rroj ovtuv riftuv acrfcvuv xara 

8', 25. biKatcixuv —Alii : bixaio&uyrjv. t y 1. iyofhiv —Alii: 
eyufuv. 6. aoOevav — Alii: daQsvuiv eti (E lectione ecclesiastku, 
a Xg/tfr&e incipience.) 
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justification as his, if we believe in God, as hav¬ 
ing raised our Lord Jesus Christ from the deadj 
25 who was given up to death in order to make a- 
tonement for our sins, and was raised from the 
dead, to effect and secure our acquittal and re¬ 
conciliation with God. 

Ch. V. 1 . Being then justified by the instrumental¬ 
ity of faith, we have peace with God through 

2 our Lord Jesus Christ, by whom we have re¬ 
ceived access through faith to the means of grace 
which we now enjoy; and rejoice in the hope of 
finally attaining to the glorious presence of God 

J in heaven. Yea, what is more than this, we are 
thus enabled to rejoice in afflictions also, know¬ 
ing that afflictions received in a Christian spirit 

4 are productive of patience ; and patience enables 
us to form a just estimate of our religious state ; 

5 and this estimate produces hope; and this hope 
is not a fallacious one, for we already possess an 
assurance and first fruit of that eternal glory 
which we hope for, in that the love of God act¬ 
ing by the influences of the Holy Spirit is even 
now poured upon our hearts. 

G And another support to our hope is the con¬ 
sideration how much nearer and dearer we now 
are to God, than we were when he manifested 
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7 xctigov vveg a<re£av aveOave. M oXig yao v- 
ing dixcttou rig otvoOaveirai' vireg yug rov u- 

8 yadov rctya r)g xa) roXpct aico&anir, Xv- 
vi<rrr)<ri rrjv 6 ctvrov ctyctvriv eig rjfJtoLg o 

ori t irt apagraXav ovruv r,(Jtvv t Xgiirrog vireg 

9 rjpvv aneQave. TloXXaj ovv ftaXXov, dixctiv- 

devrog vvv ev tv ui'ftctri ctvrov , <rcu0ri<ro(joe0a di 

10 avrov avo rrig ogyjjg. E i ycig iyfi^oi ovreg 

xurriWccyrifAev rco ($iu rov Zavarov too 

viov avrov, rroXXu paXXov xaruXXayevreg era- 

11 QrirofJLzQct ev rrj Zpij ctvrov. Ou (jlovov Jg, aX- 
Xot xa) xavycopevoi ev ru Sew diet rov xvgiov 
rjfjouv ’Iritrov Xgirrov, tit ov vvv rrjv xaraXXa- 
ytjv eXu€o/aev. 

12 A ta, tovto airireg <$t hog avOgwirou ri aftug- 
ria e!g rov xorpov eitr?jX0e f xcti (iia rrig upag- 

' riag o Savctrog’ xa) ovrag eig iravrag ctvQgcS- 


t\ 11. j tctvx&fttm —Alii : xav^uifisSa. 
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his love towards us, by giving his Son, in the ful- 

7 ness of time to die for the ungodly. Now it 
could scarcely be expected that any one would 
consent to die for a man who was merely just; 
though, if he had been a benefactor some might 

8 perhaps be found willing to die for him. But 
God has manifested the greatness of his love to 
us, in that while we were yet sinners, having 
done nothing to merit God's favour, or even to 
satisfy the claims of his justice, Christ died for 

9 us. How much more then, being already justi¬ 
fied by his blood, may we hope to be saved by 

10 him from the anger of God hereafter ! And if 
the death of God’s Son has brought us from a 
state of enmity into a state of reconciliation and 
favour with God ; how much more may we hope 
that his life devoted to mediation for his people, 

11 will ensure our final salvation. And thus we 
exult not only in what Christ has suffered for 
us, but in the love and favour of the Father him¬ 
self, who through Christ is reconciled unto us. 

12 Thus, then the benefits obtained for mankind 
by the death and by the life of Christ, are ex¬ 
tensive as the evils which he came to remedy : 
and thus justification and immortality were pur¬ 
chased by him, just as by Adam's transgression, 
sin entered into the world, and mortality follow- 

G 
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rovg o SavaTog di/jxdev, e<p’ Z rawg TjfActgrov. 

13 * Aygi yag vdy,ov ayoagTiu rjv h zotryoa. * A- 

14 yotzgTiu ovk l\Xoyt7rai pod ovTog vopoov' aXX’ 
iCatrtXevtreit 6 Savarog a* o * Adapt* p^zygi 
M uvtrecog kou hr) rovg pod apoa^dtravTug \%) 
tZ opooiupoUTi r/jg ‘jrugaQatrtug ’Adapt,, og itrn 

15 rvftog tov potXkovTog. \AXX’ ovy Zg to va- 
gavrcopoa, ovrco tea) to yagitrpoa. Ei yag tZ 
tov hog irugairTZpoau ol voXXo) farsdavov, 
iroXXZ poaXXov d yZgig tov S'eoD xou d dvgea 
h %u§iti Ttj tov hog avQgZirov 'IrproZ Xgitrrov 

16 hg Tovg t oXXovg inegitro-evre. Kcw ovy Zg di 
hog uy,ctgT?i<ruvTog, to dZgqpoa. To poh yug 


t\ 14. firj ante ufiogryaavras alii omittunt. 16. 
era wo;—Alii; a/xafr^aaro;. 
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ed as the penalty of sin ) and that not only upon 
Adam himself* but upon all his posterity, on ac¬ 
count of his transgression, not of their own, 
13 though they also have sinned. For from the 
fall of Adam down to the revelation of the law 
through Moses, sin existed in the world, but 
then there existed no law which affixed the pe¬ 
nalty of death to sin j and sin is not charged 
with any penalty not previously denounced by 
14- law. Yet death reigned over men during this 
period, even over those who had not like Adam 
transgressed a law sanctioned by the penalty of 
death upon transgression. Their death, there¬ 
fore, must be considered as the consequence of 
Adam’s transgression, not of their own : and in 
this respeci, as affecting by his conduct all who 
follow him, Adam may justly be considered as a 
15 type of Messiah. We must not however ima¬ 
gine that the parallel holds good in every point: 
for if by the transgression of Adam alone all be¬ 
came mortal, to a much greater extent than the 
mere remedy of this evil, have the grace of God, 
and the gratuitous gifts obtained by the merits 
of one man Jesus Christ, abounded unto all men. 
1G And there is this difference between the gift 
through Christ and the condemnation through 
Adam, that the penalty was a universal con- 
g 2 



•MS ms m ’6 MS ns : Ujy— ’5^S nos ms •£{ *i 


oz nut Us^UjitsSt/ji 3£ Sor/ofl 05 

•royyojfj 

to tVZAOJ/UfjnZMOZIQX tOtWXIg 50<f 3 nOZ SUOXTOJi, (X 
wtg tnx mino .foyyox to AvzU^iozz3znx io\mz 
-Snrho nojimSffAv 5wa noz 5Uoxio5iojl 5Uz ytg 5v£ 
hjij>i3 /t ' 5 jt m< 2 Mjtmtnxt^ 5/3 5noxm5ffAy 5 vmvm. 

5/3 ‘Sozv'rfmivxi^ 5o/fa rax mj.no .x>y)t5xyz 
-vx 5/3 5noxm5^io 570J>M0 ji> 5t3 t 5ozioy}mzji,w5r)ji. 

5o*3 5m if no v5y* ‘nozziS^ 5o*3 ™z 8t 

ytg U)noj>n3\tJ>rigj £m^ a 3 i 53z/tot tw^wy 5Unnj>o 
-fiox/g 5Uz 51035mg 5Uz tiox 5ozt5yX. 5Uz nwt3JU>t5 
-3 x aUz to /foyywTjl rcyyox *5043 noz yig 3zn3\iJ> 

-w^ 3 5oz#aioq o tzvTJmzj&wSioji, 5 oa 3 noz mz 5y/C 

'wvJmtioxtg 5/3 nmzyvjmzjt.ioSiojL /trcyyox X3 i\ 
T>v}jn5y‘X 3g oz .vrJtSxyziox 5/3 5oa3 |3 «W tSx 


V 'sxoivroua SOJU 


001 



PARAPHRASE. 


101 


demnation for one transgression, while the free 
gift extends not merely to the remission of this 
penalty, but also to acquittal from the charge 
of the many transgressions which each descend- 

17 ant of Adam had personally committed. For 
if through the offence of Adam alone, mortality 
was inflicted upon Adam, and through him pass¬ 
ed upon all his descendants \ not only is immor¬ 
tality universally restored, but besides this, those 
who accept the most excellent gift of justification 
by faith, shall reign in immortal life and happi- 

18 ness through the merits of Christ alone. In 
this, however, the type and antitype exactly cor¬ 
respond, that as by the offence of one man, con¬ 
demnation to mortality came upon all ; so by 
the righteousness of one man, deliverance from 
this penalty or restoration to immortality, came 

19 equally upon all men. And as in consequence 
of the disobedience of Adam, the mass of man¬ 
kind were treated as if they themselves had bro¬ 
ken the paradisaical law ; so by the obedience of 
Christ all shall be restored to immortality, and 
thus treated as if they themselves had kept that 
law. 

20 Such is the result of >vhat Christ has done 
and suffered for us, the full benefit of which we 
may appropriate to ourselves by the exercise of 
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ir#gd*ratfMt, Ou ht InXeovartv h dpagrta t, 

21 vwegtvegltrtrevirev q tva utrireg ICcur'i- 

Xeuftv n dpugria h ra Savary, ovro xa\ q 
yd^ig /3 a<rihiv<ni hd hzatwvvtig $lg aJJ- 
vtov, ha, ’ U<rov Xgirrov rou xvglov ypvv. 


K i<p. ?. 1. T/ ouv tgovfisv j Wffimvf/.ey rjj dpag- 

2 r/a, IVa £ irXsovu<r?i j ytmro. Oi- 

nvtg uvreddvofjLev rij dpiugna 7 cra/j Xn £fi<rop,zv 

3 tv airy j ’H dyvours, on o<roi \&airn<r&rif.cev 


s', 1. Imfiwufiev —Alii: ItrifcswjMv, 



PARAPHRASE. 


103 


faith : whereas the law, which was interposed for 
a season between the promise made to Abraham, 
and its completion in Christ, only served to shew 
in a clearer light the offensiveness of sin; and 
by making sin a transgression brought the doers 
of it under the condemnation of death. Though 
even then, where sin abounded grace much more 
abounded, in the gradual preparation which the 
law made for the completion of the great atone- 

2 1 ment j in order that as in the mean time the 
triumph of sin was apparent in the mortality of 
men, so finally the triumph of divine mercy 
might he still more extensive, not merely by the 
restoration of all to immortality, hut more than 
this, by the admission of believers to eternal hap¬ 
piness through the acquittal obtained by Christ 
Jesus our Lord. 

Cli. VI. 1 . What moral inference then shall we 
deduce from the doctrines of Atonement and 
Justification, as laid down in the preceding argu¬ 
ment ? Shall we conclude that we may safely 
and with propriety continue in the practice of 
sin, in order thereby to give the greater scope to 

2 the exercise of divine grace ? God forbid! How 
shall we who have in Baptism died unto sin, live 

3 any longer therein ? Are you not aware, my 
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tiff Xgurrov 'hjo-ovv, us rov Zavarov avrov e- 

4 €airn<r0i}pev ; '2vveru<pr)(juv ovv avrcp 2*a row 
@airn<rparos us rov Zavarov' \'vet urireg ny’ l % m 
01} Xghrros be nxgm ha rijs dogiis row cargos, 
ovru xa) ripus b xaivonjn Zojf\s mgm arrive*- 

5 pzv. E/ yag cvptyvroi ytyovapzv rai opoiv- 

pan row Zavarov avrov, ccXXa xa) rijs ava- 

6 iTraffics hropeda’ rovro yive»<rxovres t on o ira- 
Xaiog rjpcuv uvOgeoirog vvvzvravgu07] t iva xarag- 
yrjQy to erupa rrjs apagriast row prjxtn £ow- 

7 Xzveiv i}pag rj? a,pagr'ict, 'O yag aKoOavuv 

8 hhxaturai qcito rr,s apagriag. Ei h ceTre- 
Qavopzv ervv Xgicru, <xnrrzvoptv, on xa) <rv£r}- 
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brethren, that as many of us as were baptized in 
the name of Christ, were by that baptism symbo¬ 
lically admitted to a participation in his death ? 

4 For in imitation of his death, we also were buried 
beneath the baptismal water, to represent our 
deatli unto sin; in order that as Christ was rais¬ 
ed from the dead by the glorious power of God, 
so we should thenceforth live a new and holy 

5 life. For, if, in imitation of Christ’s death, we 
were buried in baptism unto sin, so now being in 
the same rite raised to a new life in imitation of 
his resurrection, we are hereby pledged to live 
according to the motives and powers derived from 
that Holy Spirit, by whom this new life was in 

G baptism conferred upon us. Knowing this, that 
in baptism we engaged to mortify the flesh with 
its affections and lusts ; imitating as it were our 
Saviour Christ, who for our sakes gave his mor¬ 
tal body to be crucified. And this we did, that 
our sinful propensities might be subdued, and 
that we might no longer serve the lusts to which 

7 we are naturally subject: for he who thus dies 
with Christ in baptism, is by the grace then con¬ 
ferred upon him delivered from the dominion of 

8 sin. If then we thus die with Christ unto sin, wc 
have full reason to trust that we shall be enabled 
to live with him unto holiness. And that this 
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9 e’CfLSv avru, etiorzg, on X^urroj zyzg0e)g lx 
vtKgaVf ovxzn u.Kodvri<rKZi' Suvarog ccvrov ov- 

10 xzn xvgizvu, "O yug anzdavz, rij cc(LOLgna. 

11 cc7rz0unv z<pa,TccZ‘ o fos Q ru Sea. Ov- 
ru xu) vpzig XoytZztrOz ectvroug vzxgovg [izv rij 
ccfjoc&gna,, ^uvrctg & ru Sea, zv %gitrru ’1 7]<rov 

12 [[rJ xvgfu rjpoivj]. ov» (BxiriXzvzru rj 

ct[ux.gn<x. zv ru Svqru v[luv ffupun, ztg to o- 

13 Totzoveiv rcug zmflvfjo'ioug ccvrov' fJ07}foz reugi- 
(Ttccvztz ru fjLzX?] vftwv orrXu ufoxictg rjj upccg- 

ncc * ccXku rru^cc<rrr}<rure zuvrovg ru §zu ug 
ex vtxguv %uvrug y xu) rot f^zXtj vpuv orrXu fo¬ 
il* xuioruv^g ru %zu. 'Aftctgrlu yug vuuv ov 
xvgizvoref ou yug \<rrz vrro vopov, uXX' y?ro 

xk lv - 


s', 11. {uv rj ?—/mv eJvat rp. 12. i~axounv ra?g — v-razoUm 
uitrp Iv tcu; (Quidam omittunt etiam raTg ujtov.) 
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9 our imitation of. Christ according to our baptis¬ 
mal covenant, may be complete, our Christian 
life ought to be one of consistent holiness un- 

10 broken by relapses into the service of sin. For 
as Christ once died to the condemning power of 
sin, so ought we once to die to its reigning 
power: and as he being raised from the dead 
dieth no more, but continues in the perpetual 

11 enjoyment of glory with the Father, so we being 
once delivered from the power of sin, ought 
thenceforth to live to the service of God through 

12 Jesus Christ our Lord. Being then thus devo^ 
ted to the imitation of Christ, though sinful pro¬ 
pensities still exist within you, and are liable to 
be excited by circumstances of temptation, yet 
obey them not, nor yield your bodies to these 
appetites as instruments for the perpetration of 

13 vicious acts; but consider yourselves as men 
raised from a state of moral death by the vivify¬ 
ing power of grace, and surrender your bodies as 

14 instruments of virtue unto God. For sin ought 
no longer to have dominion over you, because ye 
are no longer under a law which merely annexes 
life to obedience, and death to transgression j but 
are parties in a covenant of grace, wherein you, 
«s I have shewn, pledge yourselves to the service 
of God, and God promises such assistances of 
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1 5 T/ ovv j a{AugTT}<ro{ji,6v, on ovx l<rpgv vto 

16 vofAO¥, aXX* wo yctgivi ytvoiro . Ovx 

ciSare, on d> vrugitrTuvgTg IctvTovg ZovXovg elg 
vnccxorjv, ZovXot eo*re u vnotKovgre, qroi kpag- 
nag gig Suvocrov rj vvaxorig etg %txccio<rvvr)V ; 

17 Xccgig de ru Sea, on ?irt SovXoi Tijg aftotgrlcig, 
virqxovrocre 5s lx xctgtMotg eig ov vrctggdoQrjTg tv- 

18 nav di$u%jig ! 'YShivQgQuQlvTig Je kito Trig k- 

19 fiu§nctg 9 IZovXvQnrg rjf Zixccio<r6vy % (’A vQgu- 
vivov Xgyeo, Zi a t/jv acrQivuoiv Trig <rotgxog v - 
fiwv.} ''Clcn-eg ykg sra£S<rrjj<rare ra (AtKij u- 
ytMV ZovXot r$? ccxccQugtria, xcc) Tn kvoftia, gig 
ttjv kroftiocv’ ovtw vvv 5ra£a<rr^<rars ra ftehrt 
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his Spirit as will enable you to perform what you 
have promised. 

15 But here again it may perhaps be objected, 
that we are at full liberty to sin, b6ing no longer 
under the threatenings of the law, but parties in 

16 a covenant of grace. God forbid, my brethren, 
that you should draw so false and fatal an in¬ 
ference from my doctrine. For know ye not 
that ye must be under the supreme guidance of 
some one principle j that ye must be servants 
either to God’s will or to your own lusts ? And 
are ye ignorant that the wages of the service of 
sin is death, while the wages of God’s service 
arc acquittal and restoration to the divine favour? 

17 But, thanks be to God, ye who were once the 
servants of sin have now faithfully adapted your¬ 
selves to that new mould in which you have been 

18 cast. For being delivered from the bondage of 
sin, you did not thereby become masters of your¬ 
selves, but were immediately transferred into the 

19 service of righteousness. I speak thus, using a 
familiar illustraton, fearing that your minds are 
not yet sufficiently practised in spiritual things to 
understand fully ‘ the glorious liberty of the sons 
of God.* As then you formerly abandoned 
yourselves as slaves to impurity and lawless de¬ 
sires, so now give yourselves up as unreservedly 
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20 VfMV &6V\a 77J ilXaiOffVVy US CCyiCLfftMt. "Ore 

yag hov\oi fire rrjg apagTiag, Ihevdegoi fire rrj 

21 hxcuo<rvv jj. Tivct ovv xugirbv uyin tot^ i<p’ 

oig vvv \Kauryv9UT&i ; to yag Ttkog Ixuvav, &a- 

22 tfUTog. Ntw dc l\evQegaQlvreg avb r^g apugnag, 
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o^uvicc Tijs af^agrtagj SavuTog' to 3e yagurau 
rov Seov, fyb aicoviog, Iv 'Kgurry ’I tjtov rf xvgico 
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K e(p. 1. V H ayvoelre, udeXfio), (yivajo’xovtn yag 
voftov XaX»,) ori o itoftog xvgievei too avdguvov, 

2 i<p ’ oo-ov ygovov £jj ; 'H yag viravdgog yvvtj tu 
2J jovTt avbg) de^erat vofAu* lav Je airoQuvy o avvjg y 

3 xarqgyjjrui avo rov vopuov rov uvdgog. ’'Ago, ovv 
Qijvtos rov uvfigog (401%aX/g ygtifjoarltrei, lav yl- 
vr,Tcti uvfig) Irlgco' lav til anoQavn o avvjg, Ihevtfs- 
ga iorrh ano rov vb/aov f rov fjotj s/vetf avrtjv fioi- 
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20 to the service of righteousness: recollecting that 
when ye were the slaves of sin, righteousness had 

21 no share whatever of your obedience. What 
profit then did you reap from that servitude to 
sin of which you are now ashamed ? Or, allow¬ 
ing that there was a short lived pleasure in those 
sinful indulgences, yet the end of them is eternal 

22 death. But now being liberated from the do¬ 
minion of sin, and transferred into the service of 
God, you have a present reward in the comfort¬ 
ing and sanctifying influences of the Holy Spirit; 

23 and the end of your service is eternal life. For 
the due wages of sin is death; while the gratui¬ 
ty bestowed by God upon his servants, is eternal 
life through Jesus Christ our Lord. 

Ch. VII. 1. Are you ignorant brethren, for I speak 
to men familiar with the general principles of 
law, that the legal rights of a man are valid only 

2 so long as he lives. For a married woman is 
bound bylaw to her husband so long as he livesj 
but if her husband die, she is then freed from 

3 his rights over her. So that, if during her hus¬ 
band’s life she unites herself with another man, 
she is justly considered as an adultress : but if her 
husband be dead, she is free from all legal obliga¬ 
tion, and is no adulteress though she be married 
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4> %ct\ttict f yEvopivtiv ctvdgi trlga. "Clrrs, uieX- 

<[)oI (AOV) XCCl V[AUS ldcCVUTV0T]Te TU VOjJOU 
TOV TtVfJLftTOg TOV XgHTTOVy fig to yevf<r0cti VfACtg 
eflga, tu lx vfxgtiv lyfgdfvrt, tv a xa^xoipo^jj- 

5 (rcoftev tu ^tu. w Org yoto fjfcev Iv tJ? <rugx) t 
ra v ctOqfACCTU tuv <x,fJLagTia>Vj ra ita. rov vo- 
povy Ivrjgyelro Iv Toig fjt,tXf<nv ypav, fig to xoto- 

6 z'otpogqo’cct ra $a.vecT&. Nuw £g xotTf}gyr,dr}- 

{LEV UWO TOO VO(AOV f CL%O&CCVOVT 6J, fV U XCCTtiyO- 

feeder oxTTf dovhevfiv tjfAoig Iv xcuvotylti smu- 
(ji.ct.Togy xa) ou TrctKcuorriTt ygufAftoiTog. 

7 T/ ovv igovfjoev i o vopog ufjoagTicc ; yg- 
voito * aA?.a ttiv uftotgTluv ovx tyvcov, ft ^ 
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4 to another. So ye, my brethren, by the symbo¬ 
lical death of baptism, and the interest in Christ’s 
death to which you were thereby admitted, are 
become dead to the law, and liberated from the 
servile obedience to it in which ye formerly liv¬ 
ed; that ye might be, as it were, wedded to ano¬ 
ther, even to Jesus raised from the dead, and 
might by this union bring forth fruit unto God. 

5 For when we were in our natural state, our sin¬ 
ful propensities inflamed rather than checked by 
the denunciations of the law, worked in our bo- 

G dies so as to merit eternal death. But now, by 
our baptismal death, we are freed from that con¬ 
demning power of the law by which we were held 
in bondage ; so that we may now serve God 
under that new system, wherein obedience is 
made both possible and delightful, by the influ¬ 
ence of the divine Spirit upon our hearts; not 
as in our former state, when we vainly imagined 
that the written law, which merely commanded 
a duty, was sufficient to ensure the performance 
of it. 

7 But as I have spoken (v. 5.) of our sinful 
propensities as being inflamed by the law, it may 
be objected that I represent the law as an un¬ 
holy thing. God forbid that I should think or 
speak disparagingly of that which I know to be 
H 
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V0(A0V rqv re yag triOvfAinv ovx ijdeiv, el (Ail 

8 o vofAog tXtyev’ 4 O ux triOv(Af i <retg. J ’A <pog- 
[At)v £s Xot£ov<ru, rj cifAugrioty hia. rrjg hrokrig 
xotr£/gya<rccro it> IfAoi Tra.<rct.v im0V(Atot» m yvglg 

9 yoig vofAov ufAocgTtcc vtxgct, ’Eyui 'Ifyv yu- 
g)g tiofiov wore* \x 9 ovtrrig d\ rr\g tvToXrjsy h <*- 

10 fAugricc. ctnfys'tVy \yu krtdctvoV xa) evglOtj 

11 (Aoi r\ evToXq rj tig £u)}V t uvrr} tig Socvutov. *H 
yug ufAotgr'iK u<pog(A7iv \u€ov<roiy dta rrig ivro- 
X?f e%>]nMrr}<re (Aty xci) d/ ctvrrjg unexTUViv, 

12 "n<rre o (a\» i/ofAog oiyiog> xou rj evToXrj ciyia. 
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in its own nature excellent and divine. But 
what I mean to say is, that in many cases I 
should not have known what was sinful, but for 
the law. For example, I should have satisfied 
myself with external morality, and should never 
have imagined that I sinned by the indulgence 
of unruly desires, unless the law had said ‘ thou 

8 shalt not covet/ But my corrupt nature, receiv¬ 
ing a new impetus from its abuse of the com¬ 
mandment, gave itself up without resistance to 
these sinful passions, in utter despair of ever 
being able to attain eternal life by a meritorious 

9 observance of the law. For I once lived without 
any sense of the spiritual nature and extent of 
the law; and when I did become aware of it, 
this knowledge, instead of curbing my sinful pro¬ 
pensities, gave them all the force of despair, 

10 when I found that the commandment by which 
I had vainly expected life, had become through 

11 my disobedience the cause of death. And thus 
my sinful propensities receiving new force from 
that sense of guilt, which I had acquired by the 
knowledge of the law, seduced me into still 
greater sins, and increased my conviction of the 

12 certainty and justice of my condemnation. So 
that both the law in general, and the particular 
commandment which I have quoted, are in 

h 2 
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13 xoCi dixctict xu) ayadr}. To ovv aya&ovj \po\ 
yeyove §civa.Tos ; M>? yivoW aXXct rj ufActg- 
Ttct* tvot <pavy otfjLct^Ttct^ Zia tov ciyoidov fjioi 

xuregyct^pfAti/r] SavctTov, 7va ytvrjTcii xaff vrtg- 
QoXrjv a.^cc^Too'kog q ccfAugTicx, $/a rtjg li/To}Sjg. 

14 O’/dafjiev ya£, oti o vofjLog nvtvpcLTixog \trnv' 
tya) & <ra.gxix6g e’ffu, •x’t'rga.fAivog vto rrjv u- 

15 ftctgncLv, ''O ya,g xciTtgyotfyfAou, ov yivu<r- 
xu * ov ya.g o $e\a>, tovto vgcura’a' aXX’ o 

lG [u<ru y tovto toiu. E< o ov $eX&, tovto 
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] # themselves holy, and just, and good. Did then 
that which was originally good change its nature 
in my case, and become of itself the cause of con¬ 
demnation and death to me ? God forbid ! It 
was not the law, but sinful propensities abusing 
the law, which thus wrought death in me; so as 
to become more evidently sin in the light* of the 
divine command, and even to become actually 
more vicious, through the despair engendered 
by a knowledge of the real nature and extent of 
the commandment. 

Hi I know, indeed, that the law requires men to 
keep their bodies and their bodily appetites un¬ 
der the control of the spiritual law within them, 
namely, their reason and conscience, while, (to 
speak in a character which was once my own, 
and which still is that of every one who is striv¬ 
ing to serve God without the assistance of the 
Holy Spirit,) I find that in me the bodily appe¬ 
tites enslave and overpower the decisions of the 

1J mind. For my actions are not regulated by the 
sober decisions of my judgment ; but, on the 
contrary, that which I resolve to do remains un¬ 
done ; and that which upon reflexion I abhor, 
is the very thing which in the hour of tempta- 

1(1 tion I am induced to do. But, if that which I 
do be contrary to my own judgment and resolur 
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18 <rot tv spot upctgnu, Otda, yug, on ovx olxe7 
tv ipo), tout e<rnv tv ry <rctgx'i pov, ctyuQov' 
to yug Sshetv •zuguxuToi.i poi y to xuTtgyu,- 
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22 to xotxov ‘XU^axtiTUt. ^wf^opcct yag tco vo~ 
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tion, I hereby acknowledge the excellence and 

17 justice of the law. So that it is not I, that is to 
say, my rational mind, who am the primary agent 
in these transgressions, but the corrupt and sen¬ 
sual propensities which predominate over me. 

IS For I am convinced that in me, that is, in my 
propensities and appetites, there dwelleth no¬ 
thing that is good; because to resolve upon what 
is good is easy for me, but I find that 1 have no 
moral power to perform that which I have re- 

19 solved. Such then, is my state : the good 
that I resolve to do, I do not j and the evil 
which my reason and conscience condemn, that 

20 I do : so that, my actions being thus contrary to 
the decisions of my judgment, it is evident that 
the origin of the evil is to be found, not in my 
reasoning faculties, but in the sinful appetites of 
my fallen nature. 

21 I find then this to be the law of my nature, 
that while I desire and resolve to do that which 
is good, evil perpetually presents itself for my 

22 acceptance. For my inner man (my reason and 

23 conscience) approves of the law of God ; but at 
the same time I feel another influence acting 
by my carnal propensities, warring against the 
dictates of my reason, and bringing me into sub- 

21 jection to itself. O wretched man that I am, to 
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whom shall I look for deliverance from the in¬ 
fluence which this mortal corrupt body has over 

l 25 the better affections of my mind ? Such was, 
indeed, my despairing cry; but now I can thank 
God for the sure hope of deliverance through 
Jesus Christ our Lord. So then I, the same in¬ 
dividual, do as far as my reason is concerned, 
submit myself to the law of God ; while my ap¬ 
petites and propensities remain enslaved to sin. 

Cli. VIII. 1 . Having thus, by a true representa¬ 
tion of the state of a conscientious man striv¬ 
ing against sin in his own strength, shewn the 
utter impossibility of justification by the works 
of the law; I now return to the other ge¬ 
neral assertion which I made (Ch. vii. 6.), 
namely, that there is now no condemnation to 
those who being united to Christ in baptism, live 
thenceforth, not according to the dictates of 
their own lusts, but under the gracious influen- 
ces of the Holy Spirit. For the influence of the 
Spirit, by whose regenerating power at my bap¬ 
tism I entered upon a new life, has freed me 
from the dominion and victorious power of sin,, 
3 and from its consequence, eternal death. And 
that which the law could not effect, all justifica¬ 
tion through it being rendered hopeless through 
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the disobedience of our appetites, this God has 
himself effected : for, sending his Son in the like¬ 
ness of that flesh which had offended, and as an 
atonement for its offences, He executed upon 
him and his human body the penalty due to sin j 
-1< in order that the obedience required by the law 
might be fulfilled in us, who walk not according 
to the impulses of the flesh, but according to 
5 the dictates of the Spirit. For those who act 
upon natural principles, and in their own strength, 
do in the end yield to their natural propensities 
to sin ; while those who seek the assistance of 
the Spirit, have their wills, and consequently 
C their actions, conformed to his dictates. For the 
impulses of the flesh lead to eternal misery, while 
the influences of the Spirit lead to eternal h&p- 

7 piness. And this is the case, because the carnal 
propensities are hostile to God ; for neither are 
they subject to God’s law, nor can they become 
conformable to it by any process of amelioration 

8 that takes place in this life : so that they who 
act under the guidance of their natural propensi¬ 
ties, cannot by any possibility please God. 

<) This however, my brethren, is not your case, 
for you are walking not according to the flesh, 
but according to the Spirit; if, indeed, the Spirit 
of God has his residence in your hearts. And 
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be Well assured, that if any man have not the 
Spirit of God, manifesting its residence in him 
by the fruits of the Spirit, that man is not a 
member of Christ’s body, nor has he any interest 
in the benefits which through Christ are dispen¬ 
sed to all the members of his spiritual church. 

10 But if Christ be in you, influencing your hearts 
by his Holy Spirit, then though the body must 
submit to death on account of sin, yet the soul 
shall continue to live in hope and joy, through 
the actual righteousness with which it has been 

11 imbued by the Spirit. And if the Spirit which 
proceedeth from the Father, and by which He 
raised up Jesus from the dead, dwell in you, 
then, after the intermediate state to which I 
have alluded, God will vivify your mortal bodies 
also, by that same Spirit which now resides and 
acts within you. 

12 Seeing, therefore, that we are no longer under 
the dominion of the flesh, but under that of 
the Spirit j this very definition of our Chris¬ 
tian state shews that we are under an obliga¬ 
tion, no longer to live according to the dic¬ 
tates of those sinful propensities from whose 
predominant influence we have been delivered ; 
but according to the dictates of that Holy Spirit 

13 by which we have been delivered. Know then, 
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that if ye live according to the lusts of the flesh, 
ye must perish everlastingly ; but if by the Spirit 
ye are enabled to resist and mortify these lusts, 

14> then shall ye live in eternal blessedness. For 
those who are led by the Spirit of God are 

15 alone to be accounted children of God. And 
such are ye, for the Spirit which as Christians 
you now obey is not one of renewed bondage and 
servile fear. But on the contrary ye have re¬ 
ceived the Spirit of adoption, under which, feel¬ 
ing that God is to you a reconciled Father in 
Christ Jesus j and being enabled to contemplate 
his law and perfections, with the dispositions of 
grateful and obedient children, you are enabled 
to exclaim in humble confidence, Abba, Father! 

16 And the Spirit of God, by producing these filial 
dispositions towards Him, proves to us and gives 
us the assurance* that we are children of God. 

17 Nor can we suppose that this intimate union 
with God is limited to our existence upon earth: 
if we are now children of God, we shall be in¬ 
heritors of the kingdom of God in heaven, heirs 
of God, and joint-heirs with Christ, who said 
expressly (John xiv. 3.), ‘I go to prepare a place 
for you, that where I am there ye may be also.* 
And this inheritance we shall obtain, if walking 
with patient submission in the footsteps of our 
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o’vyx'hrigovopoi 5e Xg>;rroy* e;T££ <ry ( «.Ta<r£o- 
yAv, tva, xu) <rvvdo%urrl)v(.ten. 

18 Aoy/Jo^a; ya£, or; oy* afja ra ra^ij»«- 
ra roy vyv xcugov irgog r^v ^eXXoyrav 3ofav 

19 ccToxuXv<p0yivcct ug rifiug. H ya£ ctiroxagct- 
hoxicc Trig XTitrewg rriv aTo»aXy\J/;j' tuv vivv 

20 roy S-eoy aTe;e$e;£era;. Tjj ya£ ^araior^r; 
3 xritrtg y-rgray?;, (oy^ g*oy<ra> aXXa £;a rov 

21 yTora|;am)t,) st eXTi^;, or; xu) ctvTrj h *r;- 
<r/£ eXgy$g£&»^rgra; cctto r?js ^oyXs/ag r?jg <pQo - 
g>cts e;j r^v IXevQegiav rrjg So^fjg tuv rexvcov 

22 roy ^eoy. OT^aE? ya^, or; Tara ^ xritng 

23 ryrreya^g; xa; (rvvudivei oiygi roy vyv. Oy 
|U.ovoy ^e, aXXa xa; ayro; r^v aTag>^v rou 
Tvgy^caro? e^ovreg, xa'; ^ag7$ ayro; ev eayro7$ 
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suffering Master, we bear with patience the trials 
to which we are exposed, in the hope that by 
them we shall be rendered more meet for the en¬ 
joyment of our glorious inheritance. (2 Cor. iv. 

170 

18 For I reckon that these trials, however severe 
they may be, are not worthy to be compared with 
the glory and blessedness which shall be revealed 

19 to us hereafter. And the earnest expectation of 
mankind, even of those who possess not the clear 
light of revelation, longs for this blessed immor¬ 
tality which shall be revealed to, and bestowed 

20 upon, the sons of God. For all mankind are 
subject to suffering and mortality, not on account 
of any voluntary act of their own, but on account 
of their connexion with Adam, by whose trans¬ 
gression 4 sin entered into the world, and death 

21 by sin;* (Rom. v. 12.) yet with an indistinct 
hope that human nature generally shall be deli¬ 
vered from the bondage of corruption, and ad¬ 
mitted to the glorious freedom which is the se- 

22 cure inheritance of the children of God. For 
we know that human nature has always, from the 
fall down to the present moment, groaned under 

23 a sense of weakness and suffering: nay, even we, 
who have received the first fruits of the Spirit, 
groan inwardly from the same cause, while we 
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CTiVutyfAiV, VloQifftav UT6xtie^6fA(VOt t T*l* kltO- 

24 y.vrga<rtv rov trafAurog v/ao/v. Ty yug iXiritii 

\ffu9ri[Aev, ’EXsT/f £g fiXtirofAivriy oux ittiv gX- 

25 vig‘ o yug fi\tmi r)g, ri xu) IXvi^ei ; Ei 3s 
o ou (3\iK0fA6*y \\vlZp(Aev t til v i ro[A0vjjg aTTgje- 
tityofAtOa, 

2G t Cl<ravTsjg ti\ xu) to wveufAu trvvuvri'kafACu- 

vtrui ruig ciffOiveiuig rjfAvV to yug ri irgoo-ev- 
%w(ai9u xaOo til 7, oux ol'tictfA gy, aXX’ uvrb to 
irvsvfAa, vmgivTvyyam vnig vfA&v trrevuyfAoTg 
9TJ uXuXrjroig. 'O de igtvvw Tag xugtiiag y oiti 6 

Tl TO (pgOMJfACt TOV KVlVjAUTOgy OTl X0CT0C &60V 

ivTvyyccvu vnig uyiuy. 
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wait for the completion of our adoption, namely, 
the deliverance of our bodies from the grave, and 
for that glorious day when this corruptible shall 

24 put on incorruption. For this our final deliver¬ 
ance exists as yet only in hope ; but when the 
object of hope is present and visible, then hope 
itself can exist no longer ; for how can a man 
hope for that which he actually experiences. 

25 But if we hope for that which we do not yet 
experience, then do we with patience bear our 
present state of weakness and corruption, in the 
hope of the glorious deliverance to be effected 
hereafter. 

26 Nor are we supported under afflictions, only 
by the hope of a future deliverance j but in ad¬ 
dition we have the present aids of the Spirit to 
assist our infirmities. And this he does espe¬ 
cially in prayer: for whereas we know not of 
ourselves what we ought to pray for, the Spirit 
by holy suggestions intercedes for us with God, 
furnishing us with earnest aspirations which per- 

27 haps we are unable to clothe in words. But 
they are not on that account the less intelligible 
or acceptable to God : for he who searcheth the 
hearts of men, understands fully the nature and 
import of these holy suggestions by which the 

i 2 
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28 QI'dap tv ^g, on To7g ctyavutri tov S’gov vocv- 
tu trvvegyet tig uyotOov, To7g Kara ngdOta-iv 

29 xXtjroTg outriv. "On cvg vrgoeyva, xui ngoa- 
gi<re <rvppogtyovg rr,g tixovog tov viov otvrov , 
tig to tivai avTOv v^utotoxov tv voWo7g adtX- 

30 <po7g. Oils ds vgoagifft, TouTOvg xa) txaXtfft’ 
xa) ovg txotXtm, TOVTOvg xa) tdixuiufftv * ovg 
^g edixui'&ure, rovrovg xa) \do\atrt. 
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Spirit advocates the cause of the saints before 
God. 

28 And, as a further support under the trials of 
this our mortal state, we are assured that all 
things however distasteful to our natural desires, 
and however unpromising in appearance, shall by 
the providence of God be turned to the ultimate 
advantage of those that love him, of those who 
according to his good pleasure and determination 
have heard and accepted the offers of the gospel. 

29 For those, of whom God foreknows that they 
will thus accept his offers of mercy and love him, 
he predestinates to be renewed at the last day in 
a state of immortality and incorruption, like that 
in which Christ is now seated at the right hand 
of God : that He as man should not be alone, 
but should through all eternity preside as an 
elder brother over those that have been redeein- 

30 ed through him. And the steps by which God 
carries into effect this gracious determination are 
these : first, he invites men by the offer of the 
gospel ; and then, on their acceptance of its pro¬ 
mises and submission to its conditions, he acquits 
them of guilt and admits them to favour and re¬ 
conciliation with Him j and those whom he thus 
acquits upon earth, he finally admits to glory 
and happiness in heaven. 



134 


I1P0Z PX1MAIOT2, K«p. rj'. 


31 T i ovv igovpev vgog rccurct * Ei o 3«oj v- 

32 vtg Tipuv, rig xccff v\(mvv i otrye rov idiov uiov 
ovk t<pti<rccro 9 aXX’ uvrtg rifjwv rcctvruv irugthoj- 
xev ocvrov* wug ovy) xa) evv uvry ra vavrcc 

33 ti(uv fcotg'ureTcu j Tig iyxaXetrei xura, IxXtx- 

31* rm 3eou j 0eo; o foxamv j Tig o xctrax^U 

vuv i Xgurrog o awoSavuv ; ^aX?wOv xoii 
\ytg9tig ; og xa) trnv tv dtZta rov 3cou i og 

35 Kou ivrvyfcuvti vnig riftavi Tig h(^oii Xt u §' t<r(t 
avo Tfjg ayasr tjg rov Xgi<rrov } Oxi\p/g ; h 
ffrtvoyugia j J fowypog ; J Xiftog ; tj yufivorijg; 
7 j xivivvog ; tj f^u^cu^a (xa0&>g yeygctrrar 

36 c "On tvexet <rov SavoLrovfAtQu oXriv rrjv r^Lt~ 

37 g’a*'* eXoyi<r()ri(Aiv ug ‘irgoCctrcc o-ipayJjf.’) ’AXX’ 
£v rovroig iroicriv vvt^vixuf^tv hoi rov ayarri- 

38 (rctvTog Tjfjcoig. WtituryLou yug f on ovrt 3a- 
vccrog ovrt >7], ovrt ayytXoi ovrt agnail, 
ovrt evtffTUToc cure (JLtXXovru, ovrt dvvaf/,tig 9 

r [, 38. ovre iwtfrS 'ira ovrt fieXXovr a, ovre dvvdfieic ,—ours iuvu- 

(JktiS, oure mtfrwra ovre fitXXorra. 
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31 What then shall we say to all these arguments 
of consolation ? Since God is on our side, what 

32 matters it who or what are opposed to us ? Since 
He spared not his own Son, but freely gave him 
up to die in our stead, how can we doubt that 
with him He will freely confer upon us what- 

33 ever is necessary to our welfare ? What matters 

34 it who accuse the elect of God ? God himself 
acquits and approves of them. What matters it 
who condemns them ? Christ has died for them; 
nay, more than this, he has risen from the dead, 
he is seated at the right hand of God, where he 
ever lives as their Mediator and Intercessor. 

35 What then can separate us from the protecting 
love and care of Christ ? Can tribulation, or 
anguish, or persecution, or famine, or nakedness, 

36 or danger, or the sword ? For to all these 
things are we now exposed ; or in the language 
of the Psalmist, * For thy sake we are slain per¬ 
petually, we are like sheep destined for slaugh- 

37 ter.* (Ps. xliv. 22.) Nay, over all these things 
we are more than conquerors, by the assistance 

38 of that Saviour who loveth us. For I am 
thoroughly persuaded, that neither life nor death, 
nor angels, nor the powers of evil on earth or in 
hell, nor the sufferings which we now expe¬ 
rience, nor those which we have reason to ex- 
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39 ovre v-^upot, ovre j3u,0og, ovre r)g xTurig Wtgct 
$vvri<rerM vfAcZg yugHrut cctco Trig uyotwrig rov 
Seou, Trig tv XgiTTw *lr}<rou ru xvgiu riftaiv. 


PART III. 

K e<p. jy. 1. 'AXrjQtiuv Xtyu, tv Xgiffru" ov ipeudo- 
(laiy [ffufrfiagTVgovffrig ftoi rr t g truvti^r,(rtojg 
2 /«ou,) 6v wv'cvfACtTt ctyicj)’ an Aujttj (toi e<rrt 
fjLtyoiXtjt xa) atiietXtiwTOg odvvrj rjj xa^ta poo. 

^ 3 H i%pfiriv ya,g avTog iya> xvotQepcc tlvai ccno 
rov HLgiTTOV vneg tuv a$eX<puv pov, tuv <ruy- 
4 ytvuv f/,ov xutcc <rctgxor o'/rtveg ti<nv 
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39 pect, nor elevation, nor depression, nor any other 
created thing, can thwart the determination of 
the Creator, and separate us from the love of 
God, which we enjoy through our union with 
Jesus Christ our Lord. 


PART III. 

The Salvation of Believing Gentiles , and the Con¬ 
demnation of Unbelieving Jews , consistent with 
the Law t the Prophets , and the past experience 
of the Jewish Nation. 

Cli. IX. 1 . When I turn from the consideration 
of these blessings which we enjoy as Chris¬ 
tians, to view the unhappy state of my Jewish 
brethren, I declare truly as before Christ, I 
lie not as before the Holy Ghost, my conscience 

£ 2 testifying to the truth of my declaration ; that 
for them and their lost estate, I feel great and 

3 incessant sorrow. Were it, indeed, of any avail, 
I could pray that I myself were separated from 
Christ, if thereby my brethren according to the 
flesh could be admitted to the blessings forfeited 

4 by me. And this grief for their present state, and 
anxious desire for their salvation, are still more 
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Hraiy uv h v'iodetria xoci y £o£a, xoci a l biadri- 
xoct xoci t) vopoQto’la,, xoci y Xotrge/cc xoc) cci 

5 tTrccyyehiocc, uv ot Targ^gj, xoc) g| uv o Xg’io'- 
rog ro xoctoc rugxoc, o uv It) icocvtuv &gof eyXo- 

yrjrog eig rovg ocluvocg ! ’A jcujv. 

6 06% oiov $g, on IxvriKTuxev 6 \oyog rou 
S-goy. Ov yocg vccvTig ot e£ 'IogocqX, ovrot 

7 ’IfTg’ajjX* ovti on g in <rvegfjccc ’A^aapt, orocv- 
rsg rexvoc, aXX’’ 4 \v *\<rococx xX7]dri<r6Tcci trot 

8 a'T^pca,’ tovt tonv , ov r« nxvoc rqg <roc^xog y 
TotvTcc rexvct rov $e ov' aXXa TOC TSXVCC rtjg 
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excited when I consider that they are Israelites, 
that they have been nationally adopted as the 
children of God, that his presence among them 
has been marked by a visible glory, that to them 
were committed the covenants, and the law, and 

5 the ritual, and the promises : that theirs are the 
fathers to whom those promises were first ad¬ 
dressed j and that of them as to his human na¬ 
ture is sprung the Christ in whom they are ac¬ 
complished, who is at the same time in his super¬ 
human nature, God blessed for ever, Amen. 

6 Yet, much as I grieve for the sin and misery 
of my brethren the Jews, I do not conclude that 
the word of God respecting them has failed of 
completion. I know, indeed, that promises of per¬ 
petual mercy were made to Israel; but, then, all 
who are naturally descended from Israel are not 
therefore to be considered as heirs of Israel: 

7 nor are all the natural descendants of Abraham, 
to be considered as inheritors of the promises 
made to that patriarch. For we must remember 

•that, at the very first, a limitation was made, 

8 when God excluding Ishmael said, * In Isaac 
shall thy seed be called* (Gen. xxi. 12.) ; which 
of itself proves that the privilege of being con¬ 
sidered as the children of God does not extend 
to all the natural descendants of Abraham j but 



HO nPOS PHMAIOT2, Kep. r S. 

9 eirayyeXtag, hoyi^erut etc <rire^poa. ’Eiray- 
yeKtag yag o Xoyog ovrog" ‘ Kara tov xutgov 
toutov eXevtropoat, xat errat Ty 'lappa, vtoc.’ 

10 OiJ povov $e 9 aXXa xa) 'PeGexza, e| hog xot- 

11 rqv ey/oi><ru, ’Itrauz tov irargo; tj^cuv. M ^iru 
yug yewyOevTuV) fjotjtie irga%avT6JV t) ocyafov q 
xaxovj [tvct r) xar lx"Koyriv irgodertg tov Ssow 
poevy, ovx \\ eoyuV) aXX* \x tou xaXovvTog ,) 

\ C Z ippyO*} "CiVTfj’ ‘ w O rt o f/,ei£vv ^ouXeutret tu 

13 'ehaatrovt' xu6ug yey^aitrar ‘ Toy ’IuzuG 
Tiyuftrjo'x, tov fie ’H trav Ipottrrjtra^ 

14 T/ ovv e^ovpuev ; f/,7j ahtxta it ag>a tu ; 

15 Mjj yevotro. Tu yag M covtrjj Xeyer ‘ ’E Ker,- 
ffu ov av eXe u 7 xat otxret^tru ov av otXTet'gco.’ 


S’, 11, ergo 'kcii rou S>eot?—roD Si-oD ergo dtaig. 
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the children born according to the promise, are 

9 alone accounted as the true seed. Now the 
promise was this, * at this period next year I will 
revisit thee, and Sarah shall bear a child. (Gen. 

10 xvii. 21. xviii. 10.) Nor was this the only in¬ 
stance of* limitation. For when Rebecca was 
pregnant of two children by one father, name- 

11 ly Isaac, and when the children were yet un¬ 
born, and had done neither good nor evil ; in 
order that the determination of God respecting 
election might ^evidently rest, not upon the me¬ 
rits of those that were chosen, but upon the so- 

12 vcrcignty of him who chose j therefore was it 
said unto her, ‘ The elder shall serve the young¬ 
er. (Gen. xxv. 23.) Which prophecy has been 
fully accomplished in the history of their de- 

13 scendants, according to the saying of God by 
the Prophet, * Jacob have I loved, but Esau 
have I hated.’ (Mai. i. 2, 3.) 

11. What then, shall we say that God acts un¬ 
justly in making such election ? Far be it from 
us to draw so false and impious a conclusion. 

15 Nay, God exercises his sovereign will, not only 
in the election of nations and families, but of in¬ 
dividuals also. For He saith to Moses, ‘ I will 
shew peculiar marks of grace and favour to those 
whom I mil thus to prefer(Exod. xxxiii. 19 .) 
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16 w A^a oup ou rou SeXoPTog, ovit tov TgtyopTog t 

17 aXXoi tov IXtowrog Stov. Aeyei ycig n ygcc- 
q>n QctgoLM' 4 "Qti tig ccvto tovto t^nyu^cc 
<re, ovatg tviti^ufAooi Ip <ro) rrjv ivvu(Ai 9 (aov, xcu 
oirwg iictyyzXy to ovo(aoc, (aov Ip t eery rjjf yy. 9 

18 "Ago. ovv op StXs/, tXtt7‘ op it %'tXei, <rxXijgv- 

vtt. 

19 ’E^eT; oup (lor T/ tn (At(A<ptTCZt ; tu yoig 

20 @ovXn(AUTi uvtov rig avdtffrrixt ; Mevowyg, a 
apfyarrt ! <rv rig £/, 0 etvTctiroxgivofAtvog tu 
S tU ; Mj? \gt7 TO ‘xXufffAOl TV •zXcATCLPTl' T/ 

21 (At hro(T}<rctg ovrug ; *H ovx tytt i%ov<riuv 0 
xegctfAtvg tov ntjXov, tx tov oovtov (pv^ctfAUTog 


3', 19. t<Z yu.g fiou’kji/iari—r$ /5oi/X^/ian. 
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1G Such preference, therefore, is to be attributed, 
not to the will or effort of the individual favour- 

17 ed, but simply to the will of God. And as 
among good men God chooses to distinguish 
some, as Moses, with peculiar marks of favour ; 
so among bad men he chooses some to be pe¬ 
culiarly monuments of his vengeance. Thus 
God said to Pharaoh, * For this purpose have I 
restored thee that I might shew my power in 
punishing the obstinacy of thy sin; and that 
thereby the glory of my name might be celebrat¬ 
ed throughout all the earth/ (Exod. ix. 16.) 

18 So that we see God chooses among his servants, 
whom he will especially favour; and among his 
enemies whom he will give up to the hardness of 
their own hearts. 

19 But an objector to this doctrine may say, Why 
then does God blame his creatures ? Who can 

20 resist His will ? Nay, but, O man, consider how 
great is the folly and wickedness, of arguing 
against the power and rights of the Almighty 
Creator : shall the thing formed say to him that 
formed it, why hast thoy made me thus ? (Is. xlv. 

21 9.) Hath a potter full right and power over 
his clay, (Jer. xviii. G.) to make from the same 
mass, vessels either for honourable or dishonour¬ 
able purposes; and hath not God an equal right 
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*oi7)<rui o pCiv tig Ttporjv trxevog, o ds elg a,n~ 

22 poiav ; Ei & &e\vv o 3-goff Ivhu^aa-dou T7jv og- 
yqv, xcci ywgio’ai to dvvctTov avrov, ijveyxev ev 
sroXX? fjoctxgodvfJLia, <rxev)j ogyrig zccTTigTurpieva 

23 eh tt,nvXeictv xcti tvct yvugitry tov vXovrov Ttjg 
'bcfc,r\g ccvtou \n) <rxtvT] eXeovg t a vrgorjTOipLCurev 

21< eh do%ccv‘ ovg xoii excc\e<rev qpooig, ov poovov \\ 

2 5 ’lovdcttuv, aXXa xcti eQvZv' a; xcti ev ry 
' n<r?j6 Xeyet' * KuXe<rcv top ov Xotov fiov t Xotov 
ptov’ xcti ttjv ovx Tjyctwriftevtjv, riyaTJjfjuyfjv. 

2G Kcc) e/rrotiy ev tu totco ov epp^07} atvTolg' Ot) 
Xa og (tov vftelg, exe7 xXrj07i<rovTcti vio) S-£ou 

27 ZpvTog? 'Hrafctg Se xgctZei vw\g tov ’I^a^X* 
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and power to choose among his creatures, all 
. equally undeserving, one race whom he will es¬ 
pecially honour and favour, while he leaves others 
in the dishonour which they have brought upon 

22 themselves ? And what injustice is there, if 
God, though determined at last to exhibit his 
anger and make known his power upon impeni¬ 
tent sinners, has borne, and yet bears with much 
patience the vessels of wrath fitted by their own 

23 sinfulness for destruction : and determines also, 
finally to make known the riches of his glory to 
the objects of his favour, whom by his Spirit he 
has prepared for the reception of this dignity; 

21* to us, namely, whom He hath invited by the 
preaching of the gospel, not only from among 
the Jews, but also from among the Gentiles ? 

25 And this right on the part of God to exclude 
the Jewish nation from his favour for a time ; 
and the fact that the great mass of the Jews may 
forfeit it, appears from what God says by the 
Prophet Hosea, * That which was not my people, 
I will make to be my people j and her that was 

20 not beloved, I will cause to be beloved : and it 
shall come to pass that in the place where it was 
said unto them, ye are not my people, there shall 
they be called the people of God.* (Hos. ii. 23. 

27 i. 10.) Isaiah also exclaims respecting Israel, 
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4 ’Eav o ugidpog tuv vlcov ’I crgctqK ug 7] ccfAfiog 
rqg SuXcurwjg, to xutoc.Xu(A(aoc, <ra>0ri<r£7ui ! 

28 A oyov ya,g cwTiXuv xa) <rvvTtpvwv iv hxouo- 
crvvq' oti Xoyov cwrerfA^fAivov vroirio'u xvgiog tm 

29 r?jg yr,g' Ka/ xctQug ngosigyizev ’Hcraiag' 
1 E 1 ft)} zvgiog <ru@a.u& lyxotTtXnreii rjfjuv a-ntg- 
{Act, ug ^oSofAU uv lysvri^fAev, xu) ug To{Ao'p- 
pot ccv U{AOiv(h}{AiV.’ 

30 T t ovv egov/Aev ; "Or/ z&vij ru {At] hivzovTct 
hxuio<rv!f)jVy xa,rtXcc£e dtzcuoarvvtjv, Sixuio<rvvt]v 

31 S\ tt)v \x 5r IffTScog* ’I <rga.i]X Si Sivxvv vo(aov 
Sixa,to<rvvt]g, ug vofAov Stxctto<r6vt]g ovk et p0ct<re. 

32 A icLTi ; f Or/ ovx ix %i<yjiug , aXX’ cog ef egycov 
vofAov. Tlgo<rtzo’$/uv yu,g tu "hiOa rov crgo- 

33 trxofAfActTog, xct&ug yZygctTrctr ‘’lSov, TiOtifAi Iv 
Hwv XiOov trgotrzofAfAotTog, xctt crergotv <rzctvdu- 
Xou* xct) wccg 6 iritrTivav W uvtu, ov xutui- 
o"XyvOri<rzTc*,^' 



PARAPHRASE. 


147 

‘ Although the number of the children of Israel 
be as the sand of the sea, a remnant only shall 

28 be saved. For God will execute and speedily 
accomplish his decree in righteousness, and will 
make his sentence to be summarily executed 

29 upon the land/ (Is. x. 22, 23.) And this con¬ 
demnation of the Jews is confirmed by what Isaiah 
says elsewhere, 4 Had not the Lord of Hosts left 
us a seed, we should have been as Sodom and as 
Gomorrah/ (Is. i. 9.) 

30 What then shall we conclude from all this ? 
That the Gentiles who were formerly indifferent 
as to their acquittal before God, have obtained 
acquittal, and that by the instrumentality of 

31 faith : while Israel, who have been solicitous 
about a system from which they expected ac¬ 
quittal, have failed to obtain an interest in that 
system, whereby alone it could really be procur- 

32 ed. And why have they failed ? Because they 
sought acquittal, not by the action of faith, but 
by the merit of legal obedience. For they stum¬ 
bled at that principle which God foretold should 
be a stumbling-block to their pride, saying in 

33 Isaiah, * Behold I lay in Sion a stone of stum¬ 
bling, a rock of offence ; and whosoever believeth 
in him shall never have reason to be ashamed of 
his trust/ (Is. viii. 14. xxviii. 1G.) 

k 2 



148 


nros ■ pfiMAiors, Kfp. X. 


Kelp, i . 1. 'A^gA<po/, yi f/Xv tv$ox(ct Trig lyJrig xug- 
'hiag i ku) n $eq<r/g £ irgog tov 3-gov, vweg uvtuv 

2 (l<rnv) elg (rurqgictv. M oLgTVga yag ctvTotg, 

on £5jXov 3g ov lyovtnv, aXX’ ov tout eiriyvuxriv, 

3 ’ Ayvoovvreg yug Trjv tov 3eou <$txcuo<rvvriv ) xctf 
tvjv idiotv dixctio<rvvriv Tovvreg <TTri<ra^ T7\ h- 

4 xottotrvvt ,j too 3eou ov% vT£Tuyri<rav. TeXoj 
yug vopov XgiffTogt iig dixutotrvvriv vctvn tco 

5 niffTtvovn. MauVjjs yoig ygatyu ttjv dixccto- 
(rvvriv rrjv lx tov vopov' ‘ "Or* o Kowccg aura 

G avfycMrog, fy<rercu b aurolg.’ 'H $s lx t«t- 
re<y? dtxuiotrvvq ovtu Xeyer * £iV^?ff iv t?j 


e. 1. aur-wti—roD’r<rga^.. 3. ibiav Bir.aio0jvr,v — Alii, ibiav. 
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Cli- X. 1 . Brethren, the earnest desire of my 
heart, and the subject of my prayer to God for 

2 Israel, is that they may be saved. For I bear 
them witness that they have a zeal for the mainte¬ 
nance of God’s law, but without any clear know- 

3 ledge of its real nature and use. For being ig¬ 
norant that justification must originate in the di¬ 
vine grace, and seeking to attain it by the merit 
of their own works, they have not submitted 
themselves to that system which offers justifica- 

i< tion as a gratuity from God to man. And it is 
clear that even before the revelation of the gos¬ 
pel, they were totally wrong in looking for ac¬ 
quittal upon the ground of their own merit j be¬ 
cause Christ was all along the ultimate object to 
which the law pointed, as the fulfiller of its typi¬ 
cal ceremonies, by procuring salvation for every 
5 one that believeth. Thus Moses, when describ¬ 
ing such a justification as could be attained by 
the law, says merely that * the man who performs 
these commandments shall live by them,* (Lev. 
xviii. 5.) that is, shall enjoy a long life of liappi- 
(i ness in the promised land. Whereas the doctrine 
of justification by faith speaks thus : Now think 
not that we have far to seek for its declaration ; 
that we need ‘ ascend to heaven’ to bring down 
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xctgdlu <rov‘ Tig ccvuQli<re7a,i ug rov ovguvov 

7 rovr \<T7i Xg’/o'rov xarayayeTi'. ’’H* ‘ Tig 
%oc7cc£r l <re7tti eig 7'/]v a,£v<r<rov rovr’ sVr; 

8 X^io'TOJ' e# vexgav ccvocyuyilv. AXXa r; Xe- 

72 < ; * ’Eyyv? <rov ro pvjpoa grr/v, Iv 7a <T7o- 
fjt,a.7i <rov xa) iv 7ij xctgdlu <rav. y Tovr eVr; 

9 70 pjjfAa. 7ijg vl<T7ZC0g 0 X7}0V<r<rO(JLiV. "O71, icf.V 
opo'koyi\tTY\g iv 7U> <T70pOCL7l ffOV XVglOV ’ijJfl'OVV, 

xa) 7rt77evcrr l g iv rJj xugila <rov , or; 6 3-go? au- 

10 70v qyeigev ix vexguv, trvQyi<ry, (K ctfilct yccg 
snrrgvgrot; s/g dixuio<ruv7)v’ ff70pocc7t ^g opooXo- 

11 yg?ra; g;? <rw7i)gluv.) Alyu yctg f}' yga><pri* 
‘ Ila? o vi77evuv W otvra>, ov xa.7Oti(ry t vv0r i 7S- 

12 rot;.’ Ov yctg g<rr; ^;ot<rroX^ Toudcclov rs ?cet; 
^EXXjjvo?* o yoig avro? xvgiog %a.v7av , TrXovrwp 

13 g/? KuvTCLg rov? \%ixcLhovitJivovg otvroV * Ila? 
ya.g eg av iirixuXi<ni7Ui ro ovopocc xvgiov, (ra¬ 
il ^o-grot/.’ II<y? ov v imxa.\i<rov7ui, e/g ov ovx 
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7 Christ to solve the difficulty, or ‘ descend’ in or- 

8 der to seek him ‘ among departed spirits.* Cut 

vvhat saith it ? ‘ Its declaration,* to use again 

the words of Moses, * is nigh thee, even in thy 
heart and in thy mouth,* (Deut. xxx. 12-14.) 
namely, the doctrine of faith which we pro- 

t) claim. It saith, that if thou slialt confess with thy 
mouth that Jesus is Lord, and shall at the same 
time believe in thine heart that God raised him 

10 from the dead, thou slialt be saved. For with 
the heart man believes, so as by the instrument¬ 
ality of faith to attain justification ; and with the 
mouth he makes that solemn profession of his 
faith at baptism, whereby he is admitted to union 
with Christ, and so into a state of salvation. 

11 For the scripture which I have before quoted 
saith, * whosoever believeth in him shall not be 

12 ashamed :* (Is. xxviii. 16.) in which text I 
would have you to observe the full force of the 
word whosoever ; for in the matter of salvation 
there is no distinction made between Jew and 
Gentile, the same God being Lord over them 
all, abundant in mercy to all that sincerely call 

13 upon Ilim j as it is said by the Prophet, ‘ who - 
soever will call upon the name of the Lord shall 

14 be saved,* (Joel ii. 32.) Since then God thus 
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liritrrivtray ; irwg & < ari<rrzv<rov<riv f ov ovx %xov- 
tra.ii ; •xcog ^g axovtrovtri xngv<r<ravTog ; 

15 vug £g xfiguljovcriv, lay pj] avoo'ra'kwtrt ; xadvg 
ylyganrar ‘ 'D.g wgaloi oi vrodeg twv evayye - 
XiZaplvuv iig7iv‘/iV) rvv evayyt'hifypevtov tu a- 
yaOa !’ 

16 ’AXX* ov icavTig irx^xovtray tu evayyeXiy. 
'Htraiag yat> \iya' ‘ Kt^/g, rig l^icmvcrs, ri\ 

17 axon Tj^Lcov f ’ Aga 7 } nurTig g£ axorjg' rj 3g 

18 axon pnparog ^goy. ’AXXa Xgy<y* M>? 
oy* r'xovtruv ; Mgvovvye * e/£ ^oi^av rnv yrjv 
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offers salvation by Christ equally to Jew and 
Gentile, why are ye, my Jewish brethren, jeal¬ 
ous of my labours for the conversion of the hea¬ 
then ? For, referring to the text which I have 
thus quoted, how can they call upon one in 
whom they have not believed ? And how can 
they believe in one of whom they have not 
beard P And how can they hear unless some 

15 one proclaim to them the gospel ? And how 
can they proclaim the gospel unless they be com¬ 
missioned for that purpose ? And of those who 
are charged with this commission we may justly 
say as Isaiah did by the spirit of prophecy, 
‘ Ilovv beautiful are the feet of those "who bring 
glad tidings of peace, who proclaim good things l* 
(Is. lii. 70 

lG Yet however desirable and lovely the message 
of salvation may be, all have not accepted and 
obeyed it. Isaiah foresaw this when he said, 
‘ Lord, who hath believed our teaching?* (Is. 

17 Gii. 10 So that here also you may perceive that 
faith is described as dependent upon teaching, 
and that teaching is in obedience to a divine 

18 command. I ask then, lias not this teaching 
been actually offered to the world ; have not all 
heard the messengers of the gospel ? Yes, tru¬ 
ly ; and I may say with the Psalmist, ‘ Tl\eir 
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t^KOev o <pOoyyog uvraJv, xu) eig ra ntgccrcc 

19 7tjg oixovpoivtig to, pripouTcc uvtwv? ’AXXa 
Xzyco' 'ItrgccqX ovx lyvoo } Ef gurcg Mcyy- 
<rijg Xeysr c E yci nagufyiXcu<ra> vpoug \<x ovx 

20 '10vzi) hrl \0m utrvvzTtv irctgogyiv vpoig? ’H<ra- 
tug 5e uKoroXpu xu) Xeyer 6 EvgtOrjv roig iyX 
(A?) tyrovinv, ifJO<puvr t g lyevopoqv To7g lpo\ poq 

21 IntgcoTucri' II^os 5s tov 'IrguriX Xiyu' ‘"O- 
Xqv T7}v qulguv e|eTera<ra rccg %e7gug poov wfo; 

XUOV UIZuOoWTU XUi UVTiXlyOVTU.* 

Ke<p. tu, 1. As yco ovv' ukoxtuto o Ssog tov 
Xuov clvtov ; yevoiro * xu) yug lyu ’I<r- 
guyjXtTrig sip,), lx ffxlgpouTog 'ACguupo, (fivX?jg 
Beviupotv. Ou* ctTTwtruTO o ^so? tov Xuov au- 
tov , ov irgoeyvco, *H ovx ol'dure Iv ’H Xtu ti 
Xiyti t] ygotfpq ; ug IvTvyyccvu tu S'tJ xutu 
3 tov ’Er^a^A. * Kug><g, rovg vgotyriTug <rov u- 


i, 19. '\Gf>a.7\h ovx tym ;—ovx syvu ’iogai^X 2. ’lugajjX— 

’l<rgu7i>i Xeyur 
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voice hath reached throughout all. the earth, and 
their precepts to the boundaries of the inhabited 

19 world/ (Ps. xix. 5.) Again I ask, did not Isra¬ 
el know that the offer of salvationjvould thus be 
made to all mankind ? They certainly knew it; 
for first Moses saith, ‘ I will rouse your emula¬ 
tion by that which is no people; and by an ig¬ 
norant and idolatrous people I will excite your 

20 envy/ (Deut. xxxii. 21.) And Isaiah expresses 
the same truth with still greater freedom, saying, 
‘ I was found by those that sought me not $ I 
was manifested to those who inquired not after 

21 me/ But to Israel he saith, ‘ All the day long 
have I stretched forth my hands to a rebellious 
and gainsaying people/ (Is. lxv 1, 2.) 

Cli. XI. 1 . Seeing then that the great body of the 
Jews have rejected the mercy of God through 
Christ, has God on that account universally and 
finally rejected them? God forbid that their 
rejection should be universal; for I myself am 
an Israelite, of the seed of Abraham, of the tribe 

2 of Benjamin. No, great as is their guilt, God 
lias not thus rejected the people whom he chose 
for his own. You may perhaps think as Elias 
did, when he accused Israel before God, and 

3 said, ‘ O Lord they have slain thy Prophets, 
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vBxreiVUv, xa.) ra Sw/aerr^fa troy xuTitrxa,'^- 
ac xdyu vveXeitpOf]v fjoovog, xai fyrovr/ Tr t v 

4 4 ,v X/ lV / 40y * , ’AXXa r/ Xeyei u.vtu o XgvP’U- 

TKTUtQS J 4 KargX/ 5 T 0 K efAUVTa iVTUKtcrx^iCVg 

uvdgast dlnng ovx 'txot(jo^otv yow ry BaaX.’ 

5 Ovrag otiv xct) \v Ta> vuv xctign XH(i>(JL,ot, xar 
(j ixXoy^v xugtTog yiyovev. Ei yd^n^ °^ ic ^ Tt 

i% Zgya/v' \ <7cu r\ ovxm ytnerat si 

$e ef egyav, ovxin \trrt X^S**' * r£ * ™ sgyov 
cvzzt( i<rr)v tgyov. 

7 T/ ovv ; "O gsn^ijrg?’Itr^aflA, touto ovx \iri- 
ru^ev, 7} \xkoyn gTeru^EV* oi Si \civo) iva>- 

8 gv 07 \<rcLV } (xctfltvg yiygaLTTU.i' * 'Ed&xev olotoic 


ta G. si 8i s% . . . edriv sgyov). Hacc v ett. multi ( Lot ini 
omncs) omittunt. 7. roZro — roiroy. Ib. s-ugutifydav — Alii : 
f-?jew(ljjcrav. 
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and overthrown thine altars, and I only am left, 

4 and they seek my life.’ But what said the di¬ 
vine answer? * I have left for myself seven 
thousand men that have not bowed the knee to 

5 Baal/ (1 Kings xix. 13, 14.) And such is the 
case now. The multitude have indeed rejected 
the gospel: but there is still a remnant who 
have received it, being graciously chosen of God. 

6 And here, I pray you to observe, that this rem¬ 
nant has been chosen by divine grace ; and if so, 
it cannot have been for the merit of their own 
works, since, on the supposition that it was me¬ 
rited, we might indeed retain the term grace , 
but should entirely reject its meaning ; or, re¬ 
taining the term works, we must reject all the 
idea of merit and reward usually attached to the 
term. 

7 What then do we assert respecting the present 
state of Israel ? We assert, that Israel collectively 
has not attained that justification which it sought 
by works j while the smaller number, chosen by 
grace, have attained justification by faith. The 

8 rest, however, have been hardened j or, to 
use expressions of the ancient scripture, with 
which you are familiar, ‘ God hath given them 
a spirit of stupidity, eyes that cannot see, and 
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0 S ’ eo ; irvevpcx, zuruvuZecog, o<p0a.X(J0ovg tov pn 
fiXenetv, zee) utu tov (/,rj oczovetv,") ecog Tjjg <rri- 
0 pegov rifjctgug, Ka) Aatwd Xeyer 4 Tevr}0t}Tco 
7\ TgatfeZjx uvtvv eig •jta.y’iha, zot) eig S ’ jj^av zat 

10 eig <rza,v$ccXov, zot) eig a.vTwroiofjLcc ctvrolg • <rzo- 
Ti<r0r}Tu(ruv oi o<pOuX(io) uvtcoVj tov ftri fiXe- 
ireiv* zou tov vurov otvruv diotwotVTog trvyzotfA- 
^o V : 

11 A eye* ovv' evTotirotVy i'vot ir'etroxri ; M;j 
yevoiro' otXXct ry ccvtuv %ot^ot%TU[LotTi r\ (Turn- 
inat rolg eOveiriv, eig to orotgotZriXuo-oti otvrovg. 

12 E i TO KUgUTTCOfAtt OtVTUV wXOVTOg XOCTfAOV) 

zoti to riTTtifJLu, ccvtuv irXovTog eOvcvv' ttotov 

13 (JtotXXov to irXrigufAU otvTuv ! 'T fuv yctg Xeyu 
Toig Uvetriv' l(p' o<rov fjtev sipt eyoi \Qvuv otvo- 

14* <rroXog t rtjv diotzovictv (Jtov $o^ot^or e’lwug wugu- 
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cars that cannot hear ;* (Is. vi. 9. 10. xxix. 10.) 
and this has been the case from the time when 
the prophet thus spoke, down to the present day. 

9 David also says, in allusion to such obstinate of¬ 
fenders, 4 Let their table become a trap and a 

10 snare, and a stumbling block, and a punishment; 
let their eyes be darkened that they may not see, 

' and ever bow thou down their backs.* (Ps. Ixix. 
22, 23.) 

11 But have the Jews so stumbled as to fall for 
ever ? (Jer. viii. 4.) God forbid. I have shewn 
that their fall is not universal , and now I assert 
that it is not Jinal. By their fall salvation is of¬ 
fered to the Gentiles, in order, that by the ma¬ 
nifest favour of God to the Gentiles, Israel may 
be excited to an emulous desire of sharing in 

12 their blessings. And if the few of the Jews who 
have embraced the gospel, have been rendered a 
blessing to the world at large, how much greater 
will be the blessing which the world will derive 
from the ultimate conversion and restoration of 

13 the whole nation to the divine favour. These 
remarks I address particularly to you Gentiles; 
for having been specially commissioned as an 

14 Apostle to the Gentiles, I am bold to declare the 
full dignity and value of my office ; and I do it, 
in the hope that such a representation may excite 
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fyKverco poov T?jv eragxa., xa.) tutu Tivag ef ay- 

15 ruv. E t yug h oto^oKti a vtuv Koe.TaXKa.y7i 
xoTpoov* Tig h vgoTXq^ig, ei porj £<urj Ik vtxguv’, 

16 E/ 7) a.'ra.gffl ay/a, xa) to tyvgapou' xa) 

17 u h pi^a, ay/a, xa) oi xXadoi. Ef & ring 
tuv xXahuv l%£K\a,<r07)<rccv, tv aygieXaiog uv 
ZvexevTgi'trtfqg Iv avrolg, xa) Tvyxoivuvog T^jg pl- 

18 Zr\g xa) Ttjg viorfjTog T^g iKa'iag iy'zvov, pori xa- 
TO.xa.vyu tuv xKahm' u xaTaxavyaTai y ov 
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the emulation of my brethren according to the 
flesh, and be the means of saving some of them 

15 also. For if the rejection of the Jews has been 
rendered conducive to the reconciliation of the 
world to God, surely their restoration will be at¬ 
tended with blessings which may be compared to 
a life from the dead. 

16 And they shall thus be restored; for having 
been consecrated to God in the person of their 
father Abraham, the whole family still remains a 
sacred and peculiar people ; for if the first hand¬ 
ful be sacred, so is the whole mass; and if the 
root be sacred, the branches must be sacred also. 

17 And if some of these branches, that is to say, the 
unbelieving Jews, have been broken off, and thou, 
a Gentile, who wast like a branch of a wild and 
unproductive olive, hast been ingrafted into their 
place, and hast become a sharer in the nourish¬ 
ment afforded by the root, and in the fruitful¬ 
ness of the olive ; that is to say, hast been made 
partaker of the promises made to Abraham, and 
of the grace and spiritual assistance which God 

18 dispenses to all sincere members of his church ; 
yet boast not over the branches that have been 
broken off. If thou art disposed to boast, re¬ 
member that Abraham and the Fathers of the 
Jewish nation owe nothing to thee, while thou, 
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19 <rv rrjv pl£av @a<rra£eig, aXX’ r\ plZa tre, ’Ege7g 
ovv" ’E^exXatr^rav xXafio/, 7va eyu lyxevrgur- 

20 EaXwg' rp an ktticc e^exXa<rdv}<rav, <rv ^g 

rp niorrei errqxag. uipfjXotpgoveh aXXa 

21 <po£ov‘ el yag o S'go? ruv xa.ro. <p6(nv xXufi&v 

22 ovx l<pe/<raro f ftyncog ovl\ crov <pel<rera(. ’i^'g 

ovv p^gtjarrbrrjra xa) anoroptuv 9-gou' e n) (lev 
rovg netrovrag, anoroplav' In) £g <rg, yjgwrb- 
rqra, lav enifi>etvpg rp yjgYi<rrbrr\n' lire) xa) <rv 

23 lxxonri<rp t Kai exe7vot ^6, lav pui lnt{A.elvu<ri 

rip antarla, lyxevrgi<r0tjo’ovrai’ hvvarog yag 

24 l<rnv 6 %ebg naXiv eyxevrglrai avrovg . Ei yag 
<rv ex rng xara <p6<riv l^exonrjg aygieXulov , xa) 
naga <p6<riv Ivexevrg'urOrig elg xaXX/eXawv, nbaca 
fjbaXXov cvroi ol xara <pv<riv , eyxevrgt<rdr;<rovrut 

25 rip itita IXata ! Ou yag S’gXw vpag ayvoeh , 
aleX<po) 7 ro (/.virrrigtov rovro, (Ivu f*,rj qre nag 


tot, 19. xXddoi — 0 / xXddo/. 21. tptlfferai —ps/rtjra/. 25. rag 

lavro/i —Alii: tv iavro ?\Alii : iavroTg. 
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on the contrary, art under the deepest obliga- 

lf) tions to them. But still thou mayest be dispos¬ 
ed to say, The ancient branches were broken off 

20 that I might be grafted in. Be it so; they fell 
through unbelief, and thou standest by faith. 

21 Be not puffed up, but fear, lest God who spared 
not the natural branches, should, if thy conduct 

22 be like theirs, cut thee off likewise. And, in all 
this procedure, behold and admire the good¬ 
ness and severity of God : his severity towards 
those who have been cut off on account of un¬ 
belief ; his goodness to thee, secured upon thy 
continuing within the scope and conditions of his 
mercy, since otherwise thou too slialt be cut off. 

2 3 In like manner their exclusion also is condi¬ 
tional : for, if they remain not in their unbelief, 
they shall be readmitted, since God has reserved 

2f to himself the power of ingrafting them again. 
For if thou wast separated from the wild olive, 
of which thou wast naturally a branch, and wast 
ingrafted into the fruitful olive, so as contrary to 
thy nature to become a living branch in it; how 
much easier must it be for those who were na¬ 
turally branches, to be reingrafted into their own 

25 olive ! And in order completely to check all un¬ 
charitable boasting, I wish to make you aware of 
this mysterious truth, that though the hearts of 
L 2 
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savroTg (pgov/pooh) on vagaiTig ano (joe govs 
’IirgaqX yiyovev, a-y^gig ov ro irXriguyuu. ruv 10- 

26 vm eitreXfy' xa) ovru •rag ’hrgariX <ra0h<rtrai, 
xa0ug yeyganraf « "H%ei lx 2«yv o pv6fjLevog y 

27 x.cct a^orrge-vpei atreCeiag ano ’I axuC. Ka< 
MUTT} avroig n nag Ifjoov <Ua 07 ix 7 }, orav cctyXco- 

28 / xai rag apxagnag avrwv? Kara po\v to 
evayyeXiov, \y0goi 5/ vfxag' xara 5'g rrjv IxXo- 

29 7^ v f ccyctmjro) 5/a rovg irarlgag. * AfXiraptjl- 
X?jra yag ra y^agto-fxara xa) 7j xXrjtng rod 

30 ^eov. "Clir < 7ng yag vpxug wort 7jwei07!<rare ra 

31 $eu, vvv 5e qXerjOijTe rjj rovruv airei0sia m ovru 
xa) ovroi vvv TiirelOqo’av, ru vfXETEga Iheet tya 

32 xa) avro) lXer}0a<n. 'Hvvlx'kzurz yag 0 Seog 
rovg iravrag eig awtiQtiavt iva rovg iravrag 

33 'O (2a0og 7rXovrov xa) <ro<plag xa) 
yvutriag ^100 ( ug ave^egevvjjra ra xglfxara av¬ 


ia, 30. —xai i>(is?s, SI. avroi —Addunt quidam vel 

vvv vel vd'hiv vel v&rtgov. 
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some of the Israelites have been hardened, yet 
this shall continue only until the great body of 
the Gentiles shall have been admitted into the 

26 church. Then shall all Israel be saved: for, 
according to the prophecy, * the Deliverer shall 
come from Sion, and shall turn away iniquity 

27 from Jacob. And this is the covenant that I 
will make with them when I shall take away 

28 their guilt.* (Is. lix. 19, 20.) So that, with re¬ 
ference to the gospel which they reject, they are 
treated by God as enemies, and that for your 
sakes : but God has not annulled the election 
which he made of them for his own people; 
they arc still beloved in virtue of the covenant 

29 made with their fathers : for the favours of God, 
and his calling of the Jews, are unchanged and 

30 unchangeable. As you who were formerly dis¬ 
obedient and in a state of alienation from God, 
have received mercy through their disobedience ; 

31 so also they who are now disobedient, shall re¬ 
ceive mercy, through the mercy already confer- 

32 red upon you. For God hath declared all to 
have been disobedient j and that their pre¬ 
sent, as well as your former disobedience, shall 
terminate in the extension of His mercy to all. 

33 O how infinite is the depth of the grace, the wis¬ 
dom, and the knowledge of God! How un- 
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34* tov , xoii uvel'tX'Vtcto'roi at oho) uvtov ! T ig yag 
’iym vovv xvgtov ; $ t<$ o-v^ovXog ocvtov eye- 

35 veto i J Tig irgoedaxev ctvTUy xou ctvTctwoloQr}(rz~ 

36 Tcti ctvru ; 'Or/ gf avTOV, xui ii ccvtov , xai 
g/S auro»> ra cravra* aura ^ 5ofa g/j Tovg cciu- 
vag ! 'Apqv. 


PART IV. 

K z<p. /£'. 1. II agctxocXu ovv vfjoctg, uSehfio/, 5/a 
tuv oixTigftcov tov 3-goy, sra^arr/jtra/ to. <ru>(tct- 
ra vfiwv Svirictv £u><rcti/, ocyiotv, evagerrov tu 
2 S-gf, rrjv Xoyixriv ‘Kurgeiav vpvir xcti trv<r- 
yrnpctri£z<rQi tu ociuvi rovrw f aXXa (joera/xog - 
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searchable are his judgments, how untraceable 
34< his ways! For who can fathom the depths of 
God’s determinations ; who hath been admitted 
35 to his councils ? And who, in the matter of sal¬ 
vation, hath any merit to offer, for which he can 
30 claim reward at the hand of God ? No, the 
whole work is His, and His alone; and to Him 
be the glory of it, for ever and ever. Amen. 


PART IV. 

Of Practical Morality. 

Ch. XII. 1 . Seeing then, that the divine mercy, 
through Christ, is extended to all of you, 
whether Jews or Gentiles $ I beseech you my 
brethren by this mercy, to offer up your persons 
as a living sacrifice, dedicated to God j which 
sacrifice will be favourably accepted by Him : for 
this is the service which, since the ceremonial 
sacrifices of the Mosaic law have been abolished, 
2 God reasonably expects at your hands. And, 
let not your minds be supremely influenced by 
feelings and interests which arise from this your 
earthly state of existence $ but be ye transform¬ 
ed by the renewing of your minds, so that ye 
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(povcdi ry u.vcLK<x.ivu<ru rov voog v[AMv t elg to 
doxiy.a,£eiv vf/,a.g 9 ri to ^i’k^y.cc rov Seou to 
ctyudov xcti eva^iXTOv xcti reXuov. 

3 Aiyu yag dia, rng yct^nog ryg hodeixrig y. 01 , 
•xa.ni ru ont \v vyuv, y.ri vxeg<Pgove7v xct^ o h7 
(pgomvt uXXol (figove7v elg to <ru<pgove7y, exctffTu 

4 ug o Seog e//,egi<re y,ergov xicTecog. KaDocxeg 
yct^ Iv ev) (TuyL.tt.Ti yosXr} xoXha. eyoyuey, to. £g 

5 y,ehv\ xctnat. ov Tr\y ocvttjv iyjn xga,%iv' ovTug oi 
x oXXoi ev (ruytct eo’f/.ev tv XgiCTu, o ^g xct6e7g 

G aXXfaav y.t'hvit eyovTeg de ^a^to’f/.ccTa, xolto. 

Trjv y^a-giv ttjv loQi7(ra.v hyuv diatpogcr eire xgo- 
7 (priTuuv, xotToc tt}V ctyctKoyicty rrjg xixTeug' eire 

iC f 2. Seou rb, vel, ^eoD, ri—Alii: Seou, sv rb (Sic Latini). 
6. xaCdg — xa&' fig (cf. Marc, xiv, 19.) 
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may be enabled fairly to examine what is the will 
of God* that system of moral truth, which is in¬ 
deed good and perfect, and the performance of 
which is acceptable unto God ; and that having 
so examined it, ye may be capable of appreciat¬ 
ing and loving it as you ought. 

3 As the desire of personal preeminence is one of 
the most dangerous of these earthly feelings, I, 
being authorized by the superior gifts bestowed 
upon me as an Apostle, charge you not to be up¬ 
lifted by the gifts bestowed upon you j but to es¬ 
timate yourselves with sobriety and modesty, since 
it is God who hath allotted to each that measure 
of faith whereby he is enabled to perform his pro- 
4« per office in the church. For as we have many 
members in one body, and all the members have 
5 not the same function j so we though many, 
constitute but one body, of which Christ is the 
head, and we members mutually assisting and 
G necessary to one another, possessing different 
gifts according to the different powers bestowed 
upon us by God. If then, any one is endowed 
with the spirit of prophecy, let him exercise it 
with a scrupulous attention to the extent of his 
own faith, neither concealing that which he be¬ 
lieves, nor propounding as truth that of which he 
7 has any doubts: or if his office be that of minis- 
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hocxo/ia.v, tv T?j tiictxovia,' tire 6 iiiatrxtuv, tv 

8 rJj (hdoi<rxot\ta.‘ t’/rt o KOLgctxctkav, tv ry iraga.- 
x’hritrtt. 'O ptrdbitiovg > tv KTrXoTTjrr o irgoi- 
trra.f^tvog, \v trirovdy' 6 tXtuv, tv iXugorqri, 

9 'H ot.ya.7ni, oivuTOXgirog’ airotrrvyovvTts to 

10 irovqgov, xoWu(jL.tvoi r<u a.ya0Z* rtj <piXet$t\~ 
(pia, tig aXX^Xooff tpihotrrogyor rjj ripy aX- 

11 XfjXous irgoiiyov(A£vor rr\ trvoui^ [xn oxvngot' 

12 ru 7 tvt\)[La.ri £ eovrtg • ru xvgicp dovXtvovreg’ rij 
tXirifo %a,igovres' rn Shty 1 * vnoptvovrtg' rr\ 

13 irgo<rev%ij irgotrxctgrtgouvreg’ rccig %guuig ruv 

/G', 11. xvgitfi —Alii: xa /gp (cf. xiv, 18. xvi, 18.) 13. ygti- 

aii —Alii: pvtiaig. 
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tration in temporal affairs, let him devote him¬ 
self to it. Thus, if his office be the instruction 
of the young and ignorant as a catechist, let him 

8 adhere to that: if it be the exhortation of more 
advanced Christians, let him confine himself to 
exhortation. If, on the other hand, any be ap¬ 
pointed as a dispenser of the public fund, let him 
execute his office with integrity and impartiality: 
if any be placed as a superintendent over the 
conduct of the newer converts, let him act with 
diligence : if any be appointed to visit the sick 
and afflicted, let him perform that duty with 
cheerfulness and affection. 

9 Such are the duties of those who hold office in 
the church, but there are others incumbent upon 
every Christian. Let then your mutual love be 
unaffected, and, abhorring all evil, adhere to that 

10 which is good : let your regard for your Christ¬ 
ian brethren have the warmth and steadiness of 
natural affection : be ready mutually to yield 

11 honour and precedence to one another: be dili¬ 
gent in the performance of duty : let your zeal 
be fervent: and in every thing act as the ser- 

12 vants of God. Support yourselves under the 
trials to which you are exposed, by the hopes of 
a blessed immortality ; and by the comfort to be 

13 derived from earnest and constant prayer. Ad- 
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dcyicov xoivcmvvTeg' rqv (pi\o£,mctv tiivxovTeg. 

14 EyXoye/rs royg (UcoxovTccg vfAccg* ev\oye 7 T£ t xcci 

15 fA7) xuTocgoitrQe* X-ulgeiv fjceTci ^ocigovTu v, *a< 

16 xXaieiv per a, xXoliovtuv. To ayro gJj aXX;?- 
Xou? <PgovovvT 6 g’ (Mi to, ui|/^Xa (pgovovvTeg , 
aXXa rois Tccveivolg <rvvttvccyo(i>evoi. M^i y/- 

17 veffde <Pgovi(JLOi vug' iuvrotg. Mj^ey/ xaxoy 
am xaxoy aTO^oms* vgovoovpevoi xaXa e- 

18 vaviov vccvtuv ccvOgcovav' el tivvUTOv, ro e| ypi>K, 

19 ft-era vavTM ccvQgavcov elgrjvevovreg . eay- 

TOU5 exi/xovvreg, ocyavrjTor aXXa £ore roVoy 

7*77 riy^aTra/ yocg' 4 ’E^o/ exdix?]<rig‘ 

20 ey<y avruvoduo-u, Xeyet xvgiog .* ’Eav oyy te/- 
ya 0 lyQgog <rov , ^afJuZe ccvtov’ eocv dfipa, 
vonZe ccvtov. Tovro yocg voiav, ctv&gocxocg 

21 Ty^oj <rugev<reig ev) r*jv xe <£aX^v ccvtov. Mjj 
v/x<v utto roy xccxou aXXa y/xa gy rJ ocyaOu 


to xccxov. 
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minister to the wants of your Christian brethren, 
and devote yourselves to the exercise of hospi- 

11 tality. Bless those that persecute you; bless 

15 and curse not. Rejoice with those that rejoice, 

1G and weep with those that weep. Cultivate a 
general agreement of sentiment; aim not at 
power and grandeur, but on the contrary, par¬ 
take in the sufferings of your poor and afflicted 
brethren. Be not puffed up with a high conceit 

17 of your own wisdom. Repay to no one evil for 
evil: aim at such a line of conduct as may ren¬ 
der yourselves and the church respectable even 

18 to unbelievers : and if it be possible, and to the 
utmost of your power, live in peace with all men. 

19 Beloved, avenge not yourselves, but rather yield 
to the angry words and actions of your oppo¬ 
nents j for recollect that it is written, * Ven¬ 
geance is mine, I will repay saith the Lord.’ 

20 (Deut. xxxii. 35.) ‘ If then thine enemy 

hunger, give him food j or if he thirst, give him 
drink: for by acting thus, thou wilt heaj) as it 
were hot embers upon his head/ (Prov. xxv. 21, 
22.) and melt even the most obdurate enmity. 

21 Let not your patience be overcome by injuries, 
but overcome injuries by forgiveness and bene¬ 
ficence. 
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Ke$. ty. 1. II a.aa ipv%y e£ouat'atg vvegeyovaatg 
vvoTaaaea9co. Ou ya.(> ear tv e%ovaict el (Ay 
aw Bgou* at 5g ovaat [e%ova'tai] f otto Bg$u rg- 

2 rctypevcu elatv. w n<rr£ o avTtraaabfAevog ry 
efoiWa, row Bgou 5/arayjf ocv9eaTyxev’ ot 

3 ^g av9eaTyxoTeg t eavrolg xgtfAO. hyypovTat. Ol 
yag a^yjovreg ovx eta) (fioCog tuv a.yu,9vv eg- 
yuv a.Xka tuv xaxuv. QeXetg l\ (Ay (fioCela- 
9at Tyv \%ovatav ; to ct.yct.9ov voter xa) e%e tg 

4 evatvov ef avTtjg’ Bg ov yag ^taxovog e tti, to) 
tig to ct.ya.9ov. ’Eav ^g to xuxov votyg 9 <po€ov‘ 
ov yag elxy Tyv (Act^aigav <poge7‘ Bg ov yag 
haxovog ea-TtVy exhxog elg ogyyv tu to xaxov 

5 vgaaaovTt. A<o ct.va.yxy vvoTa.aaea9ai> ov 
(aovov d/a. Tyv ogyyv , aXXa. xa) dta, Tyv awe /- 

6 hyatv. Ata. tovto yag xa) (pogovg TeXelre' 


iy, I. inrb ^aou— i/tt! rou SeoD. 
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Ch. XIII. 1 . Let not any notion of your national 
dignity as Jews, or of the personal unworthiness 
of your heathen rulers, lead you to join in sedi¬ 
tious resistance; but let every one of you sub¬ 
mit dutifully to the ruling powers in the state. 
For all power emanates from God, and the ex¬ 
isting authorities are to be considered as of di- 

2 vine appointment; so that he who puts himself 
in opposition to the powers of the state, opposes 
the ordinance of God, and shall receive condem- 

3 nation for his opposition. Even tyrannical ru¬ 
lers, are in the ordinary exercise of their autho¬ 
rity, a terror, not to the virtuous, but to the 
wicked. Dost thou then desire to be delivered 
from fear of the rulers ? Act virtuously, and 

4 thou shalt secure their approbation : for they 
are the ministers of God to thee, appointed 
for the support of order and virtue. But if 
thou dost what is wrong, thou hast feason to 
fear, for the magistrate wields not the sword 
of justice at random j but is in the ordinary ex¬ 
ercise of his duty, a minister of God, executing 
the sentence of God upon the doers of iniquity. 

5 Wherefore we must needs be submissive, not 
merely from the fear of punishment, but also 

G from a conscientious sense of duty. Pay there¬ 
fore all legally imposed taxes, for magistrates 
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hetrovgyo) yag Jihoy eltriv, elg avro rovro ngot- 

7 xagregovvrtg. ' Airohore ovv not<n rug btyei- 

hug' rep rov (fiogov, rov (fiogov’ rip ro rehog, ro 
rehog' rep rov <pb£ov f rov <pb£ov’ rep rqv n^bv, 

8 rijv rtpriv. M ydev) firfev oQethere, e\ pi} ro 
ochhqhovg bcyairav' o ya,g hyaimv rov eregov, 

9 vbfcov irevhrigaxe. To yug‘ ‘ Ou phoiyjevenig' 
Ou (povevereig' Ou xhe^peig' [[Ou ^evdopoag- 
rv^reig']] Oux eviduftnereig'' xa) ei rig ere- 
gu evrohb , 61 / rovru rep hoyep avaxetycthetiov- 
rut, ev rip' 4 ’A yccwT)(reig rov <irhw'iov rov a>g 

10 eavrovi 'H uyumj rep vrhrier'iov xccxov oux 
egyn^erai' irhTigejpoct ovv vopoov q uyuff?]. 

11 Kai rovro , eWoreg rov xcugbv, on vget ypooig 
fjbfj e% V7rvov iyegdtjv a/* vvv yug eyyuregov jj- 

12 fjouv n fvrqgta, Jj ore enierriveruphev. *H vv% 
irgoexo^pevf t\ di qfjoeget TjyytxeV avodd/joedoc, 


iy 7 8. ukhtiKovg aya^cfr — aywrif,* vXKr{Kovg. 
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are to be considered as acting under a divine com¬ 
mission even in this exercise of their power. 

7 Render unto all what is due to them, whether 

8 custom or tax, or fear, or honour. Pay fully 
all other debts and duties ; but as to the debt of 
brotherly love, consider that as incumbent upon 
you at all times : for he that loves his brother, 

9 in so doing fulfils the moral law. For each se¬ 
parate precept, such as, ‘ Thou shalt not commit 
adultery,’ ‘ Thou shalt not kill,’ ‘ Thou shalt 
not steal,’ * Thou shalt not bear false witness,’ 
‘ Thou shalt not covet,* and in fact every other 
moral command is briefly comprehended in this 
one precept, * Thou shalt love thy neighbour as 

10 thyself.’ Love of our neighbour can prompt us 
to do nothing that is injurious to him $ love 
therefore is the fulfilling of the law. 

11 I would urge you also to an increased activity 
in all points of Christian duty, as knowing the 
circumstances in which you stand, that now it is 
high time for you to rouse yourselves and advance 
in the path of holiness. For now the doctrine of 
salvation has come nearer to you, and become more 
clear and explicit, than it was when ye first em- 

12 braced it. The moral darkness which a long 
course of vicious indulgence had left upon your 
minds has broken up, and the light of truth and 

M 
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ovv ra \gyot rov cxorovg , xct) ivtioffafteOct ret 
13 oir’Kot rov <p<urog. 'D,g iv 7](/jiga., ivffyri^ovag 
•jngi'ffotrri<rci>(A,tv > (M) xafjtoig xct) (jtiQctigy pri xoi- 
14* rotig xct/ ctcreXyeiot/g, fjcrj zgidi xct) aXX’ 

evdv<rot<r06 rov xvg/ov ’Irjtrovv Xg/<rrov t xcti r*jg 
cotgxog irgovo/otv fM] itoiCurQz elg in/dvfjtictg. 

Ke<p. iff* I. Toy & ctrdevovvrct rij vi<rre/ t wgo<r- 
Xotfjc&otvurdey fjtrj eig $ictxgi<n/g OliotXoyurfJtav. 

2 fjt\v irurrsvsi tyctyC/v votvrof o Je ourOevav 

3 'kctyctvct strain, 'O \<rQi<ov, rov (M) \<rdlovrct (Mi 
6%ov0eveira* xot) 6 ftr; itrQiovy rov tcrOiovrot pt] 

4 xgivtrw' o ^£ 0 f yotg ctvrov vgotreXaGero. 2u 
rig ei o xg/vm otWorg/ov o/xerqv ; ra idta xv - 
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revelation has advanced upon us. Let us there¬ 
fore lay aside the works of darkness, and put on 
the armour of light, all the virtues which consti- 

13 tute the perfect Christian character. Let us 
walk becomingly, as in the light of truth: not 
as formerly in revelling and drunkenness, not in 
lust and wantonness, not in envy and strife. 

14 But clothe yourselves with the virtues which 
constituted the human character of our Lord 
Jesus Christ; and attend not so to the comfort 
of your bodies as thereby to excite intemperate 
desires. 

Ch. XIV. 1 . Receive into your society those whose 
faith is weak and imperfect; and trouble not 
their conscience and judgment by the discussion 

2 of differences of opinion. If, for instance, one 
man conceives that he may lawfully eat any food, 
while another of weaker faith allows himself only 

3 to eat herbs; let not the man who eats without 
distinction despise him who makes a distinction 
between one meat and another ; nor let the man 
who makes a distinction condemn him who eats 
indifferently; for God, without exacting any such 

4 condition, hath accepted him. What right then 
hast thou to judge an adopted servant of God ? 
Whether he be a branch really engrafted into 

m 2 
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glu ffT7iKZi) n miTTef ffraOritreTat £e* dvvarbg 
yug l<rnv o Seog (rrri<rai avrov. 

5 *'0 g fA/kv xgivtt rjftigav nag ^egav» eg 
KPivu natrav Tjftzgav exacrog ev too ihiu vot 

6 vr\t]go$ogU(r06i>. 'O <Pgovvv ryv fipigav, xvgiw 
<Pg0V&7‘ Xa) 6 (Jty tygOVUV T7JV flftZgOLVf XVg'lO) ov 
<Pgove7. Ka/ 6 e<r9wv> xvgiu l<r9tei, evyagi<rre7 
yag tu S'gw. net) 6 [M\ e<r9iuv y xvgla) ovx l<r- 

7 dieh xa) zv’fcugiffTU tv §eco. Oi^g<s ya’.g rj- 
[luv eavTu Zfl) xa) obde)g e clvtu ano9vri<rxei. 

8 ’E av te yag ^vftev, tu xvg'ia Zupev' lav te 

kiroQvrurxufjt,ev, ru xvg'iu ano9vri<rxof/,ev. ’E av 

te ovv £a>fjt,evt lav re anoOvriffxupev, rob xvglov 

9 ItTf/zlv. E/$ tovto yag Xgurrog xa) anedave 
xa) efytrev, 7va xa) vexguv xa) fyvruv xvgizv- 


«T, 6. Ka/ o i<rt)/wv—.'O fattuv. 9. mi j£>j<Kv —-mi aviart} mi 
avt^ ijiriv. 
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the church or not, must be decided, not by 
thee, but by God. And as for the charge which 
thou bringest against him of eating forbidden 
meats, he shall abide in union with God through 
Christ; for God is able to keep him in that 
union, without regard to the observances in 
question. 

5 Some again in abstaining from particular 
meats, distinguish one day from another j others 
consider this abstinence as the duty of every 
day. On these points I only desire that each be 
fully satisfied in his own conscience that he is 

6 right; and when this is the case, both those who 
observe, and those who neglect particular days, 
act in a spirit of submission to God : and he who 
eats meats, eats them in submission to God, and 
is thankful ; while he who eats only herbs, acts 
equally in submission to God, and is equally 

7 thankful for them. For no true Christian can 
live as under the direction of his own will, but 
as being the subject and property of God whether 

8 in life or in death. If we live, we live under 
the law of God, or if we die, we die by the will 
and decree of God ; so that living or dying we 

9 are the subjects of God. Since Christ pur¬ 
chased by his death a dominion over all who 
should believe in him, and by his resurrection 
and ascension took possession of this regal power 
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10 «r> 7 . 2u %e, n xg/ps/g top a%eX<pop <rov ; >j xou 
<rv , Tt e%ovdepe7g top a%eX<pou <rou ; Huvreg yag 

11 ffCigci<rTii<rofjoedct tZ firipaT/ rov Xg/ffTov. Te - 
ygairra/ yag- f ZZ eyZ, Xeye/ xvg/og t on 
Ifjoo) xapu^e/ tcZp yovu , xcci nci<rcc yXZ<r<ra \\o- 

12 po'koynirtTcu tZ SeZ.’ "Aga ovv exacrog tj- 

13 (jlZv mg) zctvrov Xoyov %u<re/ rZ %eZ. Mqxe- 
n oup aXXqXovg xg/pupep 4 aXXa tovto xg/pare 
fA,a,XXov 7 to [w T/G'epcc/ irg6<rxof/,fjoec rZ cc%eX<pZ 

14* $ <rxkp%aXop. O iiot, xa) mm/cpa,/ Iv xvg/a 

’I tjtrov, on ovh\p xo/pop %/ ctvrov 7 el f t? t ) tZ Xo- 

1.5 y/Zpyuepa> t) xo/pop e/pct/, exe/pu xo/pop * el ie 
%/a. figZpa, 6 aheXtyog <rov XweTra./, ovxeT/ xa- 
ra. uyamjp mg/T0CTe7g. rZ (BgZfjoar'/ <rov 

exe/pop a7roXXus 9 vmg ov Xg/irrog amdape. 

16 ^Xa,<r<prjfj(.e/<rdcj oop vfJoZp to uyaGop. 


ib’, 10. Xg/tfrou.—Alii: ^eoD. 14. auroij — kavrov, alii: ai- 
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10 over the saints whether living or dead; what 
right hast thou who art a Jew, to condemn the 
liberty of thy Gentile brother ? And what right 
hast thon who art a Gentile, to despise the 
scruples of thy Jewish brother ? This judging 
of others can never be the proper office of us, 
who must all appear before the judgment-seat of 

11 Christ to answer for our own conduct. For it is 
written, ‘ As I live saith the Lord, every knee 
shall bend to me, and every tongue shall ac¬ 
quiesce in the sentence of God/ (Is. xlv. 23.) 

12 So then each of us must at the last day render 

13 an account of his own actions. Let us then no 
longer judge the conduct of our brethren ; but 
rather resolve to act so as not to put matter of 
offence or temptation in a brother's way. For 

Hi know, and am persuaded, by the teaching of 
Christ, that no meat is in its own nature un¬ 
clean ; though to him who reckons it to be so, 

1,0 to him it is morally unclean. Thou art there¬ 
fore free to eat indifferently of any food; but if 
by eating indiscriminately thou knowingly in- 
jurcst thy weaker brother, this use of thy Christ¬ 
ian liberty, becomes a breach of Christian charity. 
Do not then by thy eating tempt, and thereby, 
as far as lies in thy power, destroy him for 

lG whom Christ died. And be careful lest that 
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17 Oy yotg k<rnv {] (2ot<riXetot tou Seou figucng xot) 
vrong, aXXa dtxotto<ruv7] xot) e/gfjvfj xot) 

18 tv irvevpotrt dylu. 'O yag tv rovroig douXeuav 
tu Xgurrai, eudgto'Tog ru ^tu, xot) tioxtfjtog 

19 roiff otv^uxoig. "Agot ouv ra rrjg ti§rjV7jg biu- 
xafjttvj xot) rd rng olxotiof&rjg rtjg tig dXXfaoug. 

20 tvtxtv (3gufjtctrog xotTothvt to tgyov tou 

Secy. II ctvrot f/tiv xudotgot* uXXd xotxov rZ 

21 dvOgavoi ru hid or^otrxofAfjtotTog ttr&lovrt. Ka- 

to p)} <paysTv xgtct, fjtTjtie oritiv oivov , 
tv ai 0 diehfiog aov nr^offxoTTTti J} ffxotvtiot'hlZt- 

22 rott $ otir(kvti. 2v st/Vtjv tytig' xotrd <reuu - 

rov tyt tvumov tou Seou. M ctxctgtog 6 fJtrj 


iX, 18. toutoi ;— Alii: rovry. 
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which is abstractedly good in thee, namely, thy 
clear conception of the nature and extent of 
Christian liberty, act so as to lead others to sup- 

17 pose thee unscrupulous and licentious. And 
consider that a submission to the rule of God, 
consists not in any thing that relates to these 
questions of meats and drinks, but in righteous¬ 
ness, and the love of peace, and that desire 
which the Holy Spirit sheds into your hearts to 

18 promote the happiness of your brethren. For 
he who in these things acts as the servant of 
God, is pleasing to God, and deserving of re- 

19 spect from men. Let us then study to pursue 
such a line of conduct, as may tend to peace 

20 and mutual edification. Do not for the sake of 
indulging thy liberty in meats, destroy the work 
of God in the souls of weak believers. All 
meats are, I repeat it, pure in themselves; but 

. they become sinful to that man who by eating 

21 them, knowingly tempts his brother to sin. So 
that it is honourable and good in an enlightened 
Christian to abstain from animal food, or from 
wine, or from any thing by which the weak in 

22 faith are tempted or offended. Hast thou a full 
conviction of the lawfulness of thy conduct ? 
apply it to thyself and exercise it as in the pre¬ 
sence of God. Happy is he whose conscience 
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23 Kgimv tuvTOv \v a> hozif&ufyi. 'O £g hictxgtvo- 
ftzvog, ectv <pceyri, xccTUKezgirai, on oux \x 
•r'urTivg' tcZv he o ovk lx vrierreotgy oepoa.gna. 

Kip. is , 1. l<rnv, ’O (pt/Xopiv h\ flftelg ot hvva.ro) ra. a<r- 

flevrifAciTU ruv oehvvurcov (3u<rra£eiv, xcti 

2, lavrolg ctgterxetv’ 'ixaerrog riftm rep wXri<riov a- 

3 getrxeru tig to a,yu,&bv vgog oixohoftrjv. Kai 
yag o XgKrrog ou% tuvrep rjgectv, ccXXa, xcc- 
6wg yeyguwrcti’ * Oi ovethurf^o) ra>v ovuhiZpv- 

4 ruv <re, \%im<rov W \p,u "Ova. ycig vgoe- 
ygbt<Pv t tig rqv fifter&gctv hthaerxccXiav ngoeygu- 
tyrf '/vet hia, rtjg vroftovrjg xcti rvjg ‘TctguzXyi<recug 

i&, 23. extr—Codd. multi, Verss. et PP. liic attexunt triu 
ult. commata capitis XVI.: T£ 6s bwufisvw, cct. a', 2. sxomt- 
rog—ixacrog yug. 4. irgoeygapn" —Alii: eytufrj. 
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does not accuse him in that which he gives his 
23 sanction to. But he whose conscience makes a 
distinction between meats as allowable and for¬ 
bidden, is condemned if he eats them indifferent¬ 
ly ; because he eats them without a full convic¬ 
tion of the lawfulness of the act; and whatso¬ 
ever is done without such a persuasion is sin, 
because it manifests an indifference whether he 
Ch. XV. 1. offends God or not. We then whose faith is 
strong are bound to support and assist those of 
our brethren whose faith is less strong and en¬ 
lightened, and not to act with a selfish regard to 

2 our own liberty and comfort. But let each on 
the contrary study to please his neighbour, and 
thereby to promote the unity and happiness of 

3 the church. For Christ, who ought to be our 
model, chose not such a condition and course of 
life as were most agreeable to his human feel¬ 
ings, but submitted to reproach and persecution 
for our sakes, as it is said in scripture, 4 The re¬ 
proaches of them that reproached thee, fell upon 

4 me.’ (Ps. lxix. 9.) I thus quote the ancient 
scriptures, because I wish you to be aware, that 
whatever they record of the religious experience 
and trials of holy men, was written for our in¬ 
struction ; that by studying the example of their 
patience, and observing the supports and conso- 
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5 ruv yga<pwv t rqv iXr'itia tfcaf/.ev. 'O & &eo? 
rtjg uiroftovrig xat rrjg •jragax'KT}<nug iatj vfi7v ro 
avro (pgove7v tv aXXrjXoig xtn.ro. Xgirrov ’I qcrouv' 

(> iva ofjLodvfAudov tv tv) rro^an bo%afy}re r'ov 
Seov xa) vartga rov xvgiov rjfcav ’I ?j<rov Xgi- 

7 <rrov. Ato Tgo<r\afjL£avt<r@t aXXfaovg, xadag 
xa) o Xgttrrog rgotreXaCero v(/.ag tig d6%av 
§tov. 

8 A tya $e, ’I t)<rovv Xgiirrov fiiaxovov ytytvnt- 
Qai irtgiropTig vntg aXviQeiag Seou, tig to fit- 

9 Caiwrai rag trayytXiag rm nctrtgav' ra 
iQvtj vvtg tXtovg io^airai rov 3-eov, xaOag yt - 
ygairrai' 1 Aia rovro t%ofAohoyri<rtfA.ui <roi \v 

10 tOvtri, xa.) ra ovof/.ari cov ypaXa/ K.ai 'ita- 
Xtv Xtyti’ c EvQgavOijTt tOvrj, ptra rov Xaov 

11 avrov. y Ka) vuhiv’ 4 A ivtirs rov xugiov 
•xavra ra tOvri^ xa) txaivtoart uvrov xavrtg o) 


/£', 7. b/JMQ - 7I(H&S. 
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lations which they received, we also might have 
5 hope and consolation under our trials. And 
now may the God from whom alone we can de¬ 
rive patience and comfort, give you a spirit of 
love and unanimity, in all that relates to Christ 
(> and his religion ; that you may with one heart 
and one voice join in the worship and praise of 
the God and Father of our Lord Jesus Christ. 

7 Receive one another therefore to Christian com¬ 
munion and fellowship, in imitation of the readi¬ 
ness with which Christ has received you, and by 
so doing has glorified God upon earth. 

8 Asa further inducement to mutual love and 
forbearance, I remind you, that while Christ was 
a minister of salvation to the Jews, in order that 
the promises made to Abraham and his seed 

9 might be accomplished ; he was equally so to the 
Gentiles, for the accomplishment of those nu¬ 
merous prophecies in the Old Testament, which 
speak of the Gentiles as glorifying God for the 
extension of his mercy to them. Thus we find 
it written, ‘ Therefore will I profess my faith in 
thee among the nations, and sing in honour of 

10 thy name.’ (Ps. xviii. 49.) And again, Moses 
saith, ‘ Rejoice, ye Gentiles, with his people.* 

11 (Deut. xxxii. 48.) David also saith, ‘ Praise 
the Lord all ye Gentiles, and laud him all ye 
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VI Ticcoi.* Kai xaX/r ’H tratag Xsyer 1 ‘'Etrrcu tj 
pi£a rov ’htrtrat, xa) o avtcrrapOBvog ag^eiv 10- 

13 vvv’ ex’ clvtu iQvi) z'k’xiovffw' 'O & &eo; rrjg 

IXrtiog r\7}gv(rai Cpoag ratnjg xa) ti- 

gfjvijg lv ru wurTivuV) Big to TEgurireueir vpoag 
BV ry Ix-Xtiiy ev ivvaposi rveopoarog ayiov. 

14 nsrsirpoai a£gX<po/ poo, xa) aurog \yu 
xg£< vfjiuv, on xa) avro) [abgtoI b<ttb ayaQu- 
truvTjg, rerXtigvfABVot xa trqg yvves&gy dvvafABvoi 

15 xa) aXXrjXovg vovQbtb 7v. T oX(Ai)gOTBgov ds e- 
yga\j;a vpuv, a5eX<po/, axo poBgovg, &>g Brava- 
uLifjLV7i(rxm vpoag, diu rtjv %agiv rr,v io0s7<rav 

16 (aoi vro rov S’gou, Big to livai [ab XBirovgyov 
'Iqrov X^trrov Big to, bQvjj, IsgougyovvTa to bv - 
ayysXiov rov Seou, tva yevrjra/ q rgo<r<poga toov 
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12 people :* (Ps. cxvii. 1.) and Isaiah, ‘ There shall 
be an offshoot from the stock of Jesse, and he that 
shall rise to reign over the Gentiles; in him shall 

13 the Gentiles trust.* (Is. xi. 10.) And now may 
that God from whom proceeded these promises on 
which your hope is founded, fill you with all joy 
and peace in believing ; that ye may abundantly 
possess this hope, by the operation of the Holy 
Spirit upon your hearts. 

14 The unchristian endeavours of false teachers 
to disturb the unity of the church, have compell¬ 
ed me to the line of argument which I have 
been using : though with respect to you, my bre¬ 
thren, I am convinced that you are full of 
brotherly kindness, that you understand fully the 
universality of the gospel system, and the total 
abrogation of the ceremonial law ; and that by 
this union of charity and knowledge, you are 
qualified mutually to assist one another with spi- 

15 ritual advice. Yet I have written somewhat 
boldly, reminding you of the rights of the Gen¬ 
tile converts : for when God called me to be an 
Apostle, he committed the Gentiles to my espe- 

lG cial charge ; that like a Jewish priest, I might 
offer as an acceptable sacrifice to God, the only 
sacrifice that is acceptable under the gospel, 
namely, those who by the sanctifying influence 



Itttt 111*02 FflMAlOY 2, Kip. it. 

l()vvv ivrgo<rtitKTOG, fiytotcr^lvij lv irvtvftun u- 

17 y'icp. "EXt® ovv xccvyj^criv lv XgKrTv Iqcrov ru 

18 T^Of tov S'joj'* ov yu,g 7o\(jt,r)<ru Xa'Ktlv ti uv ov 
xuTUgycarctro Xfurroc it lfjbov t elf uirccxorjv 

ljj Ifauv, Xoya> xcc) tgyu, lv ivvufiet <rr}[Aiiav xcc) 
Ttgctruv, lv ivvcifjuti nvevfActroc aytov • u<tt 6 fts 
ctiro 'UgovruXrifjL xcc) xvx\ev t tov ’IXXv- 

20 gixov •jnwXtigaxivcci to evuyytXtov tov X^httov- 
ovtco it (piXoTifjoovfttvov tvuyy6b.)^t<rdai, ov% 
ottov wvo(JboL<rOri X^urrof, hcc fjut] W aXXoTgw 
2\ Sj/xgAloy olxoiofAu* aWu, xuOui yeygctTrcu 9 
4 O/f ovx oivriyylXrj vtg) avrov, oipovrccr xoc) 
01 ovx ccxtixoccffiy ffvvT)<rov<ru 

17. rbv —Da<k 19. crvfu/taroj ay/ou*—crvau/iaroc 

^ioy, alii: TViv/iarog. 
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of the Holy Spirit, are willing to devote them- 

17 selves to the service of God. I have then cause 
for boasting in Christ Jesus, namely, these spi¬ 
ritual offerings which through my ministry have 

18 been made unto God : of boasting in Christ, I 
say, for I would not dare to mention as a ground 
for boasting any thing but that which Christ 
hath wrought through me, for the conversion of 
the Gentiles ; endowing me with actions and 

19 words far beyond my own, giving me the power 
of working miracles, and teaching me to speak 
by the power of the Holy Ghost. So that be¬ 
ginning at Jerusalem, and traversing all the 
countries round about as far as Illyria, I have in 
my own person fully communicated the gospel 

20 unto them all; thinking it due to my apostoli¬ 
cal dignity to preach the gospel from its first ele¬ 
ments, and not to labour where others had preach¬ 
ed before, lest I should seem to build upon the 

21 foundation laid by them. But I have endeavour¬ 
ed to direct my travels so that, as the scripture 
saith, * They who had not been told of Him 
might see j and they who had not before heard 
of Him might understand.* (Is. lii. 15.) 
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22 A 10 evBXOTro^^v ra roXXa rou iX&JV 

23 irgof ufAoif. Nuw )\ ftriKiTi rorov tyuv t» 
rolf tt\i(AU<rt rovroi( t iwinoQlav ^0 rou eX- 

21< Ottv cr^of upcas ano vroWvv truv* *>{ iav irogsv- 
ojpou tt( ri]v "Snccviav, iXwlQu ituwogtvfASvoc 
a<ru<r0at vfj,ag 9 kou v<p' v/juj» irgovtfjLipdfjtai 
lxs7tav v(AM ngwrov ctiro pigove ifAnXqM. 

25 Nuw it TogsvofAou eJ( *1 sgovraXtjp,, iiaxowv 

Q6 rolf ayioif. Evioxtj(rav yag M axtiovta xcei 
A yet*a xotwviav rivoi iroitjo’ucrOai 6 ig rouj 

27 rrrufcovt ruv aytatv ruv \v 'Ugova-aXrjfx,. Eu- 
ioxrjrav yag, xct) opsiXsrai otvruv ttrtt. Ei 
yag TOif vrvtv(jt,unxo7( avrm txoivwri<ruv ra 


it, 24 . e/f Hu liraviav, *X<r/£« diamigivtpmv — el( r^v I mviav, 
iXiu<ro/xa< rfa v/J,oi£' yag dionrogtvifiMf. 
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Conclusion. 

22 This resolution of mine to leave no place ig¬ 
norant of the knowledge of salvation, has fre¬ 
quently thwarted my intention of visiting you. 

23 But now having left no place in these regions 
unacquainted with the gospel, and having for 

24f many years desired to come unto you j I trust 
that when I travel into Spain I may see you on 
my way, and may be assisted by you in the 
further prosecution of my journey, after I shall 
have in some degree satisfied my desire to enjoy 
23 your converse, and to witness your piety. At 
present, however, it is impossible for me to ac¬ 
complish this desire, because I am on the eve of 
setting out for Jerusalem, to administer to the 
temporal necessities of our afflicted brethren 
<20 there. For the Christians of Achaia and Ma¬ 
cedonia have thought fit to make a contribution 
for the poor members of the church at Jerusa- 
‘27 lem. They have thought fit, and I approve of 
their conduct, for certainly they are deeply in¬ 
debted to their Jewish brethren; for if the Gen¬ 
tiles have partaken of the spiritual blessings first 
n 2 
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e0vt], o<pu\ov<ri tea,) h ro7g <ragxtxo7g Xurovg- 

28 yrj<rat glvto 7g. T ovro ovv eirtrehetrccs, xa) 

<r(Pgayi<raf//€vog avroig rov xagvrov rovrov t mttz- 

29 Xtvffopou it vpvv e/g rrjv 'Znavtuv. Olia 
on igyppmg irgog upag, Iv ‘irXqgcvfAuri evXo- 
•yiug rov evayyeXtov rov Xgirrov ehev<ro/uct/. 

30 YlaguxaXu $) vftug, uieXQo), titu rov xvgtov 
SjfAwv ’hjo-ov Xgtrrov, xa) ita rqg ayaTrjg rov 
•Kviv[Aa,rog y ffvvayuvuraffQai fjuoi Iv ru7g irgorev- 

31 yatg vv\g Ifjiov c rgog rov Bsov' 7va pvff&u avo 
raJv awziQovvrcov ev rJ? ’loviu'ta, xa) tva jj ita- 
xov'ta (Jlov t) elg 'I egovtraXrifjL, evTgotriexrog ye- 

32 vrjrat ro7g uyiotg * tva ev %agu ’(\0<v vgog it (tag 
ita SeXrjfjLurog ShoD, xa) ffwavavavreopat v- 

33 fMv. 'O Sso? rrjg eigqvtig pera navrotv v- 

(MOV. [*A ptjv,] 
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bestowed upon the Jews; they are surely bound 
to repay them by a liberal communication of 

28 their temporal advantages. As soon then as I 
shall have executed this duty; and secured to 
the church at Jerusalem the fruits of the liber¬ 
ality of the Gentiles, I purpose to visit you on my 

29 way into Spain. And I know that when I come 
to you, I shall come prepared to communicate 
the fulness of the blessing of Christ’s gospel. 

30 And as my present journey is attended with 
very serious dangers, I entreat you, my brethren, 
by our Lord Jesus Christ, and by the charity 
implanted in your hearts by the Holy Spirit, to 
unite with me in earnest prayer to God on my 

31 behalf; that I may be defended from the malice 
of the unbelieving in Judea, and that my chari¬ 
table commission may be acceptable to the church 

32 at Jerusalem: so that having effected my pre¬ 
sent purpose I may visit you with joy, if the will 
of God permit, and may rest after my long 
journey in the mutual enjoyment of kind and 

33 Christian converse with you. And now, may 
the God of peace be with you all. Amen. 
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K£(p. /$■', 1. 2 vviarrifu 3s y^tUK Ooj&j*, a£eX<p^v 
fy-uvv, oy<ra* rijs tzxXrjaag T?jg tv Key- 

2 £££«?£' i^a ayr^v crgo<rdti;r]<r0t tv xvgia alglug tuv 
ayluv , *ai Ta^a<rr?re ayrjif ev w av ypsui> 
x^ay^a-n' xcc) ycig ccvtI} ngoaTCCTig roXXcHv eyc- 

8 ^0>}> *ai ayroy e^toy. ’ A<rroc<roc<rh Ylglaxccv xcc) 

’AxvXccv, rovg avvtgyoug fjcov tv XgiaTu ’h)<rov. 

4 ( oinvtg yx££ rrjg ^y^>Jff f*ov tov sccvtuv TgkyrfKov 
wrttfjjxccv' oig ovx tyo> fjcovog tvyoc^iaTcv^ ccXka. 

5 xcc) rScacci cci tzxXqacci rav \9vuv'} xcc) rrjv xclt 

olxov abruv sxxXqaccv . * A<rncc<rcc<rGt ’Examrov, 

tov uyctrqrov fcou, og t<T7iv ccirocgyvi rijg ’ Aaccg 

6 tig X^iarov. *Aarccaccadt M cccikfc, ijTig xoXXefc 

7 IxoTi'ocrtv tig Tjfcag. ' AarccaocaGt *A vigovszov xcc) 

’I ouvlccvt t ovg (rvyytvilg fcov xcc) <rvvociy j iJcccXw70vg 
fjcov’ otT/vtg slav ini<rrifJCoi tv ro7g ocrowoXoig, ol 

S xcc) x^o tfjcov ytyovccav tv X^iary. ’Aara.crcccrQt 

<) ’ A^xX/av, 70v uyccmjTOv fcou tv zv^ico. ’A<rxa- 
<rcc<rQt Ovg&avlvy rov avvtgyov rjfcalv tv X^itTry, xcc) 
10 2ra^yv, tov ayaxjjron fjcov. ' AffvccacurGt ’AxsX- 
xJjr, tov ioxt/iMv tv Xf/ffry. 'AarclactaGs rovg lx 

is’, 2. a-lrr, — aurri. 3. Tlglcxav —Ilf/ffx/XXav. 5. Acr/a;— 

’A^ai'aj. 6. ?/c ^a:—Alii : X iiith vel, sic 
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Ch, XVI. 1 . I recommend to your attention and 
hospitable care, Phoebe a Christian sister, who is 

2 a deaconess of the church at Cenchrea ; that 
you may receive her for Christ’s sake as be- 
cometli Christians, and may assist her in what¬ 
ever she may require your aid. And truly she 
merits such treatment, for she hath aided and 
supported many, and among others, myself. 

3 Salute on my behalf Prisca and Acquila, my 

4 fellow labourers in the service of Christ; who 
exposed their own lives to danger for the pre¬ 
servation of mine, and to whom, not only I, but 
all the Gentile Christians are under the deepest 
obligations ; and together with them salute their 

5 Christian household. Salute my beloved friend 
Epaenetus, who was the first convert to the 

G Christian faith in proconsular Asia. Salute 
Mary who hath laboured and suffered much for 

7 us. Salute Andronicus and Junias my kinsmen 
and fellow prisoners, who are known and ho¬ 
noured among the Apostles, having been con- 

8 verted before me. Salute Amplias whom I 

9 love as a member of the Lord’s body. Salute 
Urbanus my fellow-worker in the service of 

10 Christ, and Stachys my beloved friend. Salute 
Apelles that honourable Christian, and those that 
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11 rvv ’A gt<rroQov\ov. ' Arndt a<r(k 'HgvStvva, rov 
<rvyyevtj (aov. ' Aandrarfo rovg lx ru v Nag>*/<r- 

12 <rov, rovg ovrag ev xvgty. ’ Acndrarh Tgv- 
<pcuvav xa) Tgvtyvrav rag xontutrag Iv xvgty. 

' Arnararde Tleg<riSa y rqv ayanqrqv, %ng 

13 noXka Ixonianv Iv xvgtv. ' Arndcrar&i 'Pov- 
(fiov , rov IxXexrov Iv xvgty, xa) rqv fArjrlgu av- 

14 rov xa) Ipov. ’ Arndrarh ' Acrvyxgirov, 
<P}Jyovru f *E gpav 7 UargoGav, 'Egfjiyjv, xa) 

15 rovg (rvv avroig aSeXQovg. 'A<rnd<ra<rOz $>i- 
XoXoyov xa) 'lovXiav, N^sa xa) rqv aSe\<phv 
avrov f xa) ’OXvfAirdv, xa) rovg <rvv avroig 

16 navrag ayiovg. ’Arndrarh aWr\kovg Iv (fif- 
X?ifJoari ay/w, ’ Arna^ovrai vpag al Ixx'kn- 
criat ndrai rov XgttTOu. 

17 TLagaxaXv SI vpag, dStX<po) 7 rxoneiv rovg 
rag Siyfitrr art ag xa) rd crxavSaXa, nag a rrjv 
StSayrjv %v vfAiig IftaOin, noiovvrag’ xa) lx- 

18 xXivare an avrvv. O l yag roiovroi ry xv~ 
gia Sftuv Xgtrru ov Sov^evovinv a XXa rj? lav- 


is, 16. ixxXtjiri'ai •ruffai — ixxXtjtriai. 18. xvgftf) r/,u,uv XgitfTtp 
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11 are of the household of Aristobulus. Salute He- 
rodian my kinsman, and the believers in Christ 

12 who are of the household of Narcissus. Salute 
Tryphzena and Tryphosa, who have laboured 
in the Lord’s service; and the beloved Persis, 
whose labours in the Lord’s service have been 

13 abundant. Salute Rufus distinguished in the 
service of Christ, and his mother, whom, from 
her maternal kindness to me, T may consider as 

14 my own. Salute Asyncritus, Phlegon, Hermas, 
Patrobas, Hermes, and the brethren who are 

15 with them. Salute Philologus and Junia, Ne- 
reus and his sister, and Olympas, and all the 

10 saints who are with them. Salute one another 
with a holy kiss. All the churches, which I 
have planted, and of whose interest in your wel¬ 
fare I am well assured, salute you. 

17 And here, to return once more to the im¬ 
portant subject of my former injunctions, let me 
exhort you, brethren, to keep a strict watch over 
those who cause divisions, and give offence to 
the scruples of others, in direct opposition to the 
instructions which you have received from me ; 

18 and to avoid all intercourse with them. For 
they who act thus, whatever pretences they may 
make, act not from a spirit of conscientious sub¬ 
mission to our Lord Jesus Christ, but that they 
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-ns nox Swt/CoyoxjokS'X SUx wig vox .m\ioic Anx 

•St ‘SXOIVKUJ 50JII EOS 



PARAPHRASE. 


203 


may secure their own personal comforts : and by 
their flattery and insinuating pretences, they 
deceive the minds of the more simple brethren. 

19 I rejoice over your state inasmuch as the fidelity 
of your obedience is celebrated throughout the 
Christian world j and I earnestly desire that 
your obedience may be secured by an accurate 
knowledge of what is good, while you retain 
your present simplicity and ignorance of that 

20 which is evil. But the God of peace will se¬ 
cure the peace of your holy society, by tramp¬ 
ling Satan, and the false dogmas which are his 
devices, under your feet speedily. May the grace 
of our Lord Jesus Christ be with you all. Amen. 

21 Timothy my fellow labourer, and Lucius, and 
Jason, and Sosipater, my kinsmen, salute you. 

22 I Tertius, by whose hand this Epistle is written, 
salute you, as being a brother, through our mu- 

23 tual union with the Lord. Gaius my host, and 
the willing entertainer of all the brethren who 
need his assistance, salutes you. Erastus the 
chamberlain of the city, and Quartus our brother, 

21 salute you. The grace of our Lord Jesus Christ 
be with you all. Amen. 

25 Now to Him, who alone is able to establish 
your faith, according to the gospel which I 
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ni’OS PflMATOTS, Ki<p. I(. 


ayyeXioy pov xctt to xqgvy pa. ’I rjtrou Xgurrov, 
xoctcc kiroxoihuipiv (/,v<rrrigtov ovoig uicovioig 
26 <reriyyptvov, (pavtguQ'ivrog Je vvv J<a re ygcttyav 
ngotpilTixwv, xoct Wirayriv rov uluviov J^eou, 
tig vTraxorjv nlffrtag tig 'xctyrct, ra tOvf] ywgi- 
21 trOivTog' /xovu <ro<pu S-gJ, £/a ’I wov Xgtirrov, 
a h 5o|a tig rovg ooiuvccg ! ’A (Ar\v. 

[[FT^o? 'P afjiottovg tygcttyy} ano K oglvOov tiia, 
<t>oi€?]g, rtjg hictxovov rrjg tv K ey%gtu7g txxKf]- 
<r/a?.]] 


is, 26. did n — Alii: 6/a. 25-27. Vid. nd c. XIV, 23. 
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preach, the proclamation of Jesus Christ as the 
Saviour of all men ; and according to the reve- 
Q6 lation of the truth concealed in early times, but 
now made known through the prophetic writings 
at the command of God, to produce obedience 
springing from faith, among all nations, to Him 
27 the sole and all-wise God, be glory for ever and 
ever. Amen. 
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CHAP. I. 

Verse 1. K\*)ros, afu^igfims .—These words may be synony¬ 
mous in the sense of chosen and constituted: so the verb Nip 
is commonly used in the Old Testament: or, probably xX>jros 
may refer to the call from heaven ; (Acts ix, 4-6.) apwgrffimg 
to the ordination by the church at the command of the Spirit. 
(Acts xiii. 2, 3.) It is observable also, that until this ordina¬ 
tion, St. Paul was not considered as an Apostle , but only as a 
prophet or teacher. (Acts xiii. 1.) 

3. riff/ roo viou ctuTov, x. r. X.—Various are the methods in 
which commentators have glossed this difficult passage. There 
can be little doubt however that xura eagxa is opposed to Kara 
rrvt'jfia ayiwsuvr,:, and few will coincide in the conjecture of Am¬ 
mon, that by the latter expression is meant, * according to the 
prophecies dictated by the Holy Spirit.’ Nor will it do to sup¬ 
pose with others that ay/w(ft»vjj6 signifies the divine nature 

in Christ: this expression being specifically used in the N. T. for 
the third person in the blessed Trinity. Perhaps we may ren¬ 
der the whole thus: ‘ who was born of the seed of David so 
far as human agency was concerned; and who was powerfully 
declared by his resurrection to b^ the Son of God, his resurrec¬ 
tion being a new and visible begetting by the agency'' of the* 
Holy Spirit.’ And we may remark, that as Christ had claim¬ 
ed to be the Son of God before he was raised from the dead, 
this new miraculous birth was a full proof of the truth of his 
previous assertions. 

o 2 
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4. 'Ogiodt/g, as Macknight observes, signifies marked and se¬ 
parated. Therefore Christ was not made the Son of God by 
his resurreetion ; bat marked and proved to have been always 
60 . 

5. Xagiv mi arroerokrjv —This expression is commonly inter¬ 
preted as equivalent to yayv rr\g urroeroXrig. But the words ought 
to be construed with a specific meaning to each. Xagig, the 
gifts of the Spirit whereby the Apostle was enabled to preach 
the gospel to all nations ; arroeroXri, the commission whereby 
lie was enjoined to do it. Whitby interprets the whole verse 
thus : ‘ By whom we have received the office of Apostles, t and 
grace through his name to call all men to the 'obedience of 
faith in him.’. Ammon glosses it thus, ug ro rruOtiv eravru ra tOvr\ 

rr\g menug tig ro ovo/xa aurov. It might, however, be difficult 
to shew that uTtg ever has the sense of 6/a (through), as Whitby 
renders it ; or of ug, as Ammon. It has, however, frequently in 
the apostolic writings the sense of trtgi, as in Rom. ix. 27. 
zgafyi vrrtg rou legasX. And 2 Cor. vii. 4. croXXa got xaux^e/g u<reg 
h/xtov. Taking it in this sense we may join it with mertug, and 
translate the whole thus: * By whom we have received grace 
and apostleship, to produce in all nations obcdiencte to the doc¬ 
trines of the gospel concerning him.’ For the sense here given 
to ‘iruSTtg, sec Schleusner ad v. 4.* Cf. also Acts vi. 7. Gal. 
i. 23. 

m/Muro; aurov, is a common Hebraism (IQtf/) for avrou simply. 

G, 7. KXr t ro/. —So the Jews called themselves 'iOpD, Isa. 
xlviii. 12. And as the Jews were originally called and chosen 
as God’s peculiar people ; so now, all who partook of the faith 
of Abraham, were called to a participation in the same rank 
and privilege. 

7. AycMpjro/.—This verbal must be closely connected with 
the clause vaa ro/g oven tv Pug.fi, not separated from it by a 


* As SchleuHncr’s Lexicon lo the Now Testament will frequently be re¬ 
ferred to, it may be expedient to explain, that ad rerbum or ad v. signifies, 
under the word lust mentioned vtttrrts ; while the number expresses which 
of the different senses given to the word by Schleusner is to be referred to. 



comma as in our version, and translated, ‘ To all the beloved 
(i. e. Christians) who are in Home.’ It is a strange imagination 
of Macknight, from the use of the word vast here, that the 
Epistle is addressed to all the inhabitants of Rome, ‘ to the 
heathens as well as to the Jews and Christians.’ But vast 
evidently refers to ‘ beloved,’ &c. If voting, all, really refers to 
all the Romans, then we must understand in the next verse, 
that the faith of all the Romans, whether believers or unbe¬ 
lievers, was spoken of throughout the world. Nor is it true, as 
he asserts, that ‘ the object of the Epistle is to persuade the 
unbelieving Jews and Gentiles to believe the gospel.’ It’s 
object is to state the doctrine of justification by faith : and to 
defend it, 1st, from the objections of the Jews ; and 2d, from 
Antinomian inferences. Had the object been to convert unbe¬ 
lievers, the Apostle would no doubt have set himself to prove 
the fundamental truth, that ‘ Jesus is the Christ.’ 

18. 'Ayiot. —It is the fundamental principle of Taylor’s Key, 
that all the terms of privilege used by the Apostle, such as 
saved, justified, beloved, saints, &c., apply equally to all profess¬ 
ing Christians. But as St. Paul expressly declares that the 
condition of admission into the Christian covenant, is faith, we 
must conclude that he supposed all the professing Christians of 
his day, to be sincere believers, feeling and acting in accord¬ 
ance with their belief. And if we had as good grounds for 
supposing this of all the professing Christians of our day, as the 
Apostle had, we should be justified in applying the same lan¬ 
guage to them; but not otherwise. Taylor (Key p. 41. § 137.) 
quotes as applicable to all the members of the church Col. i. 
12. * Giving thanks to the Father which hath made us meet to 
be partakers of the inheritance of the saints in light.’ But can 
any one imagine that a professing Christian, living in the secret 
indulgence of known and allowed sins, is ‘ meet to be a parta¬ 
ker of the inheritance of the saints in light?’ In one sense 
only can it be maintained that all members of the church are 
meet for heaven ; and that is by maintaining that those who 
are not holy, arc not in God’s estimate members of the church, 
being as it were excommunicated by their unholiness . This is 
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in fact nothing more than to draw the common distinction be¬ 
tween the visible and spiritual church. On our text Taylor 
observes, that all the Christians at Rome had a good title to 
the privileges of saints. Unless they were really saints, that is, 
unless their hearts were really renewed by the Holy Spirit, they 
had no title to God’s favour here, or eternal happiness here¬ 
after. If there be such a thing as an unsanctified saint, it 
would be difficult to shew what his spiritual privileges are. For 
the sense of ayioi as given in the Paraphrase, see Schleusner 
ad v. 1. and 5. 

d. A argeuu .—Some commentators consider Xargeuu ev rp eu- 
ayyt\i(f), as signifying the ministry of the Apostle in propagat¬ 
ing the gospel: but Xargtveiv ry 0ew always refers in the N. T. not 
to ministerial exertions, but to personal piety. Cf. Matt. iv. 10. 
Acts vii. 7. xxiv. 14. xxvi. 7. Rom. i. 25. Philip, iii. 3. 2 Tim. 
i. 3., and many other passages. We may render the passage 
thus: ‘ Whom 1 serve with a spiritual worship, according to 
the gospel of his Son.' 

Ev rui m/tv/iari .—So sx Eph. vi. 6 ; tv xaQata ffvveidrjtei. 

2 Tim. i. 3. Koppe. 

10. Eivug jjSjj von tuudrjdrjeofuti, I may at length be so fortu¬ 
nate . Koppe and Sciileusneh. 

ev r(fj ^t\7)fiaru—ev corresponding with the Hebrew 3 is used 
for xccra, according to. 

11. Xag/u/ia wtufiariMv, spiritual grace or gift. Whitby un¬ 
derstands this as referring to miraculous powers; Koppe, to 
ordinary teaching accompanied by the blessing of the Spirit. 
It is clear from the whole tenor of the Epistle, that the errors 
prevalent among the Roman Christians, were to be remedied 
rather by apostolic preaching and exhortation, than by the dif¬ 
fusion of miraculous powers: and the Apostle’s specific aim, in 
the moral part, seems to have been the production of those 
affections which are styled (Gal. v. 22.) c The fruit of the 
Spirit.’ Cf. Rom. xv. 29. Col. i. 9, 10. 

12. Tovro ds ten, that is to say. A qualification of the pre¬ 
ceding assertion ; as if there had been an air of presumption in 
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supposing, that all the benefit of their meeting, was to be on 
the side of the Romans. 

Before <rv/Mra$ax\i)dTivau supply e pavrov. 

(v bfiiv, together with you. See Schleusner ad v. ev, 8. 

13. For the intention here expressed, cf. Rom. xv. 23, 24, 
and Acts xix. 21. 

14. 'EXXtjct/ rt xat fiaoZagoig .—It seems needless to inquire with 
■ Koppe, whether the Romans are to be classed as Greeks or 
barbarians: the Apostle evidently means to say, that he was a 
debtor to all classes and nations ; as if he had said high and 
low, rich and poor. 

otpuXerri;. —Koppe interprets this as referring to the debt 
which he owed them for the joy which he had felt in hearing of 
their faith : but most commentators connect it with the suc¬ 
ceeding verse as referring to the obligation under which he lay 
to preach the gospel to all. 

15. t gofyuov taken substantively with r,dog understood, de¬ 
notes, promptitude of mind, strong desire, or confirmed resolu¬ 
tion. Schleusner ad v. renders the verse thus : Itaque quantum 
in me est vehementer cupio et promptus sum , seu semper desideravi t 
Christianam religionem tradere Roma degentibus. 

16. Ou ya% tvansyow/uti .—Koppe ingeniously observes, that 
this idea may have been suggested by the mention of Rome: 
as if the Apostle had said, ‘ Though I know the sensuality and 
false philosophy that prevail at Rome, and am aware that these 
aided by imperial power will oppose me and the doctrine which 
I teach ; yet still, I am not ashamed of the gospel of Christ.’ 
In this and the next verse, the Apostle propounds the great 
subject of the Epistle, namely, justification by faith to 
every believer in Christ. For the sense to be given to 
justification , and faith or believing, see the Introduction iv. 

17. Ex mertug ug msriv, from faith to faith. ‘ The right¬ 
eousness of God’s appointment by faith is revealed in the 
gospel, in order to produce faith in them to whom it is preach¬ 
ed.’ Macknight. Much to the same purpose are the versions 
of Wliitby and Ammon. * Null* alii ret nisi fidei , tantum 
propter affectum quendam orationis, idem vocabulum variis 
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particulis repetitum invenitur, ut in Rom. vi. 19. 2 Cor. ii. 16.’ 
Koppe. 

Ex mffrtug, propter Jtdem , ut Heb. p. tig mtrr/v, credentibus. 
Sic etiam Gal. iii. 25. Rosenmuller. 

17. loudaitfj rt rrgurov. —According to the command of Christ. 
Matt. x. 5. 

o it Bixaiog ex cr isreug, fyffera/. Habac. ii. 4.—Macknight sug¬ 
gests, that ex vuSTiue should be joined with htxanog which gives 
the sense of the passage, ‘ He that is justified by faith shall 
live.’ And Knappe’s punctuation is to the same effect. A/- 
xaiog may certainly be used for 8r/.aiu6tig y as Rom. ii. 13. Ou 
yag axgoara/ tov vo/aqv hixaioi craja ti^i 0ew ; and thus the con¬ 
struction will have a closer connexion with the preceding verse, 
bixaioi ex msrtug, corresponding with bixaioaovr] ex martug. 

Zpfftrou, Shall enjoy the happiness of Christians, both in this 
life , and in that which is to come. Schleusner ad v. Zaui , 6. 

18. The Apostle having propounded the fundamental doc¬ 
trine of the gospel, namely, justification by faith, goes on to 
prove the necessity of such a gratuitous justification, by shewing 
at considerable length, that men had no actual righteousness 
of their own, whereby they could merit the divine favour : but 
that on the contrary, their actual sins had exposed them uni¬ 
versally to the severity of God’s just indignation. 

tv ahixia xurtX'OVTwv, unjustly confining or obstructing. So 
xaruygiv avrov, Luke iv. 42; ro v-jv xartyov, 2 Thcss. ii. 6. 
Mackniciit and Ammon. 

tv ahr/.ta for ahr/.wg. So tv aXrfiua, truly. Matt. xx. 16. tv 
zgutrrw, secretly. John vii. 10. See Schleusner ad v. tv, 30. 
The knowledge of the one true God, which the persons here 
spoken of had attained, by contemplating the works of creation, 
they did not discover to the rest of mankind, but confined it in 
their own breast by the most flagrant injustice. Such was the 
conduct of the magistrates and philosophers of Greece and 
Rome. Macknight. 

19. A ion for xai yag, in confirmation of the assertion, that 
they did possess a knowledge of tjje truth. 
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ro yvaxroy, for h yvoxtit. So LXX, Gen. ii. 9. to £uXo* rou eiUtvai 
■yvusrov xaXou xai mvrtgou. Rosenmiiller observes, that St. Paul 
is in the habit of using neuter adjectives for substantives. 

20. Am xrnstut, ever since the creation. Luther translates 
it, by the creation : but the instrument by which God made 
himself known is expressed in the following words, rotg mirifiaci. 

tit to aurout timi avamXoyriroug, a common formula for xai 
oiru titfiv auroi aywiroXoyyroi. The Apostle having undertaken to 
shew the necessity of a divine Justification to all, from the want 
of personal righteousness in themselves, goes on to illustrate 
this, 1st, in the erroneous theology of the heathens. And his 
assertion is, that from the creation down to the time when he 
wrote, such was the force of the proof in the system of nature, 
and such the constitution of the human mind generally, that 
men were individually guilty on account of their ignorance of 
the divine nature and perfections. 

21. dion yvovrtg rov Qtov —It appears that this and the suc¬ 
ceeding verses speak, not of the progress of corruption in any 
one heathen, but of the progressive corruption of the heathen 
world collectively. For it cannot be said of the heathens in¬ 
dividually, that they knew God; but only that they might have 
knoum him if they would. 

oux ug Oeo* tbo^atsav r\ eu%agnrrT)<rav. —We have here the true 
origin of idolatry. Men wickedly attributed the blessings 
which they enjoyed, not to the agency of a supreme provi¬ 
dence, but to the secondary causes which acted within the 
reach of their bodily senses. Thus they deified kings, warriors 
and lawgivers, and animals, sometimes as being directly useful, 
sometimes as being typical of the operations of nature. And 
just the same in principle is modern idolatry, whether it be that 
of the papist who worships the saints; or of the w’orldly man 
of any church, who loves, serves, and trusts the creature more 
than the Creator. The mention of birds, quadrupeds, and 
reptiles, appears to have a particular reference to Egyptian 
superstition. For the prevalence of these rites at Rome in the 
apostolic age, see Juvenal Sat. vi. v. 325-340. 

25. Ek rtf) ev for tit, as in v. 23. 
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rtaga., more than. Heb. ]D« Luke xiii. 2. d/iagru/.oi rrugcc crav- 
rag rovg TaKtKaiovg. 

aXriOua rou © eou , for Qeog aXriOivog : and ^/euhog, Heb. 

Jer. xiii. 25. Isa. xxviii. 15. signifies a false god and the wor¬ 
ship addressed to it. Rosenmuller. 

26-28. It would be worse than useless to point out the con¬ 
firmations of all these horrible charges, which are to be found 
in the writings of Juvenal, Suetonius, Martial, Lucian, &c. 

27. Kai rrjv uvTipKi&ietv. —The licentious habits of the heathen, 
as they disordered the frame of society, and rendered them in¬ 
capable of enjoying the natural affections, were to be consider¬ 
ed as the avTi/aiffdta, or penalty of their $rXavjj, or wandering 
from the true God to the worship of idols. The reader need 
scarcely be reminded of the union between idolatry and lust in 
the rites of Venus, Bacchus, or Isis, and in the modern idola¬ 
try of the Hindoos. 

28. thoxifj,a<sav. — hoxi/Acitytv, i. q. hor.tfj.ov nyueOat, rectum, pro- 
hum, dignum , aliquid judicare ; etiam velle. Krebsii Obs. 
‘ Verte non curce Hits fuit.’ Morus. 

29. Kogvucf, vovriPicf. Many MSS. omit Togvuq ; several retain 
orogve/q, and omit rrovtjgtq. From the similitude of the words, it 
is probable that only one of them existed originally, that this 
was changed into the other by some early transcriber, and that 
succeeding copyists admitted both. The context leads us to 
suppose orovqgtq to have been the original reading; as all the 
other sins are connected with malevolence rather than lust; 
and this reading is supported by the general consent of the fa¬ 
thers. See Koppe or Griesbach V. L. ad loc. 

xaxorjOeia, seems here to mean not vicious habits generally, 
but that turn of mind which interprets every thing in the worst 
sense, which suspects and plots against others : it is opposed to 
turjdeta, integrity, candour. Schleusner. 

30. Qioervyttc, according to its accentuation, means haters 
of God , or hated by God; it is here to be taken in the former 
sense. Suidas, Wetstein, Schleusner. 

31. eepeugerag xaxuv, those who invent hurtful counsels, who 
plot crimes. Korrc. The inventors of neio and monstrous hists, 
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such as those mentioned by Suetonius, Tib. c. 43. Ammon. The 
former rendering seems preferable, as the Apostle is now speak¬ 
ing, not of the brutal lusts, but of the malignant passions which 
prevailed among the heathen. 

affTogyovg .—Referring to the practice of exposing children, 
which prevailed both in Greece and Rome. Rosenmuller. 

aermbou;, atuvferoug, seem synonymous.—Many MSS. and 
versions omit the former, which may probably have crept in as 
a gloss on the latter. 

32. &jxaiu?JM, the lata, decree, or sentence of God. Not 
only did the philosophers condemn such crimes and wicked 
dispositions as have been described ; but even according to the 
popular creed, they were punished in a future state. 

“ Hie quibus invisi fratres dum vita manebat, 

Pulsatusve parens, et fraus innexa clienti; 

Aut qui divitiis soli incubuere repertis, 

Nec partem posuere suis, quae maxima turba est; 
Quique ob adulterium caesi, quique arma secuti 
Tmpia, nec veriti dominorum fallere dextras. 

Vendidit hie auro patriam, dominumq potentein 
Imposuit: fixit leges pretio atque refixit. 

Hie thalamum invasit natse, vetitosque hymenseos. 

Ausi omnes immane nefas, ausoque potiti.” 

JEneid lib. vi. v. 608. 

32. Ou fuaw aura miouotv, x. r. X.— Not only do they commit 
such sins under the influence of passion and temptation, but so 
corrupted are their minds, that they approve of them in their 
cooler moments, and esteem others for practising the same. I 
have quoted from a poet; the following is from an accurate 
describer of the manners of his own time. Euffefwoi /tev oufim^o/ 
*w)ju./£o», £ikt gemcf 8t Xoyou, o/g (TUfiGait] tmtpdomg n 8iavga^ag6ai 

a fit i k o » f) x o v o v, Ovru rraea iBta xartffrt) xaxorgomag, . 

xai to turjikg, ou to yenaiov ‘rXiierov funyti, xarayt\a<s6tv rjpav/fftit)' ro 
8t amrtrayjku «XX»jXo/£ rrj ymfj.i\ ctmarug, tm rroku hi^tyxti. On 
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yag W o biaAusuv, cure Xoyog tygjgog, cure ogxog tpoZioog. Tiiqcyd. lib. 

iii. c. 82, 83. 


CHAP. II. 

1. A to, Schleusner says is sometimes a particle denoting 
transition. But both by derivation and by usage, bio implies a 
logical dependence, and answers to our wherefore. There is no 
doubt a transition here, from the case of the Gentile to that of 
the Jew, who gave to all who were not of the seed of Abraham 
the name 'A fiagru).oi, sinners. But the condemnation of Jew 
and Gentile was upon the same ground, namely, the abuse of 
light, and the transgression of a known law. Aio is therefore 
equivalent to aXXa hi auro rouro. 

3. Kai toiuv aura.—aura signifies the lustful and malignant 
passions which the Apostle had attributed to the Gentiles. 
The union of these, the ‘ lust hard by hate,' which prevailed 
among the Jews, is thus expressed by their own historian : Tu- 
vai'Aity/J-tvat be rag o-^s ig, upouuv raig befya/g, Sgurrrofimi be rag /3a- 
biCfiadv, t^arr/vrig eyrnvro vo\s/i.i<frai. Joseph. B. J. lib. iv. c. 9. 

4. The Jews abused the long suffering of God towards them, 
under a supposition, that no sin committed by a descendant of 
Abraham could forfeit the divine favour for ever. ' TmiXa/ita- 
vovreg on rravrug rag arro ri\g srro^u.g rr t g xara ffagxa rou Awai/x 
ou<St, xav a/Lagruthot coat, xai a rrsiOug <reog rov Qtov, rj j3aei\ua it am- 
vtog bodriaerat. Just. Mart, in Dial, cum Tryph. quoted by Koppe 
ad loc., and Bull H. A. p. 507. 

5. Ev ryie^a ogyyg. — The day of judgment , not the destruction 
of Jerusalem ; for though this was indeed a revelation of the 
righteous judgment of God, yet there was in it no grant of eter¬ 
nal life to the pious. Nor does there appear here, as Koppe 
and Ammon insinuate, any confusion of these two ideas in the 
mind of the Apostle. 

7. T oig (lsv xaO' umyovrp — Beza places a comma after urrofiow, 
and construes, ‘ who with patience seek for the rewards of 
virtue.’ But ierofiovriv ayadou egyou, may properly be rendered 
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constancy in well doing , as 1 Thess. i. 3. wro/Lovy rris sX-ffios. 
Whitby suggests, that egyou being used in the singular, inti¬ 
mates some particular work; and since in John vi. 28, 29. 
faith in Christ is styled the work of God; and Phil. i. 6. the 
production of faith in Christians is called a good work ; so here 
vvo/LovTi ayaku igyou, may mean constancy in the faith. 

8. Toij egidc/as.—-e% used as the Heb. p, for rots egttyvff/. 
So Ps. x. 18. The man of the earthy for the earthly man. thetas 
seems to be connected with aXtjk/av, and to be nearly synony¬ 
mous with awtiova, as in LXX, Deut. xxi. 20. Construe, Those 
who contend against and disobey the truth. This contention is 
to be understood not of external opposition, but of private re¬ 
sistance to the voice of reason and conscience described in the 
last chapter. 

ahr\dua .—Locke understands this of the gospel, which is fre¬ 
quently, by way of eminence, called the truth. But the asser¬ 
tion here seems more general, referring both to those who had, 
and those who had not, the light of revelation. We must 
therefore understand the Apostle to speak of moral truth ge^ 
nerally, whether discovered by the light of revelation, or by 
natural reason. 

10. re vgurov xai 'EAXjjv/. —Many commentators, 
among whom are Doddridge and Diodati, suppose that the 
Apostle does not begin to refer to the Jews, till v. 17. But 
as here mention is made both of Jews and Gentiles ; and in the 
succeeding verses those who have the law are contrasted with 
those that have it not, we are compelled to allow that from the 
beginning of the chapter the Apostle has been speaking of the 
Jews, and that the av6guxo$ xa$ 6 xgtvuv, means not the Gentile, 
who by natural reason rose above the superstitions of the vul¬ 
gar ; but the Jew enlightened by divine revelation, and proud 
of his religious distinctions. 

11. ngoffarroXfjyp/a, from ngoowxov, and Xa/iCan/v, a word purely 
Hellenistic.—It indicates that affection of mind whereby any 
one favours another on account of some external dignity or ad¬ 
vantage, to the prejudice of him who wants such advantage. 
Koppe. Cf. Schleusner ad v. vgoscuKov t 5. 
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12. Avofiug y/utgrov. — avo/i wg here does not mean without any 
law, for none of the human race were in that condition, but 
without a law of divine revelation: and ev vo/xw refers not merely 
to the Mosaic law, but to all the preceptive part of soripture. 

13. * The doers of the law shall be justified ^—Macknight 
justly observes, that no man ever was or could be justified by 
his obedience either to the law of Moses, or to the law of na¬ 
ture : and hence he concludes, that the law here mentioned is 
the law of faith. (Rom. iii. 27.) But does not the Apostle here 
argue ad hominem ? And must we not understand him to say, 
‘ Even you who trust to the law for justification, know perfectly 
that its promises and blessings are addressed, not to the hearers 
but to the doers of the law ?’ From on yag down to amXoyon/Mtmv 
appears to be parenthetic, and in confirmation of the two as¬ 
sertions which the Apostle has just made: 1st, That the Jew 
should be punished according to the law. 2d, That the Gen¬ 
tile should be punished in a manner different from that inflicted 
on transgressors of the law. The reason why the Jews were to 
be punished was that, though hearers, they were not doers of 
the law. The guilt of the Gentiles was shewn in this, that 
their occasional good actions, and the moral satisfaction they 
felt on account of them, and the fluctuation of their minds, 
accusing or approving as they inclined to virtue or to vice, 
shewed that they were under a law written by the finger of 
God upon their hearts, for the habitual breach of which they 
were justly condemned. Whitby observes, that most com¬ 
mentators understand verse 14. to refer to the believing Gen¬ 
tiles ; but he prefers the opinion of the Greek scholiasts who 
understand it of such characters as Job, Melchizedek, and 
Cornelius. Having given in the Paraphrase a third sense, 
which appears to me more suitable than either, both to the 
text and context, I conclude with Whitby and Origen, ‘ In 
arbitrio legentis est probare qute dicta sunt vel non.’ 

15. fgyov rou vofiou.—egyov here must not be taken in the same 
sense, as in the common expression egya too vo/iou. By having 
the work of the law written on their hearts, the Apostle appears 
to mean, that they possessed naturally a moral power of dis- 
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tinguishing between right and wrong, which executed the func¬ 
tion of the law. 

16. A/a Xg/ovoi/. Cf. Acts x. 42. xvii. 31. 

tol xgimw.— Ea qua jam nobis non satis apparent , qua homi- 
num in mentibus quasi abscondita sunt, atque ah hominibiis facile 
out justo melioraj aut jtisto deteriora finguntur. Semler’s Pa¬ 
raphrase. 

17. Having at verse 13. just touched upon the condemna¬ 
tion of the unholy Jew, the Apostle now resumes the subject 
and treats it at greater length. 

ide _For /d« a great body of MSS. versions, and ancient com¬ 

mentators, read v 5s, which reading is adopted by Griesbach, 
Koppe and Enappe. We must thus construe, What if thou art 
a Jew, &c. 

s-avct~av7}, trustest in. - So LXX, Micah iii. 2. xai rov xu- 
giov ewavEcrauowo, where hot only the word but the general mean¬ 
ing of the passage has a remarkable coincidence with our text. 

18. After SeAjj/ia supply avrou. 

hoxifiaZtii TOL diapsgovra. — xgmig n bei xga%ai, xai ti {±r\ bit Tgafaz. 
Theophyl. with whom agree Theodoret. Elsner. Wolfius. 

20. —As the Apostle is still narrating the boast of 

the Jews, we cannot take here in a bad sense, as in 

2 Tim. iii. 5. It seems rather synonymous with twov, Rom. 
vi. 17. 

22. TggctfuXE/c.—Koppe following Leclerc, understands this 
of robbing heathen temples, an ordinary crime of the age, but 
which 6eems to come under the general term xktvTuc ,; for the 
tact of the thing stolen having been previously offered to an 
idol, could not increase the crime, either in the mind of the 
Apostle, or of any other Jew. Schleusner renders hgos uXf/g by 
xiolas religionern, and Sender understands it of their own 
temple, and refers to Matt. xxi. 12, 13, as a proof that what¬ 
ever they might pretend, they had no proper respect for its 
sanctity. 

24. To yag ovo/ao.— The sense of this quotation, though not 
the exact words, may be found in Is. Iii. 5. Ezek. xxxvi. 20. 
2 Sam. xii. 14. Nehem. v. 9. 
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2:5. The Apostle is proving the necessity of gratuitous jus¬ 
tification, from the universal disobedience of the Jews. He 
therefore speaks of the Mosaic law as being still in force, and 
of circumcision as being still an imperative ordinance. 

26. A ixuiuftara rou vopou, the moral duties which the law 
requires. Macknight renders it, * the precepts of the law of 
faith,’ and this he explains as meaning obedience and love to 
God, which the Gentiles might both understand and practise 
by the light of nature. He also paraphrases verse 27. thus; 
* And shall not every uncircumcised Gentile, who under the 
direction of reason and conscience, without revelation, prac¬ 
tises the faith and obedience enjoined in the covenant with 
Abraham, condemn thee,’ &c. But what ground of faith can 
there be without revelation ? And what practice of faith, where 
faith itself does not exist ? 

27. 'H ex ipuatug. —Koppe understands this as qualifying rz- 
Aoittfa. The uncircumcised who by nature ‘perform the law. But 
the myrow rtjs xa»5iag zv •mvfutet, verse 29, is an operation not 
of nature , but of grace. I have followed Ammon in consider¬ 
ing ex <poszug as connected with axeo Cutfr/a : pudore olim suffun- 
det secundum natales paganus , qui legem observat, te, legis viola- 
torem, circumcisum licet, literasque sacras edoctum. The Apostle 
probably refers to those Gentiles, who having learned the per¬ 
fections of the true God, acted like Cornelius, and endeavoured 
sincerely and with prayer, to act up to the light which they 
had received. It must be remembered that the argument here 
is different from what it was at verse 14, 15. There the ob¬ 
ject was to prove, that both Jew and Gentile were under a 
law, and were both guilty by the transgression of it: here the 
argument is, that the Jew will not be saved by the mere fact 
of his being circumcised ; and that the uncircumcised perform¬ 
ing the conditions of the Abrahamic covenant, will receive the 
blessings annexed to it. 

29. n zyrow xagS/a;—Compare Coloss. ii. 11, where myrow 
tLyityzotrjoi, the circumcision not made with hands , is explained 
as meaning, the putting off the body of the sins of the flesh : and 
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being thus equivalent to regeneration, it is immediately con¬ 
nected with baptism, o ryj Ttg/ro/ip rw Xgtorou, tjvrrcupems curry ei 
ry fiawTHtfum. 


CHAP. HI. 

1. To run lovfouui, the preeminence of the Jews. The 

Apostle having been led by the course of bis argument, to 
speak in rather disparaging terms of mere external circumci^ior, 
and of the state of the Jews under the law generally, antici¬ 
pates an objection——If such was the state of the Jews, if they 
were equally guilty with the Gentiles, what advantage did they 
derive from the acknowledged fact, that they were God’s cho¬ 
sen people; and from their admission into covenant with him 
by the rite of circumcision ? 

2. Er/ovt to 'hcryta rou 0eoj.— A Gracism for rots Iov&ojqis 
ra Xcr/ia wtartidr,. So Matt. xi. 5. ttut/ju tuayyi\jfyrraj. Ro- 

SENMULLER. 

Construe, * have been entrusted with' Cf. 1 Cor. ix. 17. 
1 Thess. ii. 4. 2 Thess. i. 10. The leading advantage of the 
Jews was, that in the scriptures they possessed a schoolmaster 
to bring them unto Christ. 

X 07 JA no 0tou —/ 1 YTON, are any divine communica¬ 
tions. So Schol. Thucyd. ii. 6 . Xoy/a tart ra xasa roy 0 *oy Xs- 
yofLimt xaraXeya&nr. But from the context we may limi t the 
meaning to some particular communications, and render it by 
promises. Koppe. 

3. H'Tiorr l <fav, have been unfaithful to their trust. The Jews 
did not faithfully preserve the doctrine committed to them, but 
violated the law and worshipped idol.. To this unfaithfulness 
of men is opposed i vieris rou 0 eoj, consisting in this, that God 
abides by and performs all the promises which he has made. 
Morus. If the above rendering of Xoyia be correct, the un¬ 
faithfulness of the Jews consisted not in idolatry or breaches of 
the law; but in their departure from the Abrahamic covenant; 
and their rejection of Him who was the great subject of the 
prophetic promises. 

P 
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4. Yevtfrtis, a liar, in breaking the conditions of the cove¬ 
nant into which they had entered with God. Macknight. 

o<r u$ av BixaiwOrig, ‘ That thou mightest he justified in thy say¬ 
ings, and mightest overcome when thou art judged' This may be 
a true translation of the Greek, but is not so agreeable to the 
original Hebrew ; nor to the Apostle’s sense and design. The 
Hub. stands thus, Ps. li. 4. rOTfl "p3"Q piSD '\y/tb 

Literally, ‘ That thou mayest be just in thy speaking ; and clean 
(that is clear ) in thy judging' What speaking does he mean ? 
The word of promise which God gave to David. {2 Sam. vii. 
12-16.) And what is the judging to which he refers ? The 
execution of the threatening. (2 Sam. xii. 9-13.) And David 
owns that if the threatening did not agree with the promise, 
God was clear from the charge of falsehood; and the incon¬ 
sistency must be ascribed to his own wickedness. And this is 
full to the Apostle’s purpose. If the promise to Abraham, was 
not made good to the Jews, as they expected, they might thank 
themselves for it. Taylor. 

5. Suwtrrjjoy.— Dcclarat , conspiciendam exhihet, declarandce ejus 
occasionem dat. So Philo de Migr. Abr. 394. c. rr t v cotpiav au- 
rou CuviSt^Si ex rov tov xotf/iov ciurj/^wjpyrjxevai. Koppe. 

EmpiiU)) T7}v Ggyrjv, to inflict punishment, cgytjv yag rr t v n/j.ugiat 
txaXsst. Theodoret. For similar objections, see Rom. vi. 1. 
ix. 19. 

6 . rev y.oa/Mv, the heathen. In this sense the word is used by 
St. Paul, Rom. xi. 12—15. 

7. -vj/iuo/ia, idolatry. So chap. i. 25. Who changed the truth 

of God into a lie, tv rw Koppe. 

9. T/ ovv ireotyoyitOa. — vgotyo/JMi in the middle voice occurs no 
where else in the N. T. Wetstein considers it as passive, an 
anticellimur, an superamur ? Theodoret glosses it n o\>v tsya<rov 
eyo/av. The adoption of this sense does not contradict verse 1. 
There it is asserted that the Jews had an advantage over the 
Gentiles in the possession of the sacred oracles; here it is as¬ 
serted that the Jews had no advantage in the matter of personal 
righteousness. 



NOTES. 


227 


flrjoe^tiK active, has the sense to excel; but its proper sense 
in the middle is to have a protection or excuse. Thucyd. i. 140. 
Sopboc. Antig. v. 80. Construe, Num praetextus nobis est in 
his precipuis nationis nostree commodis ? Do these privileges 
of our nation afford us any protection against the wrath of God ? 
Morus. 

10. jvye<L<rra.i .—Down to verse 19. is a quotation from 

the LXX version, Ps. xiii. But the quotation is not found thus 
collected in the Hebrew text. Verses 10, 11, 12. nearly cor¬ 
respond with verses 1, 2, 3. Ps. xiii. Verse 13. with Ps. v. 9, 
and cxl. 3. - Verse 14. with Ps. x. 7. Verses 15, 16, 17. with 
Prov. i. 16. and Isaiah lix. 7, 8. Verse 18. with Ps. xxxvi. 1. 
Cf. Bos. V. L. on Ps. xiii. And Koppe Excursus i. pp. 360, 
361. Utitur hie Paulus diversis sententiis turn ex Psalmis turn 
ex Isaia, nec utique verba semper adnumerans, sed sensum qua- 
lem memoria suggerebat, bene exprimens. Tempora inquit 
sunt qualia olim a Davide et aliis descripta sunt. Rosenmuller. 

19. roig ev rui vo,aw.—Ammon would confine this to the Mo¬ 
saic law ; but the context, and especially the long string of pas¬ 
sages just quoted, shews that it refers to the whole preceptive 
part of scripture. 

wroiixoc. —Not qui causa cadit, as Koppe renders it, which 
can refer to a man only after trial and condemnation ; but ra¬ 
ther as HeSychius glosses it wnvtovog, tvoyjx; 8/xtjg, justly liable to 
trial and condemnation. 

20. A ioti egyuv vo/xov, x. r. X .— The Apostle uses yo/uov egya, 

as the Jews did, for works intrinsically meritorious. He does 
not deny that the ancient scriptures taught men to seek for 
spiritual assistance, or to throw themselves upon the divine 
mercy : but only asserts that the preceptive part, on their obe¬ 
dience to which the Jews founded their hopes of justification, 
gave only the knowledge of sin. Beza properly explains vojuog 
as signifying * omnem doctrinam sen scriptam seu non scriptam y 
qua aliquid jnbeat out interdicat.' 

21. Here the Apostle ends his demonstration of the insuf¬ 
ficiency of human merits for the attainment of salvation; 

P 2 
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and now begins to propound the doctrine of justification by 
faith. 

22. * The righteousness (rather justification) of God by faith 
of Jesus Christ* The Apostle who in the foregoing chapter 
hath so fully taught, that men might be saved who had no ex¬ 
ternal revelation, cannot be supposed in this place to make the 
explicit knowledge of Christ, and faith in him, necessary to 
salvation. A/a vtsrtug Ijjctoi/ Xg/cvou, must therefore be rendered, 
not through faith in Christ Jesus; but through faith of Christ 
Jesus, understanding the faith which Jesus Christ has enjoined.’ 
Macknight. On these strange observations, we may remark, 
first , that in the last chapter the Apostle proves, not that men 
may be saved without an external revelation, but that the hea¬ 
then were condemned for their transgression of an internal re¬ 
velation ; and that holiness was acceptable to God, even from 
uncircumcised persons. Secondly , the faith which Christ en¬ 
joined, was faith in himself. Not that we must, therefore, 
conclude, the eternal condemnation of all to whom the gospel 
has not been preached. God may save them by grace , but not 
by the covenant of grace , in which those only are parties who 
have heard and believed the gospel. 

For the meaning of the phrase 3/xa/otfuwj 3/a cr/m«$, see the 
Introduction iv. 19. I may here repeat briefly, that I take it 
to mean, the act of God in acquitting a sinner ; the sinner 
having first by the action of faith been rendered a fit object for 
this exercise of divine grace. 

tig rravrag xai ten xavrag _The force of this expression is to 

be found, not in the choice of the prepositions e/?and sir/, which 
are synonymous, but in the repetition of nweag. ‘ To all , all 
without exception who believe Koppe. 

23. n is 3o£j}js to v ®£cu—* Carentomni Hid , quae Deo similis red- 
dot , gloria et felicitate (eternal Semler. Have failed to attain 
the approbation of God. Macknigiit. So in John xii. 43. 
‘ They loved the praise of men more than the praise of God,’ 
3 o%av ruv avtywrwv, and 3o£ uv rou Qtoj. Sec Schleusner ad v. 
3o£a, 1. 
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21. The important verso declares, that justification is in do 
case merited, but must always be the free gift of divine grace; 
and next, that this grace was purchased by the arotorpuag, or 
payment far redemption, which Christ made by his blood upon 
the cross. 

25. Vjujrrij>toK —The question here among commentators is 
whether we shall render this word by expiatory sacrifice, or by 
mercy-seat. Chrysostom, Theophylact and Origen among the 
ancients, Erasmus and Leclerc among the moderns, adopt the 
former; Theodoret and Luther the latter. Whitby seems to 
mingle the two senses together, though the former properly ap¬ 
plies to the atonement of Christ, the latter to his intercession. 
Either sense is directly opposed to the Socinian doctrine, for 
the mercy-seat was the place where the divine mercy was to be 
obtained by the sprinkling of blood as an atonement. C£ Lev. 
xvi. 13, 15, 16. 

ha _ Quod attenet ad ; in reference to. Schleusxer ad v. 

ha, 9 . 

26. E* rij aro^ij rou ©sou.—*»%») is forbearance or long-suffer¬ 
ing, synonymous with Here the two clauses ttdu^ig 

nj; dfxcuocvrr,; a rr\ aw^i) rwy ©tou, and (vdtifyg njg bnuuwtrr^g £* r<fi 
no xeueuj, seem directly contrasted with each other. I have, 
therefore, taken rrj anr/ji in opposition to ™ no xxuou, as signi¬ 
fying the period during which God exercised forbearance. Cf. 
Acts xvii. 30. rvug /ur yjo*xjg n\g aynnag vnndea 6 ©tog. 

us to Emu atrro* bnuu o*.—God’s righteousness or justice might 
have appeared doubtful, on account of his having so long passed 
over the sins of men, unless in the mean time he had made a 
sufficient di^lay of his hatred to sin. But such a display hav¬ 
ing been made by the death of Christ, His justice is thereby 
fully proved. Macknight. 

Taylor observes, (Key, p. 47.) that the scripture nowhere 
speaks of Christ’s death as satisfying the divine justice. Now 
it speaks of it here. The Apostle says expressly, that by 
means of the blood of Christ, God was just while justifying 
sinners ; thereby implying, that without such a propitiation, the 
Justification of sinners would not have been a just act. As to 
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Taylor’s objection, that if divine justice was satisfied, redemp¬ 
tion cannot be of grace , the answer is easy. Justice was not 
satisfied by us; and, therefore, as far as we are concerned, sal¬ 
vation is a free gift. With respect to Christ, it was not a free 
gift but a purchase. 1 Cor. vii. 23. vi. 20. 1 Pet. i. 18, 19. 

27. ITou ovv it xocj%ti<r/$, e^exXeiffOri .—The reasoning of the 
Apostle will appear most clear, if we consider this clause as 
parenthetic, and dia rrotov vopov to refer to dixaiovvra in the pre¬ 
ceding verse. * Where then is boasting ? It is excluded. For 
what is the nature of the system by which God justifies sinners ? 
Does it rest upon a basis of works, or of grace ? Not certainly 
of works, but of grace' 

28. Upon the whole, then we conclude, that man is acquitted 
by faith-, not by the merit of his obedience to the revealed law ; 
for in that case it could extend only to the Jeivs. But God is 
not the God of the Jews only, &c. 

30. tig 6 ©sos .—Seeing God is one, that is only, or but one. 
Taylor. But it appears that the reference is to unity of pur¬ 
pose, rather than to unity of person. 

ex vnsrtug .—There is here no difference of sense between the 
prepositions ex and Bia. The repetition is only intended to 
make the word c rieng more prominent: so verse 23. stg rravrag 
xai £wv rravrag. 

31. vo/lov ovv xara.gyov/j,ev. — Middleton, Doct. Gr. Art. p. 445. 
observes, that voyov without the article must here mean moral 
obedience. But the succeeding argument respecting the justifi¬ 
cation of Abraham shews, that voyog here means, not the law 
of Moses, nor any law properly so called, but the system by 
which God has from the beginning justified men, the voyog Stxai - 
offuwjs mentioned ch. ix. 30. We may, therefore, translate with 
Koppe, Num vcro pugnat haw mca sententia aim iis, que libris 
vestris sacris hactenus tradita acccpistis ? Immo vero amice am 
iis consentit, variisque horum ipsorum librorum locis, egregie illus¬ 
tratin' et conjirmatur. 



NOTES. 


231 


CHAP. IV. 

1 . xara dapxcu —Locke refers this to our father; Taylor more 
properly to obtained, and understands it to mean by his circum¬ 
cision . iv aaoxi and xarz sagxa are often thus used. Cf. Gal. vi. 
12. 2 Cor. v. 16. and xi. 18. Philip iii. 3. Bull understands it 
of works done by Abraham in his own strength before he was 
justified; this is also a sense in which aa£ is often used. See 
Introduction iv. 21. 

3. For the proper sense of the verb in this argu¬ 

ment, see the Introduction iv. 22. Here we may observe, that 
tig is never used for avri : and, therefore, the for in our version 
must be understood as indicating, that Abraham’s faith was in¬ 
strumental to his justification , not that it was accepted as a sub¬ 
stitute for personal righteousness. 

5. r(f) Be pi | egya.yofi.Evw .—It must be remembered, that the 
whole of the Apostle's argument against works, is against 
works considered as the meritorious cause of justification. By 
this verse, therefore, we are not to understand, that the believer 
is justified, though his faith should continue unproductive of 
good works : but only that the instrumental cause of his justi¬ 
fication is his faith, and not the merit of any works done by th$ 
light and power of nature. 

6. Awu tgyoiv, that is, aveu egycov vofum. —Christian holiness is 
materially concerned in the work of justification : but man is 
in no degree justified by works done before grace and offered 
to God as possessing merit. 

8 . To impute (Xoyifyfiui) is, as has been observed in the In¬ 
troduction, a commercial word, and signifies to put to account. 
It may be predicated either of a crime or virtue, as verse 5, 
faith is counted or imputed , and here sin is not imputed; or of 
the reward or punishment consequent upon the virtue or crime, 
as verse 6, justification or acquittal is imputed. See Introdug- 
tioq iv. 22. 
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10 . God entered into covenant with Abraham in Haran, 
(Gen. xii. 1-3.) about twenty-four years before the institution 
of circumcision ; in which interval the promise was frequently 
renewed. 

11. He received the sign of circumcision .—The Apostle by 
asserting that circumcision, which was unquestionably admi¬ 
nistered to children, was a seal of spiritual blessings, invalidates 
the principal arguments which have been brought against infant 
baptism ; and at the same time by denominating Abraham, the 
father of all who believe, he shews that the promises made to 
him and his seed extend to believers of all nations. 

13. The promise that he should be heir of the world .-— 
the land or region. The Greek Scholiasts, whom Wln'tby fol¬ 
lows, say that this signifies, that in him all nations should be 
blessed. Now this would seem a most arbitrary gloss, even if 
no mention had been made in the original promise of an inhe¬ 
ritance in lands. But when such an inheritance was specifi¬ 
cally promised, (Gen. xvii. 7, 8.) we must necessarily suppose it 
to be referred to here. But how, it may be asked, was the 
promise of inheriting the land, made good to believers generally? 
This part of the promise in its original meaning was made good 
only to the Jews by their possession of Canaan. But it ap¬ 
pears, that combining the two promises made to Abraham, 1st, 
that in his seed (Christ) all nations should be blessed; and 2d, 
that his seed (the Jews) should inherit the land ; the Jews ex¬ 
pected in the person of Messias, one who should sit upon the 
temporal throne of David, and extend the empire of the Jews 
over the whole earth. To inherit the land would, therefore, 
with them be synonymous to participating in the triumphs of 
Messiah's kingdom. In this sense we may explain, Matt. v. 5, 
* Blessed are the meek, for they shall inherit the earth, or land 
that is, they shall join in my triumph, and reign in my kingdom , 
an intimation which Christ afterwards explained, by asserting 
that his kingdom was not of this world . Nearly the same view 
of Matt. v. 5. is taken by Mr. Sumner, (Sermons on Christian 
Faith and Character, p. 251.) Cf. Joseph. B. J. iv. 5. To Se 
av auroug /mcOjGtu rrgog rov voXe/iov, f]v xgWfiog ttfiftZoKog tv roig 
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EuffyMHW ypzwuutiv, xara xaugov txtim a*o rij 5 x"f®6 r, 5 
auriuv njs wxou/tttwjs. To the same purpose, Tacitus HibU 
v. 13. Pluribus persuasio inerat antiquis sacerdotum Iibris conti- 
neri; eo ipso tempore fore ut valesceret oriens, profectique Judea 
rerum potirentur. See also Schoetgen. Hor. Hebr. voL ii. p. 
143, 266. and Koppe Excursus 1 in Ep. ad Thess. 

14. Compare GaJ. iii. 18. 

ti tx MjLou ,—This cannot mean, that they are subject to the 
Mosaic law, for thus the whole Jewish nation from Moses to 
Christ must have been excluded. But both here and in the 
preceding verse, by ha. mp ou we must understand a claim of 
merit on account of legal obedience, ha vofLcu or ££ vo/icv is op¬ 
posed to ha hxcuoimnis h7<jye«s, just as e|j ro/to-j is elsewhere. 
If any were justified hy the merit of their obedience, they had 
no need of a faith like that of Abraham, being justified without 
it; and the promise of the Redeemer was void to them, since 
being justified by their own efforts, they needed no redemption. 

15. If a man were placed under no law, he could not then 
be arraigned as a sinner. But this is an impossible case ; for 
St. Paul has shewn that the Gentiles were under the law of 
nature, no less than the Jews under the law of Moses; and 
that each of them were condemned by their respective dispen¬ 
sations. Coke. 

16. ou rtfj ex rov m/uav fiAv or.—Here voftov being used with the 
article which it is not in verse 14, I have so construed it. In 
verse 14. the Apostle denies that those who sought justification 
by legal obedience were heirs at all: here he asserts that all 
believers, whether under the law of Moses or not, were heirs. 

17. xanwtm ou.—Schleusner renders this because he believed 
in God, reading for ©eou, which would require a corres¬ 
ponding change in the participles that follow; for all which 
changes there is no authority. Sender renders the verse, In 
conspectu Dei, quasi jam aderant, licet nondum isto tanpore eve- 
ncrit: which version I have adopted, as giving the only proper 
sense of wnnin, Koppe understands the remainder of the 
Verse as merely descriptive of the unlimited power of God. 
Most commentators, however, understand it as having a closer 
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reference to the subject of Abraham’s faith. Thus they con¬ 
sider ^uovomvrog rang i texgovg, as referring to the deadness of 
Sarah’s womb (verse 19.); and xaXovvrog ra yi\ ovra ug ovra, to 
the extension of spiritual blessings through his seed to the 
Gentile world. So Clem. Rom. Ep. ii. 1. E xaXern i)[iag oux ov- 
rag, xui $0ikr\<Stv ex too yn ovrog uvat iyag ; referring to the call of 
the Gentiles. 

18. Ex’ eXx/3/, hopefully. So Matt. xii. 32. Acts x. 34. 
ex’ a\rfiuag, truly. 2 Cor. ix. 6. ex’ evXoyiag, plentifully. See 
Schleusner ad v. ex/, 21. 

19. Ourug effrai ro <smoya Oov, sc. as numerous as the stars of 
heaven. Gen. xv. 5. 

20. AtexgiSr} vy anufrtu, for jjx/ffrE/ diuy.emysvog .— 

i. q. 8/ffrufyiv, evdoiu^e/v, tvafJ/poreetZfiv, to hesitate or doubt. Cf. 
Rom. xiv. 23. Matt. xxi. 21. Koppe. 

21. TL\7iBopocu<r0ai , to be filled. It is commonly used in the 
N. T. with such words as eXt/3os or mareug, as in Heb. vi. 11. 
x. 22. Tl^p latter is clearly understood here; and x/or/s under¬ 
stood is also the nominative to tXoyt<j6ri, verse 22. 

23. 3/ avrov. —Koppe translates, for fyis honour, and 3/ fiyag, 
for our sake. But it seems preferable, if we can, to give the 
same sense to 3/a in both, cases. In relation to, may be the true 
meaning, as in Rom. iii. 27. The justifying power of faith was 
recorded, not as being peculiar to his faith, but as being equally 
true in relation to us. 

24. ‘ If we believe on him that raised our Lord Jesus from the 
dead.' Macknight here observes, that a justifying faith has for 
its object, not Christ, but God who raised Christ; and that, 
therefore, the heathens who never heard of Christ, may equally 
with Christians be justified by faith. But to believe in God 
who raised Jesus from the dead, means to believe in Him as 
having raised Jesus ; it is the act of God, and not simply His 
existence which i3 the object of faith. Thus the Apostle ch. x. 
9. when describing the righteousness which is of faith says, 

‘ If thou shalt confess with thy mouth the Lord Jesus, and sholt 
believe that God raised him from the dead, thou shalt be saved.' 
Besides at the 13th and 14th verses of the same chapter the 
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Apostle declares, that without the preaching of the gospel, 
there can be no faith, and no salvation. The young student of 
Theology cannot be too much upon his guard against the gross 
errors of Macknight on every teat that relates to the doctrine 
of Christian faith. 

25. Aixcuuffig appears to mean the same as itxaioavrri rou 0£oa, 
ch. hi. 21. except that bxatwsig marks more the final completion 
and result of our acquittal. Rosenvulleh. For the difference 
between pardon and acquittal, and the manner on which the 
former depends on the death, the latter on the life of Christ, 
see Introduction iv. 4. 


CHAP. V. 

2. tig nj» TtEimjv. —I have construed yaon, by means tf 

grace, by which term are to be understood all the institutions 
of primitive Christianity, such as the sacraments, apostolic and 
ministerial teaching, &c. which comes very nearly to Schleusner's 
3d sense of yog*. So Acts xiii. 43. Kgos/tnut rrj ya$m web Btou, 
to continue in attendance on the preaching of Paul and Barna¬ 
bas. 2 Cor. vi. i. ftr\ tg xtter nj» yap* rou 0£ou ck^aofcu. Not to 
receive the means of grace, without using them to the sanctify¬ 
ing purposes which they were intended to effect. 

nIf &o£ag rou 0eou.—The commentators so universally under¬ 
stand this of the glory of God, as revealed to the saints in a 
future state, that I would only venture to hint that dc%a may 
possibly have here the same meaning of approbation as in ch. 
iii. 23. We reprice in the hope of securing the divine approbation, 
by the proper use and sanctifying effects of the means of grace. 

. 3. «u /amt fle, aXXo, yea, and what is more than this. C£ 
2 Cor. viii. 19. Acts xix. 27. 

4. Aoju/uip, a certain and Just estimate of our real state and 
qualities. Schleusner ad v. 2. Christians in a state of tem¬ 
poral comfort, are apt to take for granted the extent and 
strength of their devotedness to God; but persecution or suf¬ 
fering calls it all into exercise, and enables them to judge it ac¬ 
curately* And if upon this trial, our devotedness be found 
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strong, then have we a sure and reasonable hope, that we are 
children of God. 

5. Oj xuraioyyvu, does not deceive, so as to render us ashamed 
of having indulged it. Ps. xxii. 6. cxix. 116. 

bn % ayarri, x. r. A. —The love of God may here mean either 
His love to us, or our love towards Him. In the former sense, 
which 6eems the preferable one, (cf. verse 8.) the Apostle ar¬ 
gues, that our hope is not vain, because we (i. c. true Christ¬ 
ians) already feel in our hearts, those sanctifying influences* 
which are the gifts of God’s love to us, and which are at once 
the preparation and the foretaste of heaven. 

6. xara xotigov. —Cf. Gal. iv, 4. ‘ When the fulness of time 
was come.’ The due time, or fulness of time, means the period 
when the dispensations or systems whereby God prepared the 
way for the gospel, had wrought their requisite effect. 

7. A/xa/ov, uyadov.—dixouos here has its proper sense of just, 
and ayadog that of beneficent, as in ch. xii. 21. So Cic. Off. iii. 
15. Sive vir bonus est is qui prodest quibus potest, nocet nemini. 
The three degrees of character are, aseCfjg or ctpaeraXog, d/xa/oc, 
ayadog. The first describes the man who neglects to do what 
he ought, and does the things which he ought not to do: the 
second, him who merely abstains from that which is unlawful: 
the third, him who not only does this, but also exercises ac¬ 
tive goodness and beneficence. The Syriac reads wijust for 
just, which reading is approved by Sender. 

9. JloXXu) tiuv (LaXkov _ Hie jam sequitur illatio majoris, i. e. 

magis credibilis rei. Nunc ab omni culpa Uberati per ejus mor¬ 
tem, cripiemur per candem (mortem Christi) ab exitio quod im - 
pios manet. Rosenmuller. 

9, 10. There are three words here deserving particular at¬ 
tention, dixaiudevrtg, eudrisofuda, xaraXhayivTig. The verses are 
evidently parallel and express the same truth, yet there is a 
distinction between dixaiudivreg and xaraXXayevng. The former 
has reference only to what passes in the divine mind, when 
God for just and sufficient cause acquits the sinner: the latter 
refers not only to this, but also to the change which takes place 
in the heart of the sinner towards God. ewdrpofttOa refers to 
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the final resnh of present justification and reconciliation, 
namely, eternal salvation ; which result the reconciled sinner is 
prevented from forfeiting by the assistance of the Holy Spirit. 
And this assistance is derived from Christ, who o rp j avrou, 
in (hat life which he now lives at the right hand of the Father, 

« maketh intercession for his people.’ saruX^cupetn mo rm, 
means to eoncibate a friendship between the one and the other. 
If then we be reconciled to God, God lovea us, and we in re¬ 
turn love Him. 

11. for lauxvfHta, means not so much to rejoice 
as to exult. 

12. The Apostle having been led to speak of the benefit 
purchased for us by Christ, as a reconciliation with God, na¬ 
turally turns to consider the manner in which man originally 
lost the favour of God; and proceeds, partly to compare, and 
partly to contrast, the evil produced hy Adam’s transgression, 
with the benefit produced by Christ’s death. And that we 
may be the better able to understand the extent of that evil, 
we must consider wherein the state of Adam before the fall, 
differed from his state after it, or from the natural state of his 
posterity. It appears then, that systematic theologians often 
go beyond the warrant of scripture, in attributing something 
like moral perfection to Adam in his first estate. We know that 
he yielded to the only temptation to which he was exposed; 
and we do not know whether if he had been exposed to others, 
be might not in like manner have yielded to them. Until his 
fall, however, he was sinless : he received all his comforts di¬ 
rectly from the hand of God, was sensible of his presence, held 
personal communication with Him, and was, from his eirasm- 

incapable of feeling envy, hatred, lust, covetousness, 
which are the origin of 60 much guilt and misery among his 
descendants. But what is more than this, he knew God only 
as a benefactor, and, therefore, naturally loved Him, even sup¬ 
posing his mind to be naturally constituted as ours. When, 
however, he first desired to eat the forbidden fruit, he imme¬ 
diately began to consider God as injuriously circumscribing his 
freedom of actiop; and when be eaten of it, his love to 
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God was gone, for he immediately considered him as a judge 
and an avenger. Such was the internal fall of Adam. His 
external fall was from his paradisaic state of innocent enjoy¬ 
ment, to the labours, the wants, and the sorrows, which have 
ever since attended the supply of man’s animal wants. His 
body immediately became mortal, and subject to the diseases 
and decay, which precede and cause dissolution , the special 
penalty of the transgression. 

This penalty has descended upon all Adam’s posterity ; 1st, 
As forming a part of the physical nature which they inherit 
from their first parent: 2dly, Wherever a direct revelation of 
God’s will has been given, as a just punishment for the personal 
sins which each individual has committed. And their natural 
and original sinfulness consists in this, that they possess no na¬ 
tural principle sufficient to support them against the temptations 
which surround them in this their fallen state. For man’s sal¬ 
vation therefore, that is, for his complete deliverance from the 
evils introduced at and occasioned by the fall, three things were 
requisite : 1st, That atonement should be made for actual sins: 
2d, That a principle of holiness should be superinduced upon 
the mind: and, 3d, That death (the perpetual separation of 
soul and body) should be destroyed, and man be rendered 
again, as he was first created, immortal in his'complete nature. 
The Apostle has already discussed the first of these subjects at 
considerable length ; the second he treats of in the 6th and 
succeeding chapters; and here he proceeds to enlarge upon 
the third. 

12. A/a rouro, formula transeundi. Sciileusner. 

gp’ y, although. Cf. 2 Cor. v. 4. Philip, iv. 10. See Schlcus- 
ner ad v. sen, 23. a. The reader will observe, that Schleusner 
gives our text under the next sense /3; and gives to sp’ w the 
meaning because. This appears quite inconsistent with the 
Apostle’s argument, which is, that men died not for their per¬ 
sonal sins, but on account of Adam’s transgression. Nor is our 
marginal version approved of by Whitby admissible, as no in¬ 
stance can be brought of cifiagravuv tvt nvi, as signifying to sin in, 
or by the transgression of another. And even supposing tliis to be 
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ah allriwahje use of the words tq> ^ mmg ryiafrr*, ought to 
have come immediately after <3/ ivag ai^nw, not to be disjoined 
from it as.it is; and that, not by one connected parenthesis, 
but by three distinct clauses. 

13. Macknight translates rj, mas counted. The meaning 
seems to be, that before the Mosaic law, gin existed in the 
world ; but as no divine law had as yet declared death to be 
the penalty of sin, sin was not visited with death as a penalty. 
Ammon goes too far, when he glosses the passage thus, * Pec- 
catum quidem jam ante legem Mosaicam inter homines domi- 
natum est, ita tamen, ut culpa et reatu, adeoque ut vi sua lethi- 
tera careret.’ Now the destruction of sinners by the hood, 
shewed sufficiently that sin was not then free from blame and 
liability to punishment (culpa et reatu): and, indeed, the 
Apostle in the 1st chapter of this Epistle, has fully proved the 
accountability (reatus) of the whole human race. Sin, indeed, 
then wanted vi sua lethiferd , in as much as death was not the 
penalty annexed to personal transgression generally. But 
though all died as descendants of Adam, and partakers of this 
consequence of his fall, yet the circumstances of particular hor¬ 
ror under which they died, were the penalty of their own sin. 

14. Tavg fLi\ apagrristtmts. — Those who, although sinners, had 
not like Adam, transgressed a positive law, sanctioned by the 
penalty of death. Semler renders the passage, Qui comics pec- 
cando fuerunt Adamo stmiitimi ; omitting the fin. 

og vst i Tvrog rou ju,s?^karrv;. —We must not strain the similitude 
between Adam and Christ (6 /uXXatt) further than to. the one 
point referred to by the Apostle. Adam was a type of Christ 
m this, that the acts of each were influential upon the fate of 
the whole human race. By Adam's transgression, all became 
mortal; by Christ’s righteousness, all became immortaL 

15. It appears from this verse, and still more plainly from 
verse 17, that eternal misery formed no part of the penalty 
of the fall upon Adam’s posterity, - since in that case there 
would have been a parallelism, between Christ and Adam, 
which is here expressly denied. 
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16. Kppec ... sis xarax^i/jM. — K^i/ia is the sentence of God 
passed upon Adam, Gen. iii. 17. 'xaraxgifiot the condemnation 
of the whole human race to the dominion of death. Ammon. 

hxaiwfia. is here used in a very unusual sense. It occurs 
Luke i. 6. Rom. i. 32. ii. 26, meaning precepts of law. Rom. 
v. 18. and viii. 4. Rev. xv. 4. and xix. 8, meaning perfect moral 
obedience. But here being opposed to xaraxy/M, condemnation , 
it must be translated justification or acquittal; and were there 
any authority of MS. we might suppose it an erroneous reading 
for &ixaiu<fiv or O/xa/otfuwjv. Taylor. 

17. A a/j,Qavovrt ;.—I have rendered this in the sense of active¬ 
ly accepting , as Matt. xiii. 20. fisra -/agas Xa/ttGavuiv rov \oyov. 
The effects of Christ's righteousness and death, so far as they 
merely remedy the effects of Adam’s transgression, are common 
to all: but there is a further and far higher effect, by which 
those only will profit, who willingly and joyfully accept it by 
faith : viz. not immortality merely, but eternal happiness and 
glory with Christ. 

18. e/s foxutwatv £«jj 5 —As the xarax^a which came upon 
all, was condemnation to death; so the dixaiudig which equally 
extended to ally was the restoration of immortality. Our trans¬ 
lators have, with apparent propriety, filled up the blank in the 
construction of the original, by supplying xp/ia and yjtyaga. 
from verse 16. 

hxaiaiLa. here is opposed to *agawrufia, and has the meaning 
of perfect obedience. 

19. Macknight thinks that this is not a repetition of the as¬ 
sertions contained in verse 18; though surely it is no uncom¬ 
mon case for the Apostle to repeat an important assertion. By 
being made sinners, Macknight understands inheriting a corrupt 
sinful nature ; and by being made righteous, having a personal 
trial allowed us, and being put into a capacity of becoming right¬ 
eous. 

o1 mXKot, all men. See Schleusner nd v. rroKug, 2. In this 
verse the expression 0 / itoKKoi cannot, by any just rule of inter¬ 
pretation, be differently rendered in the two clauses. And it 
must be remembered that the Apostle is not speaking of the 
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special benefit of Christ’s death to believers, which has no pa¬ 
rallel in the effects of Adam’s transgression: but to its general 
effect on the whole human race. As then by Adam’s trans¬ 
gression, all were condemned to death, and thus treated as 
though they themselves had broken the Paradisaical Law; so 
by the obedience of Christ, all were restored to immortality, and 
thus treated as if they themselves had performed the conditions 
of that Law. xanctra^ea* dfutfruiXai corresponds with zaraxgifia. 
in the preceding verse: xaraoraJhiaotraj chtuliu with hixtuurtn 
H. Dodwell in his curious work on the Natural Morta¬ 
lity of the Soul, glosses the parallel verse 1 Cor. xv. 22. thus : 

‘ As all who are in Adam die, so all who are in Christ shall be 
made alive/ But in order to give this sense, the Greek ought 
tq^have been, not en Xgarttf > vaims but -a n grre g o/ 

u T<fj XgHfTCfi £w<wr«7jtfi]<i'omxi. Much to the same purpose, Dod¬ 
dridge renders the verb, we all shall be made alive , as if the as¬ 
sertion only extended to Christians. 

20. 'Iwt KXsovaurji to Tra^a-KTufLa —It is absurd to understand 
this, as if the object of the law was to increase the quantity of 
sin. That which before the giving of the law, was only apag- 
ntty sin or error, became by the giving of the law iraga'Tj-w.ua, 
the transgression of an explicit law sanctioned by a known pe¬ 
nalty. The law was, therefore, given, not that the quantity of 
sin might be increased, but that its evil nature and deadly con¬ 
sequences might be better understood. So Rom. vii. 13. 'na 
<pavr\ j] ctpafria, and ha yerr) to/ xaff img£oXj)n afiafrtuXog. Where 
Sender properly observes upon ytrnrat, ‘ Logice (ut cap. iii. 4.) 
ut ad nos pater et. So also Rosenmiiller, ‘ That the atrocity of 
m might appear. It is a common Hebraism to use esse for ap- 
ptrerel 

translated Gal. i. 4. came in privily , and here 
by Locke, entered a little, that is, among the Jews only. The 
sense seems to be, came in parenthetically , not as part of the 
original or final scheme, but as a subsidiary minister. Taylob. 

ou it irXsonm n a/sagrta, x. r. X. —Though the criminality of 
sin was rendered more apparent by the law, yet even the law 
abounded with proofs of God’s readiness to forgive; and under 
Q 
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the law, the prophets were empowered gradually to reveal the 
great xagig, universal atonement by the blood of Christ. 

21. Aixaio(Suvr\g tig ^car;v uicomv _ The word in 

the last verse implies, that the gift of God through Christ fully 
remedied the evil produced by Adam’s transgression, and ef¬ 
fected something also beyond this. By Sixaiotrunj tig a/wwov, 
we must, therefore, understand both the general and particular 
effects of Christ’s death ; both the grant of immortality to all, 
and the grant of eternal happiness to believers. 


CHAP. VI. 

1. The Apostle here states and repels an Antinomian infer¬ 
ence, from what he has just been advancing. The objection is 
to this effect: if the condemning power of sin which was ren¬ 
dered apparent, and, with respect to death, actually conferred 
by the law, has been met and remedied by the death of Christ; 
why should we not continue in sin, and thereby afford a fuller 
scope for the exercise of the divine grace ? And this argument 
he meets, not by a formal refutation, but by a reference to their 
initiation into the Christian covenant. The expressions ») ay- 
votire, v. 3, and rovro ytm<rxovTtg, v. 6, seem to imply, not that 
the ceremony of baptism manifestly represented the doctrine 
stated ; but that Christian converts were, previous to their bap¬ 
tism, instructed in the typical nature of the rite ; and under¬ 
stood that in baptism they engaged to renounce sin, and to 
cultivate holiness, as the condition of their admittance to, and 
continuance in the Christian covenant. The Bishop of Peter¬ 
borough, in the conclusion of his sermon on the Articles, 
preached before the University in 1825, proves very distinctly, 
that justification is one and the same thing with the grace of 
baptism. But when he contrasts this grace with final salvation, 
and represents faith as the condition of the former , works that 
of the latter , I am forced to dissent from him. Faith alone is 
not the condition of baptism. Repentance is also required ; 
and repentance is in the sight of God a work, or rather a series 
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of great and difficult works. Koppe and Whitby express their 
regret, that the substitution of sprinkling for immersion has 
weakened the symbolical force of the ceremony. 

Continue m sin. —Taylor observes, upon this, that the Ro¬ 
mans though justified, at peace with God, &c~, might possibly 
continue in sin. No doubt they might relapse into sin ; but 
the context shews, that the continuance refers to a state in 
which they had been, not to a state in which they then were. 
See especially verse 17. Taylor’s remark is made to introduce 
his favourite and fundamental theory, that all the terms of gos¬ 
pel privilege may be applied to bad men. 

2. Avtdavofisv o] afiag r«f.—Macknight renders this, by sin , as 
also in verse 11: and understands the whole argument as treat¬ 
ing of our death for sin, in the person of Christ our federal head. 
This interpretation leaves the Antinomian objection in its full 
force ; for if we (i. e. all professing Christians) have died by or 
for sin in the person of Christ upon the cross, it may still be 
argued, that having thus paid the full penalty, we have no evil 
consequences to dread from the indulgence of sin. Whereas 
the reference to baptism as < a death unto sin, and a new birth 
unto righteousness,' was a sufficient answer to all who being 
professed Christians, abused the doctrines of the gospel to pur¬ 
poses of licentiousness. 

fyitofLw tv aim).—Macknight’s version is live by it, but the 
clause is manifestly opposed to verse 4. tv naiwnpi Zur^ «s5*ra- 
njtr ufLtv, which he is obliged to render, m a new life. The ques¬ 
tion of the Apostle amounts to this: * How shall we, who hope 
for eternal happiness on the ground of our being Christians, 
and who were admitted to be Christians upon a distinct pledge, 
that we should renounce the world, the flesh, and the devil; 
how can we, I say, hope to enjoy the benefits of this covenant, 
if we totally neglect its conditions ? 

3. fiawriofaivcu tig rna, vel tig otopa nvog, signifies, to profess 
ourselves subject to the law, authority, or doctrine of any one 
by the rite of baptism. Schleusner ad v. j8a*r<£», 3. In this 
sense also he explains 1 Cor. x. 2. * They all professed and 
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bound themselves as followers of Moses, when they followed 
the pillar of cloud through the sea. 

iZaTTt66rifj.lv e tg tov Zavarov aurou, means, not to profess in bap¬ 
tism a faith in the meritorious efficacy of Christ's death, which 
would be quite foreign to the argument, but rather to profess an 
imitation of his death for sin, by our death to sin. The Apostle 
in Col. ii. 11, 12, shews that the spiritual essence of baptism 
was 1 the putting off the body of the sins of the flesh’ : and in 
Titus iii. 4, 5, he directly connects the outward sign, the wash¬ 
ing of regeneration , with the inward grace, the renewing of the 
Holy Ghost; which in the next verse he speaks of as having 
been already abundantly poured upon them. Tlrere can be no 
doubt that the church in the purest ages considered baptism as 
being not merely typically but actually a new birth. Thus 
Basil de S. S. X. p. 167. ^urjg TO fiarrrtSfLa, xcu ergarn r,fj. sgwv 
exe/wj rrig Takiyymetag r^toa. And Greg. Naz. Or. x. p. 169. 
calls the newly baptized person m xtistov qv to Uvtjfia Si* 

vdarog ave/xogipueev. 

5. 'S-jfiipuToi occurs nowhere else in the N. T. Construe, 
* For if we have been made growers together with Christ in the 
likeness of his death, (or in that which is like his death,) we 
shall be also growers together with him in that which is like his 
resurrection.’ I reckon it a metaphor, and a beautiful one, 
taken from grafting, or making a scion grow together with a 
new stock. Taylor. 

teo/j.t6a The use of the future here may lead some to sup¬ 
pose, that the resurrection of the body is here pointed at. But 
the context, and the whole drift of the argument shews, that as 
SavcLTog is burial under the baptismal water, typical of a death 
unto sin; so avaeraeig is the rising from the water, typical of 
the commencement of a new life. The whole expression try/t- 
tpvroi rrtg avaoraeeug taoptQa, is equivalent to ev xourorjjr/ tjj; %u7jg 
TB^Tartjffupev. The Apostle uses the future to mark the ne¬ 
cessity of not only entering upon a Christian life, but of con¬ 
tinuing in it to the end of life. 

ei and aXXa, are in this verse used for wsvte and thru. 
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6. Our M man. —That is, our former natural subservience to 
sinful propensities. Cf. Eph. iv. 22. Col. lii. 9. Koppe. 

<jXMdrw£«fci has the same meaning as suwndart, and is 
chosen as illustrative of the similarity "between the Christian’s 
death unto sin in baptism, and Christ’s death upon the cross. 

sufia ttjs i^ut^nag .— Koppe considers this as a mere periphra¬ 
sis for ufsa^ria, the sinful principle. Ammon glosses it e$owaa 
ri|5 afMP tjo; vg ro aufitt, referring to Rom. viil. 24. rr\r a<m>an^a>- 
tfn rou <toifuzT 0 ± sc. a to r*£ afuxgriag. 

xamgyfyh not annihilated but enfeebled, having its power 
weakened, its supremacy annulled. See Doddridge ad loc. 

7. A eiixaivrw arro rqg afuagrtas, is freed from sin. Theophtl. 
and Phavor. See Schleusner ad v. faxona, 7. The verb &- 
xajot, which properly means to acquit, is bere used for to liber¬ 
ate : sin being considered as a master who claims the service 
(ro dooXsiKo, verse 6.) of a fugitive slave. But the slave plead¬ 
ing his admission into the church by baptism, is acquitted , and 
declared free from the claim of his former master. See this 
idea of a transferred servitude more fully developed in verses 
16, 17, 18, 20. 

10. Tii afiafnq a<n$an %.—Macknight translates by sin , 
Schleusner for sin. But the application of the same expression 
to Christians in verse 11. shews that we must render it as our 
translators, to sin. But it may be asked, how did Christ, in whom 
there was no sin, die to sin ? The answer is furnished by the 
Apostle. Till his death, death the penalty of sin fzugra an rou, 
lorded it over him by its claim upon his mortal body. But by his 
death he freed himself for ever from this claim, and thus died, not, 
indeed, to the reigning power, but to the condemning power of 
sin. Words of exactly the same import as aiubtumun, and even 
that verb itself, are often used with a dative which must be 
construed by to. So GaL vi. 14. tfuu xottpoz iarujpnm, zayu ru 
xwfKfi. Gal. ii. 19. Eyu dta nytw osvAzicr, where it is im¬ 
possible to translate tofUft, by law , since that has already been 
expressed by 6m MytMu. The verb £ijf is used much in the same 
way, as Rom. xiv. 7. ouoag ya% if m* eaisiy £ij. Gal. v. 2d. nj 
tk -jfian Cjih And thus in apostolic l a n guag e, to live to any 
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person or thing, signifies to be under its power ; to die to it, 
signifies to cease from being under that power. 

II. The expressions dead unto sin, and living unto God, will 
be understood by a reference to the last note. 

13. 'OirXa, instruments, in the sense of <rxtujj. So Virgil 
Georg, i. 160. Dicendum est quae sint duris agrestibus arma. 

rp afLagnq .—The sinful propensities of the natural man are 
often personified by the Apostle, as in the next verse. Here 
dfiaoriq is opposed to Qtog, abnucc to btxamvvri. 

14. Koppe makes the paragraph to end at xug/s ue/, and re¬ 
marks, * Priorem partem hujus versus ad superiora adhuc perti- 
nere, dubitari non potest, recte et pie agendum est; non decet 
enim vos ut amplius serviatis vitiositati. Sed quae sequuntur, 
hinc necessario divellenda videntur, id quod etiam interpunc- 
tione mutata indicavi. Repetitur enim verbis his ou yets, ilia 
ipsa dubitatio de libertate Cliristianorum a lege mortis terrori- 
bus, jam supra initio capitis proposita ; qua ne quis ad effrana- 
tam in peccando licentiam stabiliendam atque commendandam 
abuti possit, cavet Apostolus addita nova ratione hac : turpiter 
errare homines eos, quiputent inpeccandi licentia veram esse homi- 
nis ingenui libertatem ; quum quisquispeccato se committat, omni¬ 
um turpissima servitute const-rictus teneatur.' The change of ar¬ 
gument in this part of the chapter is clear ; but it is not so evi¬ 
dent that the transfer of ou yae, x. t. A., to the second head is 
correct. For in the first place, ou ya.% looks much more like the 
conclusion of an argument, than the statement of an objection: 
and secondly, as the objection is first stated by rt ouv sgov/isv, 
x. r. A., so here it seems to be repeated in a similar form, rt ouv ; 
ctfia^rrisopiv. 

15. Xag/v, the grace of baptism. They were parties in a cove¬ 
nant, under which God promised the assistance of his Holy 
Spirit; and being thus enabled to perform the will of God, their 
obligation to perform it was increased. 

16. i/iraxoris t/g 8maioouvr}v.—Obedience unto righteousness is ra¬ 
ther an unintelligible expression, since obedience to the law of 
God is righteousness. Sixouoauvj) must, I conceive, be taken in 
its usual Pauline sense of acquittal, and is opposed to Sawxroc, 
eternal death the punishment of sin. 
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17. on irn Hooka .—A negligent construction, as is usual in 
familiar correspondence, for on <xg/r /*sr orreg douXm. Koppe. 

tig in mftdo&rtre, pro 05 iragcdofa) v/uk —Construe, sic: twnjxoo- 
ffan sig rtrxov iida^rig, tig ok Ta^soo^re, amplexi estis doctrinam vo¬ 
tes tradition. Koppe. This seems a very harsh and indefen¬ 
sible construction, nor is there any need to use such expe¬ 
dients, if in unison with the whole argument we construe, * Ye 
have obeyed the form of doctrine to which ye have been delivered 
as servants.' Here the only irregularity is, that «vxor is made 
to agree in case with tig or, instead of being governed in the da¬ 
tive by iwnixoutfOTS. 

tjvo f, a form or die. By their embracing the gospel, they 
were put or delivered into, or under the die or mould, from 
which they were to receive a new impression, or be fashioned 
into new creatures. Taylor. 

19. Ardgaw/ror Xsyau So Rom. iii. 5. xa.ro. ardgawor teyai. I 
speuk as men ore wont to speak, considering the obligation to 
holiness as a sort of servitude, but 1 do not allow that it ought 
to be so considered. 

21. TsAo; may be rendered either Jinis or priemiwn, the ulti¬ 
mate result or the reward. It seems preferable to take the for¬ 
mer sense here, and to understand the latter as expressed by 
xapmg, which in the next verse is distinguished from rtXog. Or, 
perhaps, we may render xawrog the result in this life, tsAos the 
final result in a future state. 

23. Zong aiuuog .—Here we may observe, that eternal life , 
which means not merely eternal existence, but eternal blessed¬ 
ness, is given conditionally ; for the wages of sin being death, 
i. e. eternal misery, eternal happiness must be conditional upon 
our forsaking sin. Yet it is not o-J/wwa but yapa/ia, not the 
payment of something fairly earned, but a free gift unbought 
and unmerited by any thing that the holiest Christian has done 
or can do. Divines of the Calvinistic school, are fond of con¬ 
sidering it as a contradiction to talk of the conditions of a free 
gift. But is there any absurdity in saying, that a king offers a 
free pardon to rebels, on condition of their laying down their 
arms? 
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CHAP. VII. 

I. No/xov ... o vo/Log. —The Apostle here proves the cessation 
of the rights of the Mosaic law, by an argument drawn from 
the nature of law in general , exemplified by the instance of the 
marriage law in particular. Rome being the great court of 
appeal for the whole world, the Roman Christians might rea¬ 
sonably be supposed yivutxeiv vo/jmv, to be acquainted with the 
general principles of law. 

e vo/Mog xugt£V£i rou av6§omov, ip offov yjwov £>j.—Various interpre¬ 
tations are given of this clause. Hammond, Mosheim, and Eis¬ 
ner take avdgoMrov to be governed, not by xv^£uf/, but by vofu>g. 
(durissime, as Koppe thinks.) Origen, Erasmus, and Grotius, 
refer to vofiog, Wetstein refers it to avdguirog. 1 have followed 
the opinion of Hammond, &c. as being supported by the ex¬ 
pression mfio o tov avd»og ; and that of Wetstein as being support¬ 
ed by rut 'CpvTt avty in the next verse. 

3. Xw}/jLa.T>Gti, she shall be called . So Dio. Sic. i. 44. IlroXs- 
/Laiog o nog Aiov-jGog ygrjfjoar^uv. 

4. It must strike the reader, that there is here a want of full 
correspondence between the supposed case, and the case to 
which it is applied. In the former verses, the surviving wife is 
said to be freed a vinculo matrimonii by the decease of the hus¬ 
band : where the wife must be understood to signify those who 
are under the law, while by the husband is signified the law 
itself. But here it is not the law but the subjects of the law, 
who are said to have died through the body of Christ. To ob¬ 
viate this difficulty, Koppe says, £damrudr\r£ rip vofip, id. quod 6 
vofjoog £6avarwlh) vfjoiv. And certainly the expressions arc equiva¬ 
lent ; yet the latter keeps up the full connexion with the pre¬ 
ceding verses, which the former does not. Perhaps we may be 
allowed to suggest, that the Apostle retaining only the general 
notion that marriage is dissolved by death, concludes, that sub¬ 
jection to the law is equally dissolved by death, whether of the 
law or its subject. For the parallelism of the two expressions 
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as stated by Koppe, cf. Gal. vi. 14. ‘ By whom the world is 
crucified unto me, and 1 unto the world:’ either clause of 
which fully expresses the dissolution of the previous union. 

f&zKzcw&rn rtf) vofitfi .—The Apostle does not here mean the 
ceremonial law: for in verse 8. he quotes, * Thou shalt not 
covet,’ as a portion of the law referred to. Neither does he 
mean that Christians were dead to the moral law as a rule of 
life, for he tells us, 1 Cor. vi. 9, 10. ‘ That neither fornicators, 
nor idolaters, nor adulterers, nor effeminate, nor abusers of 
themselves with mankind, nor thieves, nor covetous, nor drunk¬ 
ards, nor revilers, nor extortioners, shall inherit the kingdom of 
heaven.' We must, therefore, understand, that Christians were 
dead to the law, inasmuch as they were delivered from it’s con¬ 
demning power. 

5. Er rrj trafxj, —Formula referenda est ad earn hominum mi- 
seriam, in quam Moss, legum, per easdemque excitatae vitiosita- 
tis human®, vis eos detruserat. Koppe. The same critic in 
his Excur. 9 ad Galatas, justly observes, that the two Greek 
words and mtu/nz, like the corresponding Hebrew terms 
")l£Q and mi, must be mutually explained by one another. If 
then xajwn)Ti vnu/iang means, as I conceive it must, the new 
hearty the holy dispositions produced by the Spirit of God, in 
all those who are bora of water and the Spirit; uni s¥ sasxi 
must mean, to be destitute of such spiritual influence, to be 
acting in our own strength and by our own natural powers. 

mJhyiara raw ctfLOgricuY. So Rom. i. 26. <rcilhj artfuag, sinful 
passions or propensities. 

to 6 /a rou tofLouy sc. vel pomp f*a, yvugi^ofuiOy yvwsnt, vel afof- 
fAt)» XaZorroy vel etiam 'xXfows^ow-a. Cf. Rom. v. 20. vii. 11. 
Koppe. That remained in us under the law. Locke. Which 
were forbidden by the law. Whitby. 

6. Affo too Wjttoo.—We observed in the Note on verse 4, that 
the Apostle is speaking of the moral law. How then are Chris¬ 
tians delivered from it, when they and all created spirits, must 
for ever continue under a moral obligation to obey ? They are 
delivered from its condemning sentence. And in order to see 
that this is the true sense, we have only to compare this verse 
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with ch. viii. 1. which is closely parallel to it, and where it is 
declared, that * there is no condemnation to them that are in 
Christ Jesus, who walk not after the flesh but after the Spirit.’ 

Arrodavovrtg .—The common reading is arrodavovrog, but arro&am- 
rtg is supported by the great body of MSS. and is adopted by 
Griesbach, Koppe, and Knappe. Many copies read rou Zavarov. 
Semler is of opinion, that this variety of readings arises from 
glosses, and that the true reading is aco roy vo/aou tv u,. Even 
without adopting Semler’s correction, it seems most easy and 
natural to connect tv u> with w/Aoy. By dying we have been de¬ 
livered from the law in which we were held. 

<ffvtv(iarog y y^a/Aparog .—Here it cannot be doubted but that 
as yga/A/Aa is used of the written law , which has just before been 
called o vofLos, so mev/ia signifies the doctrine of Jesus Christ. 
The same sentiment is expressed ch. vi. verse 14. ‘ Ye are not 
under the law, but under grace where x a t ,v signifies Christian 
doctrine as in many other passages. Noesselt. Fas. ii. p. 90. 
yoafi/ACL appears to refer not simply to the written law, but to 
the mistaken view which the Jews took of it, supposing that 
the mere written command was sufficient; and, that, knowing 
from it the line of duty, they were in their own strength capable 
of pursuing it. <svtvfiou, on the other hand, appears to refer, not 
simply to the gospel, but to the spiritual assistance which the 
gospel declares to be necessary, and which it offers to all true 
believers. 

7. Ovx tmdvfjwatig .—Koppe places a dash after these words, 
to shew that the quotation is incomplete, and that the reference 
is general to all the precepts commencing with *1011/1 N 1 ?, 
Exod. xx. 14. But ccyagria and emQv/Aia are not, as he thinks 
them to be, synonymous, afiagrta is sin generally; t^tdufiia, 
sinful desires. See Schleusner ad v. tmtiujAici, 2. The Apostle’s 
statement is, that but for the law, he should not have known 
fully what was, and what was not sin ; and, especially, that but 
for the law, he would not have known the criminality of unruly 
desires. 

8. Without the law sin is dead .—Natural corruption, unless 
it be excited by the law, does not readily break forth into ac- 



NOTES. 


251 


lion, nor shew all its force. Schleusner ad v. kx^oc, 5. This 
is a common opinion among commentators ; but is it consistent 
with feet P The heathens were without the law ; but did vice 
on that account fail to shew its full force in them ? In the 
Paraphrase I have taken Schleusner’s 5th sense of Kzgct, with a 
different application, and understood it to mean, that sin was 
weak as to its power of self-condemnation; whereas the law 
armed sin with all the terrors of subsequent punishment. See 
Whitby’s Note ad loc. who, with Hammond, Locke, and others, 
understands the Apostle to be speaking of the Jewish nation, 
before and after the passing of the law. This is surely a harsh 
supposition, when there is no difficulty in supposing him to 
speak literally of himself. He says, that before he had deeply 
studied the law, he was satisfied with his own performance of 
it: but when he saw deeper into its spiritual extent, he became 
aware that he had no claim on eternal life as a reward for his 
obedience. From verse 14. to the end of the chapter, he shews 
by what experience he came to the conclusion, that he could not 
obtain life by the law ; and in the parenthesis verse 25, he 
briefly thanks God, for the means which as a Christian he had 
discovered of escaping both from the power and the punishment 
of sin. Theodoret followed hy Sender, holds that the Apostle 
speaks of the whole human race under the word tyta, and here 
especially of Adam who was without law, till the command was 
issued against eating of the fruit of the tree of life. 

9. E. .. aavAtrof. —Koppe translates a<raJa»or, miser foetus 
sum , and does not consider it, as our translators do, opposed to 
tltw. But that something more than being rendered unhappy is 
intended, seems evident from the next verse, where, he sayE, 
that the law slew him, and was found to be ug We 

must therefore construe, cvrsdaw, I became miserable by the con¬ 
sciousness that I deserved and was condemned to death ; and t'Cm, 
I was happy, imagining myself secure of eternal life. See 
Schleusner ad v. 6. Should this be thought a forced meaning 
for we may take it in its simplest sense, and understand 
the Apostle to mean merely that there had been a time when 
he lived without a complete knowledge of the law. 



8. and 11. Apoyenv Xa£ou<ra.—Vitiositas per interdictum nacta 
occasionem et materiam vim suam exercendi. Sciileusner. 
Commentators, here, heap up examples to shew, that men are 
incited to crime by prohibition. But this is not the Apostle’s 
meaning. He means that men seeing their guilt in the light of 
the divine commandments, and despairing of safety, gave them¬ 
selves up without further resistance to their corrupt passions. 
See Note on vbxou, verse 8. and ch. v. 20. 

11. A ffsxruvtv, made me feel myself obnoxious to eternal 
death as the punishment of my transgressions. 

14. OiBa/tsv. —Sender and Koppe propose oiha fitv, to preserve 
the uniformity of the context, which is throughout in the singu¬ 
lar number. The Apostle here commences a very vivid picture 
of a conscientious man ineffectually labouring in his own 
strength to obey the law of God. As there is no doubt that 
he himself was once in such a situation, we may understand 
him to speak of himself, and of all who are in similar circum¬ 
stances. It is incumbent on those who maintain that the 
Apostle is here speaking of himself in his regenerate state, to 
shew, what the fact of a corrupt nature still remaining in those 
who are under grace , has to do with proving or illustrating the 
condemning power of the law. The ancient scholiasts, Origen, 
Photius, CEcumenius, Theodoret, are all of opinion, that the 
Apostle is here describing rov rrjg yaotrog avtfeu-rov. And 
even Augustine, though he afterwards changed his opinion, says, 
‘ Describitur homo sub lege positus ante gratiam.’ Augustin, 
ad Simp. li. See Whitby’s learned Note ad locum. 

6 vo/j,og rmv/LLanxog, x. r. X.— Scimus enim leges divinas homines 
sanctos et virtutis studiosos postulare et reddere ; ego vero sum ad 
peccandumproclivis. Schleusner ad v.trvsufiarixog, 6. et casxixog, 
5. We ought, however, to give to these words in our text, 
meanings more closely allied to their primitives. ‘ The lato re¬ 
quires men to keep their bodies and bodily appetites in subjection to 
the spiritual principle within them, namely, their reason and con¬ 
science ; while I find that in me the bodily appetites overpower 
and enslave the decisions of the mind.' This interpretation is 
supported by the following verses, where the Apostle speaks of 



NOTES. 


253 


the opposition between the law m his members and the law 6/his 
mind , vene 23, and of the inner man, verse 22, which seems to 
be synonymous with vnufut. See Schleusner ad v. artJgwx dj, 15. 
On the contrasted terms <safe and nv.Ujaa, with their derivatives, 
the student will find much useful information in Koppe’s Ex¬ 
cursus v. and ix. on the Ep. to the Gal. 

a slave. Slaves being commonly procured by 
purchase. So 1 Kings xxi. 25. Koppe who understands the 
Apostle to be speaking of himself in his regenerate 9tate, ob¬ 
serves, ‘ Male vero hesitant interpretes in hoc, quod se ipsum, 
(suoque nomine homines quosque vere Christianos) dc-jw nj; 
dfuignag dicat Apostolus. Neque enim 3ouA£ia est semper ea 
conditio qua homo improbus sciens volensque obsequitur rjj d- 
f.tagntL; verum etiam servitus invita, qua vir bonus, nolens tan- 
quam cogitur, et insciens abripitur ad peccanduru.’ In his next 
Note, however, he is forced to confess that the expressions of 
the Apostle are somewhat strong. ‘ Magnopere cavendum ne 
verba singula premamus ; potius ex vehementiori hominis, de 
sua in recte agendo infirmitate conquerentis, sensu, totus locus 
est explicandus.’ The reader who follows the opinion of the 
ancients, has no need of any such caution. 

15. rnvffxu, I approve. The word appears to be used in the 
same sense Rev. ii. 24. 

17. mr/ 3s oox eyw.—Here the Apostle speaks of his iouc, or 
rational mind, as being really himself. So Philo, "keyu 3s ravra d 
ctXjj tino$ aw5go«rof, 6 mti ; where ^“X’J signifies the 

inferior faculties or propensities. Patres Graeci jam olim a 
Platone rw et ro» trrog hominem distinxerunt ; vitam corpo¬ 
ris ro Sjjgrtu et priihifiTiTM* longe infra to Xoy/<rnxor ponere sole* 
bant. Semler. 

21. Eugroxw aga rot npov .—The construction of this verse is 
somewhat difficult. The interpretations of Bos, Castalio, and 
Koppe are harsh and unsatisfactory. Ammon’s version appears 
preferable, and nearly coincides with our own. ( Deprehendo 
itaque hanc nature mes norm am, malum ade&se mihi facturo 
bonum.’ 

22. Tor urn arttyusTOi. See Note on verse 17. 

a 
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24. euparot; tov Zavarov — Corpus quod quia est sedes vitiosita- 
tis lwminem miserum et infelicem reddit. Schleusner ad v. eui- 
fut. Genitivi Hebrseis, et eos imitantibus Hellenistis, sarpe 
sunt pro adjectivis ; ut hie corpus mortis vel miserise, quod ho- 
minem miserum reddit, est sedes vitiositatis. Rosenmuller. 
Doddridge thinks that there is here an allusion to the punish¬ 
ment inflicted by an ancient tyrant, of chaining a living man to 
a dead corpse ; and certainly such a conjunction is very descrip¬ 
tive of the misery of an enlightened conscience, when coupled 
with an unholy will and rebellious appetites. 

25. E vxagisru, x. r. K —The Apostle having been throughout 
speaking of the misery of a conscientious man vainly struggling 
to keep the law of God in his own strength, here interrupts the 
description by a parenthetic exclamation, in which he thanks 
God that he has been delivered from this misery, and has 
through Christ attained the glorious liberty of the sons of God. 
* Haec plane per parenthesin legenda, qua omissa, caetera cum 
praecedentibus cohaerent/ Rosenmuller. 


CHAP. VIII. 

1. The latter portion of the viith chapter having been em¬ 
ployed in describing the misery of those who sought to justify 
themselves by their own righteousness; the Apostle contrasts 
with this the blessedness of those who had sought and found 
justification through faith. That different persons are spoken 
of, or the same person in different states is clear: for the sub¬ 
ject of the former description says at verse 14, That he is sold 
as a bondslave to sin ; at verse 23, that he is enslaved to the law 
of sin. The subject of chapter viii, on the contrary, asserts, 
verse 2, That the law of the Spirit of life in Christ Jesus has 
made him free from the law of sin and of death . In order, right¬ 
ly, to trace the connexion of this chapter with the preceding, 
Whitby properly refers to chapter vii. 5. and G. In verse 5, 
we have this general proposition, that those who are in the 
flesh, do universally subject themselves to condemnation by 
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disobedience: and this proposition is developed from verse 7. 
to the end of the chapter. Again, in verse 6, we have the ge¬ 
neral proposition, that all true Christians are enabled to serve 
God in newness of spirit, and are through Christ delivered from 
the curse of the law: and this proposition is resumed and more 
fully discussed in the viiith chapter. 

fiH Kara tfaexa mgimroveit, aXXa xara TKUfML —This clause is 
omitted in several MSS. versions, and ancient scholiasts; and 
the omission is approved by Griesbach, Mill, Semler, Koppe, 
and Knappe, who suggest that the clause has been inserted 
from verse 4. 

2. 6 yao tofiog rou imuparog. — iofug,jus, dominium, imperaom y 
vis et potestas , quam qtds in aliquem habet et exercet; quod 
vim obstringendi habet, dictamen. Schleusner ad v. nfiog, 12. 
Thus, in the preceding chapter lofiog rou voog, and ro/iog rrjg a/iag* 
nag. 

3 . This verse is very imperfect in its construction. After 
Osog we must supply s-ouiesv or some such word. 

xat 0 * 0 / itjia^nag seems to be an elliptical expression for xm 
rrgoatpooav m 01 aparriag. Cf. Heb. x. 18. 

xartxatvs, punished. So 2 Pet. ii. 6. 2o nfooxuig xanzovg 0 - 
ipjj xarsxg mv. Grotius and others after him, understand here by 
xanxwnv, viribus prieavit, repressit , which suits very well with 
the succeeding verses, but is an unauthorized rendering of the 
word. Semler takes ti eaexi to mean njr ev «zgx/ «xou<rav, not as 
referring to the human nature of Christ upon which the punish¬ 
ment of sin was laid. 

4. ha to Bixaiu'i a.— dixatu/tLa has various meanings in this 
Epistle. Once, v. 16, it is used in the sense of acquittal. 
More frequently both in the LXX and in the N. T. it means an 
authoritative command, os in Rom. ii. 26. Luke i. 6. Heb. ix. 1, 
but in all these cases it is used iu the plural. It is also used in 
this Epistle for moral obedience , as v. 18, where it is opposed to 
«tt£04mu/uzr/, and corresponds exactly with wtmm}. In this 
sense it must be taken here, as the Apostle goes on to shew, 
how it i9 that Christians are enabled to render that obedience 
to the law of God, which previously they could not perform. 
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And here we may observe, that the object of the evangelical 
system, is not merely the forgiveness of sins, but the restoration 
of fallen man to the moral likeness of God. Thus we read, 
Titus ii. 14, that Christ gave himself for us, that he might redeem 
us from all iniquity, and purify unto himself a peculiar people 
zealous of good works. And still nearer to our purpose is Heb. 
ix. 14, where the blood of Christ is said to purge the conscience 
from dead works , to serve the living God. 

■Kara aap.a . . . Kara xveupa. —Since msu/xa evidently means 
the Holy Spirit, oa£ which is opposed to it, must mean, not 
merely the sensual appetites, but all the natural powers of the 
will, which are strongly affected, if not entirely subdued by the 
animal propensities. 

5. (pgovuv ra rmg. —Consentire cum alicujus voluntate. Matt, 
xvi. 3. Philip, ii. 5. Koppe. 

6, 7. {ta rrig cap.og .—‘ And this infection of nature doth 
remain, yea, even in them that are regenerated; whereby the 
lusts of the flesh, called in Greek ^oovr^JM ffawog, which some do 
expound the wisdom, some the sensuality, some the affection, 
some the desire of the flesh, is not subject to the law of God.’ 
AnT. of Religion ix. 

Upon the whole, I think, we may conclude, that ffa or pio- 
vyjM eap-oc, means the natural propensities; and that they are 
so called, because in them the bodily appetites have an undue 
and sinful preponderance over the reason and conscience: that 
while we are in this earthly state, these propensities cannot be 
eradicated: that they cannot effectually be restrained by any 
power inherent in man himself, but only by new principles 
engrafted into the mind by the influence of the Holy Spirit: 
and lastly, that those who are actuated by these new principles 
are said by the Apostle to be ‘ not in the flesh,’ but ‘ in the 
Spirit.’ 

8. Ev <ragxf o mg are, according to Locke, the Jews who were 
under the carnal dispensation of the law of Moses, a sense 
which the word safe sometimes hath. But as the Apostle’s 
affirmation is true, neither in this sense, nor in the sense of 
men’s living in the flesh or body, I think tv here signifies as in 
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many other passages to ; and that the living in the flesh means, 
minding the things of the flesh, or performing the toorks of the 
flesh, mentioned Gal. v. 19. Macknight. 

9. Unu/ia Xonrr ou.—So <xnvfia too u/ou €Hov. Partim quia 
idem in Christo fuerat, partim quia ejus gratia eum acceptum 
sibi ferebant Apostoli et Christiani. Koppe Excur. v. ad Gal. 

10. To fin Mafia nxew hi a/Kt^riat, the body is dead as to all 
activity to sin. Locke and Heumank. But it is evident from 
the following verses that the Apostle is now speaking, not of 
moral life and death, but of resurrection and natural death. 
The body is mortal and must die on account of sin. 

11. It is difficult to say whether we ought to read, ha rev 
tvoixowrvs a uroo ‘TKv/iaro; ; or dta ro mixovv avrov msvfia, which 
latter reading is preferred by Erasmus, Stephen, Bengel, 
Griesbach, Koppe, and Knappe. If we adopt the former, the 
sense is, that God will quicken the bodies of Christians by 
means of his Spirit; if the latter, that he will do so because his 
Spirit is in them. Locke, Heumann, Koppe and Ammon 
think, that the Apostle is here speaking of a moral resurrection, 
that is, of regeneration. To tliis it may be answered, 1st, That 
all who are under the predominating influence of the Holy 
Spirit, are already regenerate, and, therefore, their moral re¬ 
surrection cannot be spoken of as a future event. 2dly, Moral 
renovation is always described by the Apostle, not as the quick¬ 
ening of the body, but as its death. Cf. Rom. vi. 6. Gal. v. 24. 
See also Whitby’s Note ad locum. 

12. Aga out*.— Particula transetmdi. Koppe. Rather parti- 
cula concludendi e superioribus. Schleusner ad v. ago, 1. The 
same conclusion is deduced from the nature of baptism, ch. vi. 
verses 12-14. 

13. Taj <rga^£/f rou ffu/iang Saramur*.—For rov ffatfiaro; many 
MSS. and ancient scholiasts read njj sasxo;, which reading is 
approved of by Bengel and Griesbach. SarctrourE raj <rga£eij rr,; 
<ragxo;, is evidently the same as eraufusat rr,v saoxa svi ru; <ratV 
fUL<n xai faihtfuaig, Gal. v. 24, and strengthens the remark made 
on verse 11, that the moral renexoal of the Christian is described 
as the death of the body. 

R 



258 


N0TE9. 


13. AmOvrjffxeiv and tycsedi are to be explained as Soivurog and 
verse 6, of the second death and of eternal happiness in hea¬ 
ven. So Rosenmuller, Inf dices, miseri eritis , el in hac et in fu- 
turd vitd. AmOvriexeiv, sumitur ut sup)-a, ch. vii. 10. 

15. n vsvfia SouXeiag. —These words refer especially to the 
Jews, who under the Mosaic economy, were subject to this 
servile fear. For that system was severe in threatening and in 
punishing ; and its demand of daily expiations shewed, that 
under it there was no complete or universal expiation of sin. 
Morus. 

At£a, Syr. N2N—The Apostle here appears to use the 
word which he was accustomed to use in his own private devo¬ 
tions ; he translates it, however, for the use of those who might 
not understand the Hebrew formula. Koppe. 

1G. The Spirit of God does not make any direct revelation 
to the Christian of his election to be a child of God. But by 
inspiring him with child-like affections towards God, it bears 
witness through and xoith his own mind that he is a child of 
God. 

17. Cf, 2 Cor. iv. 17. 

19. Atroxaeadoxia. — a^oxapadoxuv proprie vidtum aliquo conver- 
tere spcctatidum, sollicite aliquid observare , deinde simpliciter 
notat sperare , expectare. Schleusner. 

XT/ffswj.—There is no passage in the whole Epistle upon 
which the opinions of commentators are more divided than upon 
this; and the difficulty lies in the proper rendering of the word 
xneig. 1st, Some understand it to mean the whole visible crea¬ 
tion, which by a poetical figure is represented as mourning over 
the prevalence of sin and misery. Thus, Erasmus ad locum, 
< Paulus ut TfcwroXoy/xws magnitudinem malorum exprimnt, fingit 
universwn hunc mundum , velut unam personam, cui cum non 
insit sensus, tamen ita sensum tribuit, quemadmodum in Psal- 
mis montes dicuntur exultare, flumina plaudere.’ So also Lu¬ 
ther, Moshcim, Jacobi and Koppe. 

(2.) Others understand not a material but a moral creation, 
namely, the Christian church converted from Judaism and Gen- 
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tilisno. Of this opinion are Hammond, Leclerc, Wetstein, 
Noesselt and Schleusner. 

(9.) Between these there is a third opinion, that by xnaig is 
meant the whole creation capable of feeling sorrow and hope, 
that is, the whole human race. Of this opinion are Whitby, 
Taylor, Macknight, Heumann, Sender and Ammon, the last of 
whom in his Excur. F. in Ep. ad Rom. paraphrases the whole 
passage thus: ‘ Omnis humanitas summo desiderio expectat 
gloriani filiorum Dei proxime revelandam. Vanitati enim sub- 
jecta est humanitas, non sponte sua, sed vi Creatoris, sperans 
tamen fore ut et ipsa humanitas, misera inauitatis sorte de¬ 
functs, in libertatem filiorum Dei beatam vindicetur. Novimus 
autem omne genus humanum, ad hunc usque diem, gravi dolore 
compunctum ingemiscere : et non solum homines in universum, 
sed etiam primis Spiritus Sancti donis mactatos, quid quos nos 
ipsos suspiria ducere, illustrem Messiae reditum expectantes, 
quo a corporis vinculis liberati in filiorum Dei societatem reci- 
piamur.’ 

This translation of xtisi; as supported by its use in Mark xvi. 
15. Col. i. 15, 23. Heb. iv. 13. 1 have adopted in the Para¬ 
phrase : though there are other points in Ammon's version from 
which it may be necessary to dissent. 

20. Mara/onjr/, calamity, misery, from the use of the Hebrew 
^arr- The Cod. Lambecii reads <p6og<f. Theodoret ad locum 
says y,arcuor7jra ryu pdogav xoXe/. ScHLEUSNEB ad v. 3. 

oux exoyffa.—The weakness and calamity generally incident to 
the condition of man, are not to be considered as a punishment 
for any voluntary acts of the sufferers. 

rov txmu^awa.—Commentators differ much as to whom this 
participle is to be referred. Locke applies it to Satan as the 
tempter; Koppe, Ammon and Rosenmiiller, to God as die con¬ 
demning judge; Capellus, Whitby and others to Adam. This 
last opinion I have followed, as the Apostle has already referred 
death, and consequendy the diseases and sufferings which pre¬ 
cede and cause death, solely to the transgression of Adam, 
chop. v. 12. and 19. 
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21. Ecr iXmSi, x. r. X.—We know that all mankind do groan 
under the afflictions and pressures of this present world, sen¬ 
sible of its imperfections and vanities, and consequently must 
desire something better. And although they may not know 
what that better thing is, yet the Apostle knew it. Their ear¬ 
nest waiting, verse 19, or their hope, as it is here expressed, was 
a waiting for the manifestation or glory of the sons of God. 
Taylor. 

23. avTOi rr t v uxa.oyrp tom miMpaTog typvrig .—Koppe supposes 
that o vxagyjp is here the same with xa^rog or ya^iqza, { nulla 
ejus quod primum est ratione habita.’ But a.rtVL%yrp to a GKVfia- 
rog appears to be opposed to viofaata, the former signifying the 
measure of spiritual influences which Christians had already re¬ 
ceived, the latter their final and complete deliverance from sin 
and suffering by the aid of the same Spirit. Taylor holds, that 
by u-jroi, we, are meant the Apostles, because the expression, 
who have received the first-fruits of tlte Spirit, is strictly true only 
of them. But if the first-fruits mean the enjoyment before all 
others, then St. Paul himself could not lay claim to them, for 
some of the Roman converts, (Rom. xvi. 7.) and all those who 
were present at the day of Pentecost were before him. Noes- 
selt in his Opuscula Fas. i. Comm. v. has a long and learned 
examination of the whole context. By xnag he understands 
‘ Gentes, aut potius de gentibus Christiani;’ and by r,;zug, the 
Jews who had the arra^yrjv, that is, had become Christians be¬ 
fore the Gentiles. 

cMroXurgwo'<v tom sosparog .—Noesselt and Schleusner render this 
as if it were a<zo tom eu^arog. But the hope of the primitive 
Christians was ‘ not that they should be unclothed, but clothed 
upon,’ 2 Cor. v. 4 ; not that they should be delivered from the 
body, but that the body itself should be delivered from morta¬ 
lity and corruption. The reader will do well to study Whitby's 
Note on this verse. 

24. It is clear from the preceding verse, that the hope here 
mentioned, is the hope of a resurrection ; and the language of 
the Apostle implies, that some persons considered the resur¬ 
rection as the object, not of hope, but of experience or sight. 



NOTES. 


261 


Such was the opinion of Hymenaeus and Philetus, (2 Tim. ii. 
17.) who say ‘ that the resurrection is past already.’ It appears 
that denying a material resurrection entirely, they allowed only 
a spiritual resurrection or regeneration, of which all Christians 
had already partaken. Epiphanius enumerates several early 
heresies which approached in character to that of Hymenaeus 
and Philetus ; as that of Archonticus 1. i. Haer. xl, of Marcion 
xlii, and of Hierax Ixvii. Irenaeus and Eusebius attribute ano¬ 
ther heresy, equally destructive of the doctrine of the resurrec¬ 
tion, to Menander a cotemporary and probably a disciple of 
Simon Magus. He taught that his followers obtained the re¬ 
surrection in his baptism, and should die no more. Iren-eus i. 
c. 21. and Eusebius H. E. iii. c. 26. 

26. I'Ttotwjyya.'xi) and verse 27. iYrvyyam y have the same 
meaning, precibus aliquem adire. We must distinguish between 
this intercession of the Spirit, and that of Christ. The latter 
is entirely external to us; the former is wrought in us and by 
us. Christ prays to the Father for us; the Spirit enables us to 
pray acceptably to the Father. 

28. The Apostle here commences another argument for a 
patient endurance of affliction, namely, a confidence that God 
having determined to bring all those that love Him to final 
glory, will render all intervening events subservient to this gra¬ 
cious purpose. The reader may be presumed to know that we 
are now entering upon a portion of the Epistle, which has 
always been a field of controversy between Calvinists and Ar- 
minians. It has been the author’s object, both in the Paraphrase 
and Notes, to avoid as much as possible all reference to either 
system, and to explain merely the proper sense of the terms 
used by the Apostle, and the mutual connexion of the proposi¬ 
tions which he advances. 

xfyru ;—A verbal adjective from xaktu, to call or invite. It 
does not necessarily imply what is systematically called effectual 
calling , but is sometimes directly opposed to it, as in Matt. xx. 
16. where xX»]ro/ means all those to whom the gospel is preach¬ 
ed, exXsxroi, those who upon their acceptance of its conditions 
arc admitted to all the benefits of it. But it must be under- 
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stood that the xXjj™ mentioned in our text are also sxXexro/, 
having just been spoken of as loving God. 

xa to rrgoOzffiv, according to the predetermination or decree. The 
decree of God, here alluded to, is not a decree ordaining 
individuals to eternal life ; but the divine determination to call 
both Jew and Gentile into his service by the gospel. 

29. n Qtnym .—God foreknows all persons and things equally: 
when, therefore, it is said that God foreknew certain indivi¬ 
duals, we must understand that he foreknew something of them, 
which he did not foreknow of others, and this circumstance 
must have been either mentioned or alluded to in the preceding 
context. But the only circumstances mentioned are, that they 
were called by the offer of the gospel, and that they loved God. 
And since many are called who are not chosen, it follows that 
the foreknowledge here spoken of, is God’s foreknowledge that 
they would accept the offer of salvation, and consequently love 
Him. 

<Ju l ti/j.oo<poug axovog rev y/oy auroy.—This expression and sdo- 
i'ao's which is to the same purpose, the Greek scholiasts gene¬ 
rally consider as referring to the present gifts of the Spirit. 
But it should be remembered, that ‘ to bear the image of 
Christ,’ 1 Cor. xv. 49, is to be raised from the grave immortal 
and incorruptible as Christ is. So also in l John iii. 3. 'Opoioi 
ctyr<^ (sc. Xe/tfrfp) MofLeOa, not by present holiness, but by future 
exaltation at the resurrection. And further, when the object of 
the Apostle is manifestly to bring together all the reasons 
why Christians, those who already possessed the spirit of holi¬ 
ness, (verse 23.) should under all present trials patiently wait 
for their adoption; what can be a more natural topic for him to 
introduce, than the cheering truth, that God had decreed final 
glory and transformation into the image of Christ, for all those 
who loved Him ? 

30. ovg 8s rrgougiffe. —God foreknowing that some would accept 
the offer of salvation, predetermined their final salvation: and 
the steps by which he carried this gracious decree into execu¬ 
tion, were these; 1. sxakses .—He invited them by sending to 
them the offer of salvation in the gospel. 2. s8ixcu'jj<nv ,—That 
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Is, upon their acceptance of the gospel thus offered to them, 
he acquits them of all guilt. 3. edo%a<f e*.—T hose whom God 
thus justifies or acquits upon earth, he finally glorifies in heaven. 
The words do^a and do%afyiv, as applied to Christians never ap¬ 
pear to refer to the influences of the Spirit in tins world, but to 
the glory which shall be revealed hereafter. See Schleusner ad 
verba, and Koppe ad loc. As to Whitby’s objection, that if a 
future event had been intended, the verb would have been in 
the future, it must have arisen from forgetfulness of the proper 
force of the Greek Aorist. I have rendered it in the Paraphrase 
by the English present indefinite, as implying habitual systematic 
action without any limitation as to time. The reader will do 
well to compare the doctrine of the Apostle in this and the 
preceding verses, with the statement of our Reformers in the 
xviith Article. They there assert, ‘ that the godly considera¬ 
tion of predestination, and our election in Christ, is full of 
sweet, pleasant, and unspeakable comfort to godly persons, 
and such ns feel in themselves the working of the Spirit of 
Christ, mortifying the works of the flesh, and their earthly 
members, and drawing up their minds to high and heavenly 
things; ns well because it doth greatly establish and confirm 
their faith of eternal salvation to be enjoyed tlirough Christ; as 
because it doth fervently kindle their love towards God.’ Such 
is the use made of the doctrine by the Apostle; he applies it 
solely for godly comfort to godly men. 

32. 'Tcrfg rifiuv .—Koppe properly observes, that this expres¬ 
sion, when referred to the death of Christ, signifies not only 
causa nostra, but also loco nostro. For the vicarious nature of 
Christ’s sufferings see Magee on Atonement, vol. i. App. No. 
xlii, also No. xxx, and especially the Note from Raphelius, p. 
251, on the phrase airo0wj<J*s/i' krcg roof. 

33. 050$ o Sixaiuv .—Here and at afl’otfavwv, eyegfc/f, 0fou, and 
tifLuv, notes of interrogation are placed by Erasmus, Schoetgen, 
Griesbach, Knappe, Koppe and Locke. With this alteration the 
passnge runs thus: 4 Who will lay any thing to the charge of 
God’s elect ? Will God who justifies them do it ? Who will 
condemn them? Will Christ who died for them ?’ Ac. But 
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the object of the Apostle is not to remove fears respecting the 
mercy of God or of Christ, but to exhort the Roman Christians 
to a patient endurance of those temporal sufferings under which 
they * groaned being burthened.’ (ch. viii. verse 23.) And he 
therefore weighs the love of God, and the benefits purchased 
by Christ, against tlvese temporal sufferings. The sense then, 
with the common punctuation is, ‘ Since God justifies us, what 
matters it who condemns us?’ as in verse 31. 

34. MaXXov bs tyigOetc. —The view just taken of the Apostle’s 
argument, shews why he fixed the attention of the church 
rather on the resurrection and ascension of Clirist, than on his 
death. They wanted present help under affliction, and for this 
purpose he refers them to the mediation of Christ, who having 
proved his love towards them by dying for them, is now seated 
at the right hand of God, as a prevailing Intercessor for all that 
believe in him. 

38. Apyjn xai buva/mg. —Whatsoever possesses power and do¬ 
minion, qualia partim sunt in terris, partim inter daemones esse 
putantur. Koppe. Doddridge takes these words as referring to 
the same beings, expressed by ayysXo/, and understands fallen 
angels, and whatever dominion or power they may be permit¬ 
ted to exercise. 

39. v^/ufia ours fiaOos, commonly taken for heaven or earth. 
Heaven or hell. Wetstkin. Elevation or depression. Dod¬ 
dridge and Koppe. 

aco r?j; ayc«r?j£ rou Qsov .— The love of God in the N. T. signi¬ 
fies sometimes the love of God to us, and sometimes our love 
to him. See Schleusncr ad v. ayacnj, 1. and 5, who places 
under the latter number some texts, which might with more 
propriety have been placed under the former; such arc our 
text, and John xv. 9, 10. The Apostle is encouraging Christ¬ 
ians under suffering; and his argument is, that no adverse cir¬ 
cumstances, no hostile power, can really injure them, because 
it cannot separate them from God’s love, that is, from the be¬ 
neficence of Him who causeth all things to work together for 
good to those that love Him. And certainly the hopes of the 
Christian must rest upon the assurance of God’s love to them. 
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So far Whitby’s opinion may safely be followed ; but he goes 
too far when he says that mmur/iai only expresses hope not cer¬ 
tainty. The Christian is sure that no external power can sepa¬ 
rate him from God’s love, without his own consent; in which 
cose it is not the external circumstance or evil being, but his 
own corrupt will and sinfulness, which separates him from the 
love of God. 


CHAP. IX. 

I. The Apostle now enters upon an entirely new subject, 
namely, the state of the unbelieving Jews, which is continued 
to the end of the xith chapter. 

on -\>tvbo(Lcu, x. r. "K .—It is easy to see why the Apostle should 
think it necessary to use these strong forms of obtestation, in 
declaring his love towards the Jewish nation. The unbelieving 
Jews hated him as a traitor and apostate, bent upon the ruin of 
their church ; and even the believing Jews were offended at his 
resistance to the superiority which they claimed over the Gen¬ 
tile Christians. 

ev —Leclerc and others take this to mean, * as becomes 

a Christian man , one who is in Christ. But it seems clear that 
tv XgiGry and tv mtu/tiari ayiy are both forms of adjuration, ev 
being used for the Heb. 3. See Schleusner ad v. tv, 19. 
Ammon, however, renders the latter clause thus, Non mentior , 
adstipulante cotiscientid a sancto Spiritu gubernata: referring as 
an authority to ch. viii. 16. 

3. llvyojiriv for r,u%o/u,r)v av, in the sense of a present sub¬ 
junctive, as in Acts xxv. 22. John viii. 39. Heumann (Exp. 
N. T. tom vii. p. 372.) contends that the Apostle is here de¬ 
scribing his past enmity to Christ and the gospel: but this is 
well answered by Noesselt, (Interpretatio Gramm, ad llom. 
cap. viii. Fas. i. p. 149.) who urges that for a fact so notorious 
botli to Jews and Christians, there could have been no need of 
the strong obtestations used by the Apostle. 
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amdi/iu avo rou Xgnsrou. —A va&t/iu, Heb. 0“in 3 signifies, 1. A 
tiling separated or set apart. Hence 2. Any thing separated 
from common use to the service of God. 3. A sacrifice: and 
as the guilt of the offerer was transferred to the victim, it came 
to mean, 4. Any thing execrable or abominable. Commenta¬ 
tors are much divided as to the meaning to be given to this 
passage. 

Koppe and Schlcusner translate, vcllem omnis societatis cum 
Christo, sifieri posset, expers fieri; taking the derivative mean¬ 
ing of separation. And this is the sense given by the Greek 
scholiasts generally. 

Eisner and Carpzovius join wro Xoiffrov with vpyj>y.r l v, I would 
pray to Christ: and understand avaHs/iot of temporal suffering 
or death. Noesselt takes the same sense for uvaOyia, and un¬ 
derstands aero toj Xg/ffrav as marking the person by whom the 
punishment was to be inflicted. 

Waterland (Serm. vol. i. p. 77.) construes a co Xc/ir-rou, after the 
manner of Christ, and avaOs/ut, an expiatory sacrifice : referring 
for this sense of aero to 2 Tim. i. 3. for a parallel statement see 
1 John iii. 16. In the Paraphrase I have adhered to the deri¬ 
vative meaning of uva6s(i.a., and to the proper vicarious meaning 
of uereo. The Jews were separated from Christ only by their 
own unbelief, not by any unconditional decree. The Apostle 
might, therefore, express a wish that, if it were possible, 
be might change places with his brethren ; that they might 
possess the faith which he had, while he came into their state 
of unbelief; but without saying or meaning that this unbelief 
must necessarily be final. Upon the whole, however, it seems 
unnecessary, perhaps impossible, exactly to define the Apostle’s 
meaning. In the warmth of his zeal he expresses himself will¬ 
ing to make any sacrifice for his brethren ; perhaps without 
calculating, even in his own mind, the exact extent of the sa¬ 
crifice. And this is the more probable ns he well knew, that 
no sacrifice on his part could be available for their salvation. 

4. TioOiGia. —The honour of being adopted as the peculiar 
people of God. 
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often signifies any visible mark of glory ; hence it is 
frequently used by the LXX for the Shechinah, or symbol of 
the divine presence which stood over the ark of the covenant, 
as in Exod. xl. 34, 35. Lev. ix. 6. Ezek. x. 4. See Schleusner 
ad v. 9. Koppe glosses the verse thus, Qui ut jilii et hceredes 
fetemcE felicitatis tractantur. But this was not .true of the un¬ 
believing Jews respecting whom the Apostle here speaks. 

diaOtixai .—-The covenants were properly two, the Abrahamic 
and the Mosaic. Schleusner ad v. 5. following Michaelis, un¬ 
derstands dia6r,xai to signify the ten commandments. 

errayysXiai The promises, especially those of ultimate resto¬ 
ration to God’s favour, referred to by the Apostle, chap. xi. 
26, 27. 

5. This verse has given much trouble to Arian and Socinian 
commentators. Some to get over the difficulty omit Qeos ; not 
on the authority of MS. for there is not a copy which wants it, 
but on the authority of Cyprian and Hilary as quoted by Eras¬ 
mus ; but Mill shews clearly that Erasmus must have used a 
corrupt text of these fathers, since all the MSS. and better edi¬ 
tions read 0eog. 

‘ Schlichting proposes, on conjecture merely, to transpose 6 uv, 
and to read uv 6, i. e. of whom {the Jewish fathers) is God bles¬ 
sed for ever. But as in this very Epistle the Apostle has la¬ 
boured to prove that God is the God of the Gentiles as well 
as of the Jews, (ch. iii. 29.) this expedient would seem to im¬ 
peach the Apostle’s consistency as well as to violate the text. 
Nor would the text, according to Schlichting’s conjecture, be 
in any measure accordant with the idiom of the Greek language. 
If 0eog has the article, (and his transposition makes it o 0eog) 
then euXoyjjrog must have the article too ; inasmuch as an adjec¬ 
tive following a noun with an article and agreeing with it, 
must also have the article. Critical acumen has also employed 
itself in dividing and translating the verse in a manner different 
from our version. Professor Jueti of Marburg renders it, whose 
ancestors were those ( renowned ) fathers , from whom the Messiah 
as to his mortal body teas derived, who is exalted above all (i(he 
fathers). God be blessed for ever. Now Crellius (Init. Evan. 
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Johan, p. 230, 237.) long ago, was candid enough to own, that 
when the Apostle was affected with the greatest sadness on 
account of his Jewish brethren, a doxology was not very con¬ 
gruous. A prayer, as in chap. x. 1. would, he thinks, be much 
more appropriate. Besides Oeog tuXoynTO; means God who is 
blessed; but tuXoyjjrog 6 Oeog means blessed be God. In accord¬ 
ance with this usage, we find Jive instances of doxology in the 
New Testament, and above forty in the Old, where euXcyjjro; is 
uniformly placed first. The same order is observed in xarasaroj 
when an imprecation is uttered.’ M. Stewart’s Letters on the 
Trinity, pp. 56, 58. To the same purpose are the remarks of 
Koppe and Rosenmuller on the text. Interpretatio ea qua liaic 
verba ad Patrem referuntur, nec contextui nec regulis gramma- 
ticis est consentiens. Rosenmuller. On this text also the 
reader will do well to examine the remarks of Middleton in his 
Doctrine of the Greek Article, p. 455. and also Noesselt Fas. i. 
p. 158. et seq. If then confidence is to be placed in the autho¬ 
rity of MSS. on the quotations of the fathers, on the principles 
of language, and on the confession of heretics, we have here full 
and sufficient warrant for our belief, that Jesus who was born 
of the seed of Israel according to the flesh, was at the same 
time, God over all, blessed for evei'more. 

6. O/ov for Suvarov would require te after it, and Excrsrrrux.svou 
instead of on exz-extuxev. We may construe it, therefore, as 
Erasmus, Luther and Koppe do, by quasi —‘ Not as though I 
said that the promises of God have failed.' 

ciroi IogajjX.—In voce Israel emphasin esse quisque videt. 
Israelite ad quos pertinent promissa Dei, Israeli patri fiducia 
et obsequio in Deum (cujus solum causa dieebatur Ja¬ 

cobus, Gen. xxxii. 28.) similis. Koppe. 

7. Ev Isaax xKrfiriSerat m fftfegfia. —A literal translation from 
the Hebrew, Gen. xxi. 11. 

xu'keusOai, i. q. ev6o%ov ytmr&ui. Koppe. Schleusner gives this 
as the 11th sense of xaXeu ; but gives our text under the 1st 
sense. 1 Posteri tui Isaac idee vocabuntar , Isdacidce veri erimt 
postei i tui.' 
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9. Kara rov xa/gov rourov, JITl /"IJO, Gen. xviii. 10. Ut Pau- 
lus ista convertit, indicat tempus quod integrum ipsum post an¬ 
num existurum esset ut 2 Kings iv. 16. Noesse.lt Fas. i. p. 
176. 

11. ’H xar tx\oyw nrgodeeig. —The reader will observe, that 
the Apostle is here speaking, not of the election of individuals 
to eternal life, but of a certain individual and his posterity to 
be the depositaries of God’s law, and the origin from which 
Messiah as to his human nature was to spring. If then any 
choose to use this text in support of the Calvinistic hypothesis, 
they ought to be aware, that it can be so applied only by in¬ 
ference, the propriety of which inference may fairly be ques¬ 
tioned. 

nrgoOimg means simply (SovXti rov 0eou, as it is properly ren^ 
dered by Photius ap. CEcumenium. The Apostle 2 Tim. i. 9. 
speaks of God as xaXeffavra i)/u,a$ ou xara ra igya rj/xuv, aXXa xa- 
ra idiav nrgoOeaiv xa / yagiv. And chap. xi. 5. of this Epistle, y xar 
sxkoyqv yagig is used to express what is here called i\ xar 
tx\oyriv vgotkeig. The expression is used in opposition to meri¬ 
torious works done by man, and signifies, that God's choice of 
the Jewish people, was to be referred to nothing but his own 
grace and good-will. The attentive reader of the Epistle will 
observe, that xara frequently gives the force of an adjective to 
the substantive it governs ; as Rom, xi. 21. o/ xara pvstv xXa doi, 
the natural branches. So here n xar’ ixXoyrjv nrgoOosig, the elec¬ 
tive determination. 

13. l\yanrr\<sa . . . —These terms contrasted and ap¬ 

plied to different individuals, mark a decided preference of the 
one over the other. So Matt. vi. 24. rov \va ju,/<rti<rei, xai rov \ngov 
uyanrr\<Ja, he will decidedly prefer the one to the other. So also 
Luke xiv. 26. xa/ ou /aksu rov nrartga eaurov, and shall not sacrifice 
even his affection to his father, if it be found inconsistent with my 
sei-vice. See Schleusner ad v. fiiaeu, 2. 

15. yag non est aetiologicum, sed mera transeundi formula, 
pro rov 6% aurov rgonrov. Koppe. 

eXitim ... o/xnigrjffu .—The reference is to Exod. xxxiii. 19. 
which treats, not of God’s forgiving the sins of Moses, but be- 
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stowing upon him a signal mark of peculiar favour. See 
Schleusner ad v. eXau, 2. 

16. tps-^siv, currere, per Metaph. expetere. Sensu non dif- 

fert. a nisi quod intentius studium indicat. Rosenmul- 

leh. 

17. Egqyeiga tfe, Servavi te superstitem, morti non tradidi. 
Kofpe. Or rather, according to Schleusner’s 7th sense of 
eyagu, sanavi, ex morbo erexi te. Pharaoh being impenitent 
under the plague of blains, God restored him to health; not in 
mercy, but that his death might afford another and more signal 
display of the divine power and justice. 

18. 'Ov is SeXs/ ffx\r,euvei. —It is necessary to mitigate the di- 
rect sense of exKrigwuv in this passage ; not because by giving 
the ordinary meaning, we should allow the doctrines of Calvin¬ 
ism, but because we should allow what all reasonable Calvin¬ 
ists abhor, namely, the doctrine that God is the author of sin. 
But we need not on this account follow the opinion of Noesselt, 
Schleusner and Emesti, who render axXr^-ju uv by minus benigne 
tractate, paucioribus benejiciis aliquem afficere . In the passages 
of Exodus referred to by the Apostle, it is not said merely that 
Pharaoh was hardened, but that his heart was hardened; and 
chap. viii. 32. he is said to have hardened his oum heart. How 
then, and in what sense, did God harden Pharaoh’s heart? 
Not positively, but negatively ; by withdrawing those preven¬ 
tive checks of the Spirit, whereby bad men are restrained in 
their sinful courses. Thus Pharaoh, resisting the restraining 
grace of God, was given up to the impulses of his own corrupt 
will; and thus it may be said with equal truth, though in dif¬ 
ferent senses, that he hardened himself, or that God hardened 
him. 

19. The objection here stated, is answered by the Apostle 
in various ways, 1st, By denying that man has any right to 
cavil at the appointments of God whatever they may be, v. 
20, 21. 2dly, By shewing that the appointments of God, far 
from having any thing of an arbitrary or unconditional charac¬ 
ter, are perfectly consistent with his attributes of justice and 
mercy, v. 22, 23. 
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20. The Apostle alludes to Isaiah xlv. 9, where in answer to 
the Jews, who seem to have taken it amiss, that their deliverance 
was to be effected by Cyrus a heathen prince, the Prophet says, 

* Woe unto him that striveth with his maker; let the potsherds 
strive with the potsherds of the earth ; shall the clay say to him 
that fashioned it, what makest thou.’ Macknight. And the 
reader will observe, that in Isaiah as in our Epistle, the ques¬ 
tion is not about God’s right to elect individuals to eternal 
life; but his right to bestow unmerited mercies, or to inflict 
merited punishment, when and how he secs fit. 

21. As the Apostle has mentioned two classes of cases in 
which God exercises his irgo6igiv xur ixXoyjjv, first of nations, and 
secondly of individuals ; so he divides his answer into two 
heads. The 21st verse seems to refer to the former case; and 
thus axsuyj eig ripr}v, may be taken for the Jewish nation, destin¬ 
ed to the honourable purpose of maintaining the purity of re¬ 
vealed truth : while gxiurj e/e arifiiav means the heathen nations 
left in the dishonour of their wilful departure from the truth. 
Again, verses 22, 23. relate to the case of individual election; 
and thus <rxfy?j ogyri; refers to those individuals from whom, after 
much long suffering , God withdraws his restraining grace, and 
especially the impenitent and unbelieving Jews: while by exsvr) 
e\eoue we must understand the true Christians, whether Jews or 
Gentiles, whom God by his Spirit has prepared for the enjoy¬ 
ment of heaven. 

22. xarrigr/ff'Ueva, and verse 23. ‘Tgoriro//iaeev. —The different 
forms of these verbs arc worthy of observation. The vessels of 
wrath arc by their own wilful corruption fitted for destruction ; 
but it is God himself who fits and prepares the vessels of his 
mercy for the glory which they shall inherit hereafter. 

25, 26.—Here are two quotations from the Prophet Hosca, 
chap. i. 10 ; where immediately after God had rejected the ten 
tribes, or kingdom of Israel, saying in verse 9, ‘ Ye arc not my 
people , and I will not he your God,' it is added, ‘ yet the numbers 
of the children of Israel shall he as the sand of the sea , which can~ 
not he measured or numbered; and it shall come to pass, that in 
the place where it was said unto them ye are not my people , there 
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it shall be said unto them, ye are the sons of the living God.' 
As if he had said. The decrease of numbers in the church by 
utterly taking away the ten tribes (verse C.) shall be well sup¬ 
plied by what shall afterwards come to pass, by calling the 
Gentiles into it. They who had been the people of God shall 
become loammi, not my people. Contrariwise, those who had 
been loammi, not my people, shall become the children of God. 
Again, chap. ii. 23, I will sow her (the Jewish church) unto me 
in the earth, [alluding probably to the dispersion of the Jews 
over all the Roman Empire; which p-oved a fruitful cause of 
preparing the Gentiles for the reception of the gospel] and I 
will have mercy on her (the body of believing Gentiles) that 
had not obtained mercy. Taylor. It does not appear that 
the Prophet Hosea, refers to any filling up the numbers of 
the church, except by the restoration of the descendants of 
Israel to God’s favour; and the people of whom it is said, ye 
are not my people, and, ye are the sons of the living God, are one 
and the same, namely, Israel ; nor is any mention or reference 
made by the Prophet to the calling of the Gentiles. ( These 
expressions,’ says Horsley, ‘ are too magnificent to be under¬ 
stood of any thing but the final rescue of the JeVs from the 
power of antichrist in the latter ages, by the incarnate God de¬ 
stroying the enemy with the brightness of his coming; of 
which the destruction of Sennacherib’s army in the days of He- 
zekiah, might be a type, but it was nothing more.’ Taylor’s 
elucidation of the other quotation from Hosea is correct, ex¬ 
cept that in the second clause, I will have mercy on her that had 
not obtained mercy, the Jews appear still to be referred to ; 
whom, after the full effect of their dispersion has been effected, 
God will restore to his covenanted mercies. See Rom. xi. 26. 
and 31. 

27, 28.—The quotation is from Isaiah x. 22, 23, but quoted 
memoriter. Before auvrtXuv we must supply ear/ 6 Kug/og. nw- 
re/j,vuv contains the sense of avvrtXuv with the additional idea of 
brevity or swiftness. The declaration of Isaiah relates primarily 
to the remnant of the Jews to be saved from the Assyrians. 
Yet it need not be limited to this sense, but may be under- 
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stood to have a farther reference to the remnant to be saved 
by Messias: especially 6ince amidst the prophecies respecting 
the Assyrian conquest, perpetual reference is made to the de¬ 
liverance to be effected by Messias. Cf. Isaiah vii. 14. ix. 1, 
2, 6, 7. and xi. pass. The sense of the quotation seems to be, 
that now as in the time of Isaiah, God was about to execute a 
summary and decisive judgment upon the Jews ;* but that now 
as then, it was his gracious purpose to spare a remnant, and to 
make them anew his people by admission into the Christian 
church. 

Lowth renders the passage from Isaiah thus : 

For though thy people, O Israel, shall be as the sand of 
the sea 

A remnant of them only shall return ; 

The consummation overfloweth with strict justice, 

For a full and decisive decree 

Shall Jehovah the Lord of Hosts accomplish in the midst 
of the land. 

He observes, that neither the LXX nor St. Paul, nor any of 
the ancient versions take any notice of the word over- 
fiowing. J. S. Maelius (Schol. Phil, ad Selecta S. Cod. loca) 
conjectures, that the two last letters are by mistake transposed ; 
and that the true reading is judging. The LXX might 
think this sufficiently expressed by tv dixaiotuvri. 

29. 2aCaw0, (Isaiah i. 9.) of hosts or armies. Exercitus enim 
Dei in V. T. modo angeli, modo astra , ob summam eorum co- 
piam et ordinem quo moventur, modo omnis rerum natura y di- 
cuntur: ut adeo quando Deus xugiog 2a£a&i0 dicitur, summum 
ejus imperium, et summa potestas indicetur. Schleusner ad v. 

31. vofiog dixaiotwrig .—This term must be differently rendered 
in the two clauses of the text: in the former it means the Mo¬ 
saic law, by obedience to which the Jews believed they could . 
obtain Sixaioffuvriv, justification: in the latter it is the new reli¬ 
gion, superior to the Mosaic, which, according to the ancient 
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prophecies, had now at length been revealed by Messias. 
Kofte. 

33. The Apostle here combines two texts, Isaiah xxviii. 16. 
and viii. 14. xaroue^yvOTicsrcu is taken from the LXX version. 
The Heb. UT'rb is usually rendered hasten: but Pococke (Not. 
Misc. ad Port. Mos. Ed. Ups. p. 10.) shews, that it has also 
the sense of to fear. In the Epistle of Barnabas c. 6, the quo¬ 
tation is given thus, bq iksteu t-if aurov eiq rov ctiuva, which 

shews, that ou %arat<fyn»(h\<SiTat has a strong affirmative meaning, 
and may be rendered, has a sure and firm confidence of attain¬ 
ing the eternal reward which he looks for. Noesselt Fas. i. p. 
211 . 


CHAP. X. 

1. CoMPAnE this with ch. ix. 1. 

2. Ou x «v iTiywffiv —The Jews erred, not only in rejecting 
Christ, but also in mistaking the proper object and nature of the 
moral law. Their error consisted in viewing it as a covenant of 
works whereby eternal life was to be procured; whereas the moral 
kiw taken by itself, was only a rule of life; and the whole Mo¬ 
saic law was a cotenant of grace, wherein pardon was held out 
to repenting sinners through the blood of vicarious sacrifices. 
See Introd. iv. 15, 16. 

3. Wetstein translates idta dixcuoGuvi), justficalb , qua se solos 
aliis exclusis gcntibus , servari debere pntabant. But there would 
thus be no opposition between the two clauses. For the justi¬ 
fication peculiar to the Jews, might as easily be an act of free 
grace on the part of God as the reverse. By dixotns-jvT) rov ©soy, 
we must understand cm acquittal and restoration of sinners to 
the divine favour, grounded cm tlte mere grace of God: and by 
dint dfxaioffvvrh an acquittal merited and purchased by the justified 
individuals themselves. 

4 . TaXog rov vtfimn —Morus and Koppe understand this of the 
abrogation of the Mosaic law by Christ. ‘ Christus finem fecit 
legi, sustulit necessitate™ observandse Mos. legis, eo effectu ut 
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quisquis credat in cum censeatur 8txaio(.’ Monus. But rsXog 
appears rather to have the sense of <ir\r]gufiu, completion. The 
law promised indeed a justification, but partial and temporal: 
Christ came to offer one which was universal and eternal. 

5. M ojutfjjs yag Xeye/, x. r. X.—Rosenmuller supposes, that the 
quotation from Moses is put into the mouth of an objector; 
and that the Apostle (verse 6.) answers in effect, that it was 
very true the law could confer life and happiness, but that an 
easier and better way was now opened by the gospel. But this 
was not the meaning of Moses, who spoke not of eternal justifi¬ 
cation, but of temporal life and happiness: nor can it be the 
meaning of St. Paul, whose whole argument goes to prove, that 
justification and its consequence eternal life, neither were, nor 
could be obtained by the works of the law. Cf. Rom. iii. 20. 
Gal. iii. 21. The Apostle contrasting what the law as a cove¬ 
nant of works could procure, and what faith could effect, says, 
that to a strict observer of the law, temporal happiness and 
prosperity were pledged by the promise of God ; but that to a 
believer in Christ there is now offered eternal salvation. 

6. The passage is quoted from Deut. xxx. 13. The object 
both of Moses and of the Apostle, was to assert the facility of 
attaining a knowledge of divine truth. It seerrts, therefore, 
reasonable to consider all that intervenes between \tyet verse 6. 
and on verse 9. as parenthetical, and not as forming part of that 
which is said by the Sixamauvn ex w/tfrewg. See the Paraphrase. 

7. xaraSriderai e/s rov aSuatfov .—The Hebrew and Septuagint 
both read beyond the sea. As the Apostle is only quoting in 
the way of illustration he alters the passage to his purpose. 
Rosenmuller gives the sense thus : Our doctrine of faith is not 
difficult to be understood, nor is the knowledge of it to be sought 
in heaven or in hades . Its truth and certainty must be clear to 
every man cf unprejudiced mind. 

9. Eow o / u/oXoyj)<ft)£,—If we understand this as referring merely 
to a public profession of Christianity, it is not easy to see why 
such a particular value should be attached to it above all other 
good works, as that it alone should be directly coupled with 
salvation. But the first and principal profession of faith made 

s 2 
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by Christians, was at their baptism; and to confess or profess 
the Lord Jesus, was to receive, or at least to apply for baptism 
in his name. The passage, therefore, is equivalent to Mark 
xvi. 16. He that believeth and is baptized shall be saved. Again 
in 1 Peter iii. 21. we have baptism connected with salvation 
and the resurrection of Christ, just as in onr text: The like 
figure whereunto, even baptism, doth now save us ; [not the put¬ 
ting away of the filth of the flesh, but the answer of a good con¬ 
science toward God,) by the resurrection of Jesus Christ. By 
the answer of a good conscience, euve/S^ut; ayaOrjg t~tsurr,iia, is 
to be understood a good and conscientious answer to the ques¬ 
tions put to the candidate for baptism. Compare also 1 Tim. 
vi. 12, where the xaX)j bpohnyia tvtoviov m\7.uv /xagruguv, probably 
means the baptismal profession of faith made before the assem¬ 
bled church. Of all the facts recorded respecting Christ, his 
resurrection was that which his enemies principally denied, and 
on which his followers principally grounded their faith in all 
the rest. That the term bfioXvyia was especially applied to the 
baptismal confession, appears also from Cyrill of Jerusalem, Cat. 
Myslagog. ii. p. 285. Edit. Milles Oxon. 1703-fol. Ka/ hxaarog 
touraro, ei rrntreju tig to ovo/lcl to u Xlargog, xar rou T/'oy, xai rou dyioo 
Uv£i)fj l aTog‘ xa/ ufx,oXoyrj<sare rrjv eunjffiav ofLO^-oy/av. 

cuidriari .—By baptism we are saved from our natural state of 
guilt and condemnation ; for ‘ being by nature born in sin and 
children of wrath, we are hereby made children of grace.’ 
Church Catcch. 

11. See Note on chap. ix. 33. 

12. Ou yag ten 5/a<rroXjj.—An inference from the word erac in 
preceding and succeeding quotations. 

15. Eav y,ri otKosToXun .—The Apostle appears to intimate, 
that he would not have ventured to extend the offers of tho 
gospel to the heathen, had he not been especially commissioned 
for that very purpose. 

ug ugaioi. Isaiah lii. 7.—The Prophet alludes to those Jews, 
who upon the return from Babylon, preceded the main body, 
and when they had reached the mountain country of Judea, 
announced to the scattered Jews still remaining there, the re- 
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turn of their brethren, and the approaching restoration of the 
kingdom of God in Zion. Jewish commentators, however, re¬ 
fer this prophecy to the times of the Messiah. Rosenmueler.* 

16. Tig smffreueffe rt j axop vy, Isaiah liii. 1.—axojj frequentis- 
sime de sermone, oratione, doctrind, institutions , qua Jit ore , apud 
veteres usurpatur. Schleusner. ad v. 4. 

17. aoa, 7} viang. Compare v. 14. 

8ia griyarog, ex Dei mandato. Beza. And so it was under¬ 
stood by those who afterwards added dia gqyarog Xgierou, as it is 
in the Vulgate and some Greek copies. Semler. The ex¬ 
pression corresponds to eav yr) avooroXuffi, v. 15. 

19. Et’ oux edvsi, a nation not worthy of the name of nation, 
i. e. a nation despised by the Jews. Similar formulas are com¬ 
mon in Greek, thus Agyaov oux A gyaov. Eurip. Orest. 902. 
Koppe. 

attvvertf), not foolish , but impious and idolatrous, Heb. 

Cf. Ps. xiv. 1. Job ii. 10. 


* A9 to the principle upon which St. Paul quotes from the ancient scrip¬ 
tures, Taylor observes, that 1. Sometimes the Apostle’s intention goes no 
farther than using the same expressions as equally applicable to the matter 
in hand. So in verses 6, 7, 6, 9. of chap, x, he uses the words of Moses, 
not to prove any thing, nor as if he thought that Moses spake of the same 
subject; but only as intimating that the strong and lively expressions used 
concerning the doctrine he taught, were equally applicable to the faith of 
the gospel. So also at chap. x. verse 18. he quotes Ps. vix. 4. 

2. Sometimes the design of the quotation is only to shew that the cases 
nrc parallel; or that what happened in his time corresponds to that which 
bad happened in former times. So ii. 24. viii, 36. ix. 27, 28, 29. xi. 3, 4, 
8, 9, 10. xv. 21. 

3. Sometimes to explain a doctrinal point, as i. 17. iv. 6, 7, 8, 18. ix. 
20, 21. x. 15. xv. 3. 

4. Sometimes to prove a doctrinal point, as iii, 4, 10. iv. 3, 17. ix. 7, 9, 
12, 13, 15, 17. X. 5, 11, 13. xii. 19, 20. xiii. 9. xiv. 11. 

5. Sometimes to prove that something was actually predicted in the pro¬ 
phetic writings, as ix. 95, 26, 33. x. 16, 19, 20, 21. xi. 26, 27. xv. 9, 12. 

These things being duly considered, it will appear, I conceive, that the 
Apostle has everywhere shewn a just regard to the true sense of the scrip¬ 
ture which lie quotes, in the view in which he quotes k. 
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20. While the Apostle maintains the spiritual equality of the 
Gentiles to the Jews, he carefully guards against the supposi¬ 
tion, that they had attained this equality by any merit or exer¬ 
tion of their own, or by any thing but the mere unmerited grace 
of God. 

wtotoX/mu, declares the same truth with a boldness and clear¬ 
ness beyond that of Moses. 


CHAP. XI. 

2. Tov Xaov uvrov ov ‘Tgotyyw.—- Ammon supplies oyeiov Xgiartf) yc- 
vtadai as in chap. viii. 29. and takes the meaning to be, that 
though the Jews generally were rejected, yet, that those Jews 
whose acceptance of the gospel God foreknew, were still the 
elect people of God. Schleusner supposes that ergoeyvu is to be 
construed as the Heb. JTP in Prov. xii. 10. Ps. i. 6. xxxi. 7. 
Hos. x. 20. by amare , bene velle, beneficiis afficere: and that it 
refers to the Jewish nation generally. 

ek HX/a for T££/ tov HX/a. 

tvruyyjxvtiv rm means, to go up to any one , for the puipose of 
addressing him. Hence it has different meanings, as it is joined 
with uveg or xara. ivrvyya.vuv rm vcr?£ nvog, to speak with any one 
in behalf of another, to intercede. tvrvyyavtiv xara rmg, to plead 
against him , to accuse. This latter use is very frequent in 
1 Maccabees. See chap. viii. 32. x. 61, 63. xi. 25. Koppe. 

3. The quotation is from I Kings xix. 10, 14. By the law 
(Exod. xx. 24.) the altars of God were to be made of earth. 
The destruction of such altars is therefore better described by 
xareaxa^uy, than by xaCuXov the word used by the LXX for the 
Heb. Din. Macknight. 

4. 1 Kings xix. 18. Xg/ifiariafiog, the oracle or answer given 
directly by God. So Theophylact ad loc. jj tov Qsov s/jupavaa xai 
opiXia, 6 Xoyog tov G)iqv. BaaX, Heb. *^3, lord; a Phoenician 
or Canaanitish idol, worshipped also by the Assyrians under 
the contracted name Bel. It is used sometimes with a mascu¬ 
line, sometimes with q feminine article. In the latter case 
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some critics suppose that eixw is understood. Michaelis takes 
Daal to siguity the Tyrian Hercules. (Supp. at L, H. ad v. b|^3.) 
Selden (De Deis Syr. p. 240.) understands by Baal the sun, and 
by Asbtaroth the moon. 

5. Kar ex\oyT]v — txkvyi j does not necessarily mean an 

absolute unconditional election: for we see in* the next verse 
that there might have been an election of works , that is, an elec¬ 
tion of those who had performed certain duties, on account of, 
and as a reward for that performance. So txAoyjj x a Z tT °6 1S an 
election of certain individuals to the enjoyment of God’s favour, 
not on account of any works they have done; but on account 
of their joyfully accepting the grace of God, by believing the 
gOBpei. 

6. The latter portion of this verse from u Be e gyuv, is 
omitted in many MSS. and in all the Latin versions, and the 
omission is approved by Erasmus, Grotius, Wetstein, Mill, 
Sender and Griesbach. See Griesbach V. L. ad loc. 

7. o em'(nre/ IogaijX.—That which Israel sought was justifica¬ 
tion. Compare Rom. ix. 32. where we find the same assertion 
made respecting Israel, with this reason for their failure, that 
they sought justification not by faith, but by works of law. 

E'Trwgwflrjtfat'. Hesych. empXuOtjffav. Vulgate excoecati sunt . 
So also our version. The derivative meaning, however, is har¬ 
dened, as in the margin of our version, from vui^og, an anatomi¬ 
cal term for the hard growth by which fractured bones are re¬ 
united. Lexicographers seem to have confounded rrugou with 
vngou, and even the accurate Schleusncr quotes Job xvii. 7. 
under each of these words. 

8. Karavvij/ff.—Greece convpunctionem denotat, a xarawovw, 
compungo: Hellenist® tamen huic vocabulo soporis potestatem 
subjecerunt, quasi a w<rra£«, dormlto repetivissent; quare ctiam 
Pa. iv. 5. xaravuMW ipsis idem est quod xaravuera^eiv. Rosen- 
mulleh, 

9. The meaning is not necessarily that David (Ps. lxix. 22, 
23.) had prophesied respecting the rejection of Israel; but only 
that such sufferings and evils were now to befall the Jewish na¬ 
tion, as those which David had prophetically denounced against 
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his enemies. It must however be confessed, that there arc 
many points in the lxix. Psalm, its harmony with the prophe¬ 
cies of Isaiah, and with the history of Christ’s sufferings, which 
strongly countenance the opinion that it is directly prophetical 
of the sufferings and death of Christ; and of the results both 
to his friends and his enemies. 

11. The Apostle having declared, that Israel had generally , 
though neither universally nor finally forfeited God's favour, 
now proceeds to shew what salutary results the divine wisdom 
and goodness would bring out of this evil. And the benefits 
are these, 1st, That by the unbelief of the Jews, a way had 
been opened for the reconciliation of the Gentiles with God : 
2d, That by the effects of this reconciliation, the Jews them¬ 
selves should finally be converted, restored to God’s favour, 
and rendered in turn the instruments of the highest spiritual 
blessings to the Gentiles. 

AXXa rtfi avruv xagarrrufiaTi, x. r. X. for 8/a tou auvuv <zasa<zru- 
fiarog r\ gur^ia tyevero. —Whitby passes over this verse in silence. 
Grotius, quoted and approved by Koppe, explains it thus, ‘ The 
falling away of the Jews by unbelief was advantageous to the 
Gentiles in two ways: 1st, It was thus made manifest that 
there was no injustice in God’s extending to the Gentiles those 
blessings which the Jews had rejected : and 2dly, If the great 
bulk of the Jews had received the gospel, the Gentile converts 
would have been compelled to submit to circumcision, and the 
other rites of the Mosaic system ; whereas, now, the Jews 
being in the mindtitv, were unable to dictate to their Gentile 
brethren.’ 

These remarks of Grotius may be perfectly true, but they do 
not seem to warrant the use of so strong a term as salvation. 
The rra^a'/rrufia of the Jews, it must be recollected, began, not 
when they rejected the preaching of the Apostles, but when 
they rejected the person of Christ; and they filled up the 
measure of their national iniquity, when they shouted * Crucify 
him, crucify him. 1 Since, then, the sin of the Jews caused the 
death of Christ, and that death was the price of salvation for 
the whole world, we have thus a complete sense in which sal- 
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ration came to the Gentiles by the transgression and fall of the 
Jews. 

12. ' HrrrjfjiCAy —Both the construction of the verse, 

and the derivative sense, shew that these words are opposed 
and must be explained by one another. Now crXjjgw/ta at verse 
25. evidently means the great mass, ro doc. If we take it in 
the same sense here, then irrrifLa opposed to it must mean the 
feio, as to XeififLo. verse 5, and r\ exXvyr) verse 7. The sense then 
will be, ‘ If the few Jews who have embraced the gospel, have been 
so instrumental to the conversion of the Gentiles , what happy 
effects may be anticipated from the missionary efforts of the Jews, 
when all of them shall have embraced the truth as it is in Jesus. 
We may distinguish also the connexion of waganrufia with jtotr- 
fiog, and of r\rrr\fLa with sdvuv. The sin of the Jews in rejecting 
nnd crucifying Christ, was the proximate cause of that atoning 
sacrifice, whereby salvation was purchased for the whole worlds 
even for those murderers themselves ; the TirrrifLa, XeifAy.ee or ex- 
Xoyjj of the Jews, that is, the chosen few who believed in Christ, 
were ‘ the riches of the Gentiles ‘ the salt of the earth] since by 
their preaching the riches of salvation were communicated to 
all nations. 

13. A/axov/av you Soga^cu. —The Apostle had gloi'ified his 
apostolic office in the preceding verse, when he asserted that the 
rirTTifjM of the Jews, whereof he himself was one, were the riches 
of the Gentile world. And he did this in order to rouse the 
emulation of his unbelieving brethren, by shewing them, that 
even in the extension of God’s favour to the Gentiles, the Jews 
were still a chosen and privileged people, the dispensers, as 
they had been the depositaries of divine revelation. 

15. 'H am£o\i} —The casting away of the Jews was not 
strictly speaking either a cause or an instrument of the reconci¬ 
liation of the world to God. But since they had the same 
cause, namely, the va^avraiya of the Jews in rejecting Christ, 
and since the one could not have happened without the other, 
they are thus connected by the Apostle. irgoffX^/s opposed to 
ccvtoCoXjj, signifies, the restoration of all Israel to God’s favour by 
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conversion to Christianity. The verse is a repetition of the sen¬ 
timent contained in v. 12. 

16. . .. <pvgajut. —Compare Numb. xv. 20. ‘ Ye shall 

offer up a cake of the first of your dough.’ ewra^j p fvgaftaros 
by,uv. — avag%ri then signifies, not first-fruits, but a portion of 
the dough consecrated to God ; is the remainder of the 

dough. By the Apostle represents Abraham and the 

other Jewish Patriarchs, by <pv$a,fj.a their descendants to the 
end of time, ay/og we may observe, is here used in its cere¬ 
monial sense, consecrated, considered as the property of God : 
not sanctus but sacer. Grotius and Rosenmuller imagine, that 
by these terms are signified the converted and unconverted Jews: 
and in the next clause Rosenmuller interprets of the whole 
Jewish nation, -x.Xa.hoi of individual members of it: * Si universa 
gens recte potest did populus Dei, etiam singula ejus membra nunc 
possunt per fidem in Christo consecrari Deo.’ It seems, how¬ 
ever, much more natural to consider the two metaphors as re¬ 
presenting the same class of objects, and to translate with 
Koppe, cum stirps Judceonim (Abrahamus caeterique Tgocavogsf) 
fucrit Deo sacra , sacri etiam sunt Judcei ev hoc stirpe oriundi. 
The sense is much the same as that of verse 28. where the 
Jews are declared to be still « beloved for the sake of their 
fathers.’ 

17. The olive here means the church of God , that portion of 
mankind who are in federal union with God. Some who had 
thus been in covenant with God, the unbelieving Jews, had 
been broken off, had lost the benefits and privileges of the co¬ 
venant ; while others who had not previously been in covenant, 
the believing Gentiles, had been admitted into the place thus 
vacated. The olive or church i6 considered as one throughout, 
and the covenant whereby it was a church, was not the Mosaic 
law, but the Abrahamic covenant, which promised salvation by 
4 Redeemer and justification by faith. So Noesselt renders 
the passage, 1 Qui enim sunt rami succisi, nisi Judtei de juribus 
ac bcneficiis populi Dei disjecti, et oleaster insitus olece qui in 
radicis et pinguedinis olece communionem venial , nisi de gentibus 
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homines admissa doctrina divina, quasi insiti vcrac ccclcsia?, a 
qua jura et beneficia trahant.’ Cf. John xv. 1. 

evsxtvT^uOns -—For the image here employed, see Columella 
de R. R. v. 9. 4 Solent terebrari olese lmtae, in foramen talea 
viridis olcastri inseritur, et sic velut insita arbor fisecundo se- 
mine fcrtilior exstat.’ So also Pallad. de Insit. xiv. 53. 

Fcecundat sterilis pingues oleaster olivas, 

Et quse non novit mimera ferre docet. 

Bredenkamp. quoted by Ammon ad loc. 

ffuymvuvo$ 7>j$ ytyis .. . tysvov. —We must distinguish between 
the Abrahamic or spiritual, and the Mosaic or temporal cove^ 
nant. The believing Gentiles were admitted into the former, 
while the latter was utterly abolished: and they became 
‘ participators with the Root,’ when like Abraham, whom we 
have before shewn to be the root, they were justified by faith. 
In the mean time the natural branches, the seed of Abraham ac¬ 
cording to the flesh, being destitute of faith which was the con¬ 
dition, were excluded from the benefits of the covenant. 

18. Ou tfu tt)v g/^uv (3affra^e/$, x. t. X. —Supply ymOi on, remem¬ 
ber that thou supportest not , &c. Koppe forgetting that at verse 
16, he had considered as Abraham, and that in this very 
verse the Jews arc described not as the root but the branches , 
construes < Sexto non debere tibi Judceum quicquid, te veto omnia 
Judeeis.' Rather construe with Schleusner, 4 Scito non debere 
tibi majores Judicorum quicquid, te vero omnia illis? 

20. We here see that none of the dealings of God towards 
either Jews or Gentiles, were arbitrary and unconditional. The 
Jews were excluded because they did not believe; the Gentiles 
were grafted in because they did believe. And the continuance 
of this exclusion, and of this engrafting, depended upon the 
continuance of unbelief on the gpe hand, and of faith on the 
other. 

21. Before supply po£ou or oga. 

22. It is singular that in a critical edition like that of Koppe 
edited by Ammon 1806 . gg likewise in tile third edition 1824, 
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so gross a mistake should occur as the omission of all between 
6% and ygriGrvrnn. 

ttfifiivys tji yorfirorryn, to remain in the goodness or mercy of 
God, means to continue in the conditions of the gospel cove¬ 
nant, and especially in the conscientious use of the means of 
grace. Xasig is used much in the same way, Acts xiii. 43. 
crfotr/ms/v rji yaoin rov 06 ou. Paul and Barnabas persuaded 
the Jewish converts to remain firm in their attendance upon that 
apostolic teaching, which was the yaoi; or gift of God to them. 
See Note on chap. v. 2. 

23. ecre/, otherwise. If thou abidest not by the conditions of 
the gospel, thou art no longer within the scope of the divine 
mercy, but shalt be cut off from a participation in the benefits 
of the Abrahamic covenant. 

24. Tjjs tiara <pum uy^zham .—From the wild olive, the hea¬ 
then world, to which they naturally belonged. So also after 
obroi o) Kara poffiv, supply ovrsg xXaSo/ rr,g zXaiac. 

25. The Apostle having prepared the minds of the heathen 
converts, by shewing, that as the Jews had fallen through un¬ 
belief, they might be restored through faith ; and that God, by 
the admission of the Gentiles into covenant with him, had al¬ 
ready wrought a more mighty miracle of grace, than the re- 
admission of the Jews would be ; now goes on in the spirit of 
prophecy to declare a mystery, that is, a truth hitherto un¬ 
known, and now first made known by divine revelation. And 
this mystery was that rrag IirgaTjX, the great body of the Jewish 
nation, should finally adopt the faith which they then rejected, 
and be saved through faith in Him whom their fathers had 
crucified. 

iva /ir, rjre trag eauro/g pgovt/io/, that ye be not puffed up with an 
idea of your exclusive possession of the divine favour. The ex¬ 
pression is the same in Rom. xii. 16. 

7rwgcjff/s. Sec Note on v. 7. 

aero /*6g ovg, to some Israelites, in opposition to rrag I<rga»jX in the 
next verse. 

25. and 26. A yg/g ou ro x. r. X.—The sense here 

seems so clear, that had not some learned critics disturbed it, 



NOTES. 


285 


little need have been said On the subject. The Apostle says, 

« hardness or unbelief has fallen upon the Jews, and will continue 
until the fulness of the Gentiles shall have entered into the church; 
and then (ourw for tots ) all Israel shall be saved, that is, brought 
back again by the reception of the true faith into covenant and 
favour with God' Now it seems absurd to suppose that the 
nXtiwya of the Gentiles has yet arrived, when the great majo ¬ 
rity of the human race, are still Mahometans or Idolators : or 
that all Israel has been saved, when from the apostolic age 
down to the present, only a few insulated conversions have 
been effected from Judaism to Christianity. Yet Grotius, 
Wctstcin and Hammond imagine that the prophecy was ac¬ 
complished about the time of the destruction of Jerusalem, 
when, as they assert, a great number of Jews were added to 
the church. Lightfoot (Harm. N. T. 194.) interprets va<; I<rgajj\, 
of the spiritual Israel, the church of Christ, whether composed 
of Jews or Gentiles. For a full refutation of these opinions, 
see Whitby’s Appendix to the xith chapter of the Romans. 
Ammon in his Excursus J. ad Rom. after shewing that the 
Apostle clearly speaks of the general conversion of the Jews, 
observes, « Eventum ipsum praeclarae Apostoli expectation! non 
respondisse, historia abunde testatur. Neque enim defuere 
argumenta, quibus facile effici poterat, Paulum spe sua excisu- 
rum fore.’ This is a striking example of the rash and proud 
spirit of Rationalism, in a very learned and acute critic. When 
the Apostle says, ‘ I would not have you ignorant, brethren,' 
he expresses no hope, but announces a prediction ; and as to 
the event, we can only say, that the end is not yet, the fulness 
of the Gentiles has not yet come in. 

27. ‘ Peccata auferruntur, si poenae omnes cessant; si publi- 
ca ilia supplicia per Romanos aliquot per annos illata cessant. 
Turn novum quasi feedus Judaeis concessum, ut cum gentibus, 
si velint, meliorem religionem amplectautur.’ So Semler glosses 
the text, who is at great pains to prove that the Apostle docs 
not foretell any general admission of the Jews into the church 
of Christ. But was it not already true, when the Apostle 
wrote, that the Jews might, if they would, si velint, embrace the 
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gospel ? Arid what mystery could there be in such a declara¬ 
tion, when already a great portion, perhaps a majority of the 
Christian church, were Jews ? Besides, the Apostle asserts, 
not that they may , but that they shall be engrafted into their 
own olive, that is, into the church. 

28. It appears that syfigoi must here be taken in a passive 
sense, in order that it may stand in full opposition to ayarrr,™. 
The meaning of the terms is equivalent to favoured and punish¬ 
ed . See Note on chap. ix. 13. Morus however, renders it 
actively: * Judwi sunt zyjgoi. Cui ? Ipsi huic evangelio tes- 
tante id historia. vyat, propter vos, incident voids hoc, negant 
participes esse paganos divines gratia , nohent annunciari paganis 
cvangelium.' 

e %6§ot Bi vfiag, treated with severity for your advantage, 
the withdrawing of all exclusive privilege from the Jews being 
a necessary preparation for the admission of the Gentiles into 
covenant with God. 

29. A l u.ira.fii'hr l roi, without change from variation of purpose. 
From this verse we may infer, that when any fatal change takes 
place in the spiritual state of individuals or communities, this 
arises, not from any change in the divine counsels, but from 
their having brought themselves into a condition wherein it is 
impossible for God any longer to treat them with favour, in 
Consistency with his moral perfections. 

31. T a 1/j.erigCi) eXeei, must be construed, the mercy conferred 
upon you, not your mercy or pity towards them . Koppe renders 
it, ‘ Ut beneficio, quod vobis obligit, excitentur etiam illi ad 
eandem felicitatem quaerendam obtinendamque.’ craea^Xaxra/ 
is used in the same sense in a parallel passage v. 11. 

32. IvvixXam, to declare subject. So Gal. iii. 22. The scripture 
emxXeiaev declares all to have been subject to sin. So Chrysostom 
glosses the passage, yXeygev, wreSe/^sD ami&awra;. 

33. The admiration of the Apostle is excited by the view 
which he lias taken of the wisdom and mercy of God, in pro¬ 
ducing so much good out of so much evil; and rendering even 
the sins of unbelieving men, and their consequent punishment, 
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instruments for the diffusion of the gospel and the salvation of 
the world. 

35. Compare Isaiah xl. 13, 14. 
jj tic crgotdojxsv avrifj .—Here the Apostle recurs to what may 
be considered the fundamental doctrine of the Epistle, justifi¬ 
cation by grace , and with it he closes the doctrinal portion of the 
Epistle ; having abundantly proved, that if either Jew or Gen¬ 
tile was saved, it was entirely of grace not of works ; neither 
having done any thing for God, in return for which they could 
claim salvation. 

3G. Discrimen inter formulas auroo, aurou et eig auroi , 
non anxie quaero. Sunt cumulate invicem particular junct®, 
quod in vehementiori animi affectu abrepti facere omnes sole- 
mus, ut sententia ipsa quam profiteri volumus, eo certius accu- 
ratiusque capiatur. Est vero h®c unice hujusmodi, ab ipso om¬ 
nia pendent . Koppe ad loc. 


CHAP. XII. 

1. Aia ru» omrigfiw rov &m .—The Apostle who now com¬ 
mences the moral portion of the Epistle thus connects it with 
the doctrinal. * Since God has been so merciful to you, and 
has invited you by the gospel to become his people, and even 
to stand in the relation of sons to Him, I exhort you by these 
mercies and privileges to devote yourselves unreservedly to 
Him.’ 

rnv Xcr/ixr^ Xarguav .— Koppe is of opinion, that Xarpiot, here 
signifies, not the act of sacrificing , but the sacrifice ot victim it¬ 
self : and that c>] Xargsia means, an intelligent and rational 
victim as opposed to the animal sacrifices of the law. Ammon 
with some reason, doubts whether Xetr^ia ever has this sense, 
and glosses the passage thus, xura Xeyov otirug Xrtrg evovrsg rtf> 

2. rifi aitovi rovrtfi. —Whitby paraphrases tins heathen would. 
But if it be manifest that a great portion of the world which is 
now nominally Christian, give up their bodies a sacrifice not to 



288 


NOTES. 


God, but to their own lusts : and if real devotedness to God be 
almost as little the fashion of the world now, as it was in the 
days of the Apostle, the precept /tijj miff^n/iari^esOe rui uiuvi rovru 
is not to be considered as obsolete, or inapplicable to Cliristians 
of the present day. 

ti j avaxaimm. —Though the renewal , that is, the sanctification 
of the heart, be entirely the work of God’s holy Spirit ; yet, as 
His assistance is to be expected only by those who seek for it 
by a diligent use of the. jneans of grace, and especially of 
prayer, therefore the Apostle here speaks of it as a work over 
which their own will had a direct and important influence. So 
Eph. vi. 10, ‘Be strong in the Lord, and in the power of his 
might,’ that is, ‘ Being weak in yourselves, seek that divine 
strength which God never refuses to those that sincerely seek 
for it.’ 

n ro ^ihntia. to u Gnov. —The adjectives which follow are ge¬ 
nerally joined with SeX^a. Koppe considering this as harsh, 
especially in reference to euaggtfrov, places a comma after Qsoj, 
and understands to SeXjyia too Gsoj, to uyudov, &c., as being sy¬ 
nonymous. Quid Deoprobetur , quid rectum , honestum t &c. 

3. A/a tjjc %ag/rog rtjg Sofc/ffijg /ioi. —Xag/g here seems to mean, 
the apostolic office. So chap. xv. 15. Gal. ii. 9. The Apostle 
claims a right, as possessing the highest ecclesiastical rank, to 
restrain the arrogance of inferior ministers. 

ug, because. So it should be rendered in 2 Tim. i. 3. and 
2 Pet. i. 3. The sentiment is the same as that in 1 "Cor. iv. 6, 
7, where the Apostle is treating of the same subject: ‘ What 
hast thou which thou didst not receive V 

5. IIoXXo/ for Tams, as in Rom. v. 15. 1 Cor. x. 33. 

6 v.a.8 _ _A Hellenism as in John viii. 9. Mark xiv. 19. 

for xuff 'em irccvrtg, each individually. 

G. Both Koppe and Knappe place only a comma after fieXy, 
and a colon after &apoga. Ye are members one of another^ al¬ 
though possessing different offices and powers. 

an orgoprire/av, x. r. X. — These clauses which are evidently 
elliptical are differently rendered by the critics. The manner 
in which the ellipses are supplied in our version, seems as natu- 
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ral and easy as any. Beza is of opinion, that under crgoprjre/a 
and diaxovia. are included all ecclesiastical offices: under the 
former all that related to the spiritual , under the latter all that 
related to the temporal affairs of the church. These genera are 
in the next verse divided into species. 

xara ttjv ocvaXoyiav rri; <ri<srtux; —This is not what is commonly 
called the analogy of faith ; which is a method of settling doc¬ 
trines, and expounding scripture, according to a system founded 
on passages supposed to be plainer: but it is that extent and 
energy of inspiration which was bestowed upon spiritual men, 
and which is called the measure of faith, v. 3. ‘Macknigut. 

The Apostle advises every man to keep within his own pro¬ 
per sphere ; to know and observe the just measure and propor¬ 
tion of the gift entrusted to him ; not to gratify his own pride, 
but to edify the church. Taylor. 

7. 'O didaifxwv. —Probably what we should call a catechist. 

6 <xa.%ax<xk<Ltv, a preacher, one who exhorts to the performance 
of duty, those who have already been instructed in the princi¬ 
ples of religion by the catechist. As no mention is made of 
what are commonly called miraculous gifts, as of tongues, heal¬ 
ing, &c. (Bee 1 Cor. xii. 9, 11.) we may presume that the Ro¬ 
man Christians having never been visited by an Apostle, were 
not yet possessed of these. Koppe. 

8. 'O ptradidouc, he who collected the alms of the church 
and distributed them among the poorer Christians. 

£v a^Xorrin, without fraud or partiality. 

6 cgoiara/j,svo ;.—Schleusncr and Koppe consider this as syno¬ 
nymous with ffgegGursgos or vxnswiro$. But this seems an unlikely 
place for the highest office of the church, between two others 
so much inferior, and of a different class, for the Apostle is now 
speaking, not of vgopriraa but of 3/axowa. The common sense 
of irgoHSrafiou is to preside, but of what nature the presidency 
was, it seems impossible to decide. Lord Barrington Mis. Sac. 
p. 76, thinks that we are to understand those appointed to exer¬ 
cise hospitality to Christian strangers ; and refers to the use of 
‘Tgocrrans for a patroness in Rom. xvi. 2. But diligence does not 
appear to be the virtue most required in such an office. 

T 
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9. o etean } lie who was charged with the visitation of the sick 
or imprisoned, afterwards called Parabolam. Cf. Acts vi. 1. 
The same officer is called avriXrj-^ig in 1 Cor. xii. 28. 

tv /Xagorjjr/.—Not perfunctorily, but cordially and cheerfully. 

The Apostle now passes from ministerial duties, to those 
which are incumbent equally upon all Christians. 

11. Tw xug/y_Griesbach and some other editors, upon 

weighty authorities read xaieif ); according to which reading 
Koppe renders the clause, ‘ Ferte ea qua pro temporis ratione 
sunt ferenda and produces many examples from profane authors 
of the expressions ScvXsuuv ru xa/gw, and servire temporibus. 
The authority of MSS. is, however, decidedly in favour of xu- 
g/w; and douXsuuv r<f> xug/y j is a favourite expression of St. Paul. 
Cf. llom. xiv. 18. and xvi. 18. 

12. T?j Toosrjyji crsoffxagregouvrec—This precept is more fully 

developed in Eph. vi. 18. Compare also l Thess. v. 17, 18. 
where rouro yao Qtov, x. r. X. appears to correspond with 

8ouXt'jovrtg ru xug/w. Koppe paraphrases this and the succeed¬ 
ing verse very clearly. Oppressi calamitatibus animum non 
despondete: sed exhilarate vos spe futures felieitatis vobis destina - 
t(B. In perferendis iis estote patientes ; Deo res vestras precibus 
commendare non desinite; quantum vero in vobismetipsis est, li- 
beralitate, hospitalitate , omnique officiorum genere, fratrum mi- 
seriam sublevate. 

16. To cturo tig «XX)jXoyg (poovoovrtg, in consiliis vestris omnium 
salutis causa capessendis Concordes estote. Koppe. But the po¬ 
sition of the precept immediately before fir\ u-vj/jjXa pgovourr?; 
appears rather to warrant the paraphrase of Erasmus : idem alii 
in alios sentientes, nemo putet alium se minorem ; sed omnibus sc 
accomodet , de omnibus ex aqua bene sentiat. 

roig ravtmig <tvva'rayopmi.—avayseOctt seems always in the 
N. T. to be referred to something of an evil nature. Cf. Gal. 
ii. 13. 2 Pet. iii. 17. marrccyte&ai rccremig, therefore means, to be 
led away with the afflicted to trial , punishment , or imprisonment. 
Koppe. Or rather, let not a fear of being led into similar suf~ 
ferings, prevent you from acknowledging your brethren under per¬ 
secution. 



NOTES. 


291 


' 17. xaXa.—The meaning of the precept is, that 

by proper previous consideration, we should take care to render 
our actions beautiful and good even in the sight of men. We 
have the same precept in 2 Cor. viii. 21. 

19. Aon rorrov. —‘ Semel legitur,’ says Schleusner. But he 

himself has just quoted another instance from Eph. iv. 27, 
where it means, to yield . And it may mean the same here, if 
by ogyq we understand, not the Christian’s anger, but the angry 
acts or expressions of his adversary. The sense given by Theo- 
phylact, (avy/wonm ry sere %e>Jeiv) and approved by Whitby 

and Macknight, is very bad; for nothing can be more opposed 
to the spirit of Christianity than the passing over offences, in 
the hope that God will punish them. Nor is this sense sup¬ 
ported by the next verse. For when God says, Vengeance is 
mine , the proper inference is, that man has nothing to do with 
it either in act or in desire ; because he wants that passionless 
wisdom and justice which alone can qualify for the exercise of 
vengeance. 

20. Yu/iifytv (a buccella ) frequens apud LXX pro 

alere, cibum suppeditare. Compare Prov. xxv. 21, 22. 

Koppe. 

euifyaxag rrvgog tfopumg. — Theophylact, Grotius, Wetstein, 
Loeke and Koppe, understand this of the greater condemnation 
that will be heaped upon the offender,-a most unchristian sense, 
a9 I have observed on verse 19. The metaphor appears to be 
taken, not from the burning, but from the melting power of fire. 
S. Augustin de Christ. Doct. iii. 16, says well: Carbones ignis 
sunt urentes pcenitentia gemitus, quibus superbia inimici sanatur. 


CHAP. XIII. 

1. How necessary the admonition contained in this verse 
was we may learn from history. The empire was about this time 
full of seditions and assassinations, and the three emperors Cali¬ 
gula, Claudius and Nero, were all taken off by violent deaths. 
The Jews also but a little before had been banished from 
T 2 
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Rome by Claudius on account of their turbulence. Acts xviii. , 
2. Suet, in Claud. 25. The doctrine of resistance to heathen 
governors had been inculcated by the Pharisees. Joseph. Antiq. 
xviii. 2. Rosenmuller and Koppe. 

2, 3. While these verses condemn all factious resistance to 
established authorities, arising, as that of the Jews, from the 
denial of an abstract right; they are not to be interpreted as 
sanctioning the doctrine of passive submission. Governments 
are to be considered as the appointment of God, when they are 
1 a terror, not to good works, but to evil.’ If then a govern¬ 
ment be so bad, as not to possess this character, it is not to be 
considered as an ordinance of God, nor would a prudent and 
well calculated resistance to it be criminal. From the conclu¬ 
sion of the third verse it is evident that the declarations of the 
Apostle are not of universal application : for though it was ge¬ 
nerally true that by virtuous conduct the Roman Christians 
might gain the praise of their civil rulers, yet in times of perse¬ 
cution they could obtain that praise only by the greatest crime, 
the denial of Christ. 

6. We know that it was a question among the Jews, and it 
would probably remain one among the Jewish Christians, whe¬ 
ther it was lawful to give tribute unto Cwsar or not . Matt. xxii. 
15, 22. 

pogous, the same as xnvaog, Luke xx. 22, a capitation-tax. 

reXos in the next verse signifies, duty on the exportation or 
importation of goods. 

8. OtpuXirs. —The usual interpretation is to take this as an 
imperative, as I have done in the Paraphrase, following Origen, 
Chrysostom and Theophyl. Koppe and Ammon prefer con¬ 
sidering it as an indicative : Nihil cuiquam debetis, ?iisi mutuam 
bcnevolentiam, i. e. omnis officiorum vestrorum ambitus continetur 
mutua benevolentia, 

10. UXti^uifia vofiov. —The same precept is styled vo,u.og fiaaiXi- 
xog , James ii. 8, and reXog rtis ira^ayyiXtag, 1 Tiin. i. 5. 

11. m yag tyyuregov r\yuv y tfwrjjgia.—Locke understands this as 
referring to the removal of the Roman Christians by death out of 
this probationary state: and the night which in the next verse is 
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said to be far advanced\ he thinks, is the present dark state of 
the world ; while the day which was at hand, is the day of judg¬ 
ment : and he appeals to this passage as a proof that St. Paul 
believed that Christ’s second coming was not distant. But in 
this he is confuted by St. Paul himself, 2 Thess. ii. 1. 

Others (as Sender) are of opinion, that the salvation here 
spoken of, is the deliverance of the church from the persecution 
of the unbelieving Jews, by the destruction of Jerusalem which 
was not far off at that time. But this interpretation, though 
not attended with the pernicious consequences of the former 
gloss, cannot be admitted, being foreign to the Apostle’s argu¬ 
ment ; as it was no reason for awakening from the sleep of 
heathenism and vice, that their deliverance from Jewish perse¬ 
cution, was nearer than when they first believed ; especially if 
we recollect that a persecution by the heathen, much more 
deadly than that by the Jews, was at hand. Salvation in this 
passage signifies the glad tidings of salvation, the gospel , as it 
does in various passages. Thus Luke xix. 9. Rom. xi. 11. 
2 Cor. vi. 2. The Apostle’s meaning is, that the doctrines of 
the gospel were better understood by them, than when they 
first received it. For things that are plain and easily under¬ 
stood, were said by the Jews to be nigh. (Rom. x. 8.) Mac- 
knight. 

Taylor remarks, on the apparent inconsistency of certain 
passages respecting the second coming of Christ, that as to all 
practical purposes, the coming of the Lord to each individual 
coincides with the time of death, how near to, or how far soever 
from His coming, he may happen to die. 

12. ngoexo-vj^v, has advanced. So Herodot. i. 190. avuregu de 
ou&tv row KgayfLaruv '7rooxcrrofj,evoiv. Cf. Gal. i. 14. 

'Oo-Xa <poiroi ;.— The same as onKa, dixawvjvrjc, vi. 13. Ammon. 
But the expression seems to have a nearer connexion with those 
passages (2 Cor. x. 4. 1 Tim. i. 18. 2 Tim. ii. 2. Eph. vi. 17. 

1 Thess. v. 8.) in which the means of grace and the holy dispo¬ 
sitions of a true Christian, arc represented as offensive and de¬ 
fensive armour. 
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13. 'fls tv ifitgq, quemadmodum homines interdiu, si non ad 
summam impudentictm projecii sunt, vivere solent. Koppe. But 
the jJ/wga is the same as that which in the last verse is said to 
have come nigh, that is, the day of Christian light and know¬ 
ledge, contrasted with the night of heathen ignorance. We 
may observe, and this is especially visible in the case of the 
Corinthian church, that a true conversion to Christianity did 
not instantaneously correct all the evil habits engendered by a 
long indulgence in the demoralizing habits of heathenism ; and 
until these were completely corrected, the day had only come 
nigh, and the night had only approached, its termination (^os- 
xo-^/tv). 

14,. 'EvtiveasCe rov xvg/ov. —Another form for putting on ra ixXa, 
rou <purog. To put on the Lord Jesus means, as Doddridge pro¬ 
perly observes, to be clothed with the virtues and graces which 
formed Christ's human character. 

xai rqg mgxog, x. r. X. —Foventes sensum Christianum corporis 
vestri ita curam habetc, ut ro trrthpririxov semper pareat ru zyt- 
(Mvixtj). Ammon. Compare Gal. v. 16. 


CHAR XIV. 

1. Tov tie aeOevovvra r> j mare/. —The subject here introduced, is 
not the differences of opinion respecting the obligation of obe¬ 
dience to the Mosaic law, which prevailed in the church ; for 
the Mosaic law never forbade the eating of animal food : but 
rather the differences which prevailed by the introduction of 
Essenian prejudices by some of the Jewish converts, and their 
endeavours to impose their favourite restrictions upon the other 
members of the church. So Philo ap. Euseb. Pracp. Evangel, 
viii. A io xai qtyjii vuv o/g Myog tyxgars/ac, a crag urtavrm amyo vrat 
’hayjtvwtiu %Xo>j xai xagiroig tievtiguv 'Tgoao-^rjfj.aoiv rjtiiffrr,, a~o- 
Xavaei xgu/ievoi. It docs not, however, appear, that by the weak 
in faith, the Apostle means to characterize these superstitious 
Christians only. lie means rather, that these unfortunate dif¬ 
ferences of opinion about indifferent matters, tiiaxoiceig tiiaXcyia- 
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fiuv, should be kept from those whose faith generally was weak; 
lest from seeing differences and parties among Christians, they 
might be led to doubt the truth of Christianity itself. 

irgosXafiQavfffde, treat with confidence and kindness. See Rom. 
xv. 7. Or, perhaps, more simpy, admit into your society, that is 
to say, do not require a full formed and unhesitating faith as 
the condition of admission into the church. Compare Acts 
xviii. 26, where Aquila and Priscilla are said to have admitted 
(wgo<reXa£cwo) Apollos while his knowledge of the truth, and con¬ 
sequently his faith, were very imperfect. Conscientious men, in 
this state, not understanding the real extent of their Christian 
liberty, would continue to act according to the superstitious 
principles of their early education. 

2. ' O atsOivuv \a.yam saOm. —This need not be understood 
as a general description of the weak in faith ; but only as a 
particular instance in which such weak believers were at that 
period apt to incur the contempt of more advanced Christians. 
For this particular superstition, see the last Note. Compare 
also Seneca Ep. 108. Non pudebit fateri, quern mihi amorem 
Pythayorce injccerit Sotion. Docehat quare ille animalibus ab~ 
stinuerit, quare postea Sextius. And Canon Apostbl. 50. E/ ng 
Eff/sxoTog, n ‘TgetfCuregos, tj Biaxovog, oXug rou xara Xoyou rov /sgar<- 
xou, ya/iou xai xgeuv xat omv, ov 8/ atfxt\d\> aXXa 8ia fiBsXvgtav am- 

yrtrar . rj dtogl)ou<fdw, n xaraiguaOu xai rqg exxXrieiag a-zoQaX- 

Xiadu. 

3. 'O ©605 acjrov rt(>ort\aQtTO. —God has admitted him into 

the church, on the conditions of faith and repentance ; but 
without requiriug any such conditions as you seek to impose 
upon him. 

4. 2 u ng bi 6 xg/vwv.—Whitby understands this of the Gentile 
condemning the superstitious Jew. But the proper application 
seems exactly the reverse, since the Apostle has just said, that 
he who eateth not, must not condemn (/in xgivero) him that eateth. 

ctXXorgiov, alienigena , pciegrmus, extents. Sciileusner ad v. 2. 
Thus a XXorgiov oixerrjv may probably mean, a servant not born in 
the household of God, but adopted into it. Compare Rom. xi. 
17. 
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tfrjjxe/, jj tittu .—In chap. ii. 20. ser^xag is opposed to sgexhaa- 
Owav, where the Apostle is speaking on the same subject, ex¬ 
clusion from, or admission into the church. The sense I have 
given in the Paraphrase corresponds with the opinion of Locke. 
Macknight holds, that as the Apostle has been speaking of 
Christ’s judging his servants, the standing (araOwirai) of which 
he speaks, must be that mentioned Ps. i. 5. The ungodly shall 
not stand in the judgment. To the same purpose is Ammon’s 
gloss: Neque enim is qui se cibo qualicunque pollui negaverit, 
propterea cadet sententia ; potest enim Deus eum absolvere. 

5. 'Og fitv xnvti Tifiiguv Taj r t yzpav. —sraga with an accusative 
frequently marks superiority or preference. Luke xiii. 2. Rom. i. 
25. Scitleusneh ad v. 5. As the preference of days is only 
mentioned in this and the next verse, while the subject of ab¬ 
stinence from meats is again resumed, it is probable that days 
are to be taken in connexion with abstinence; and that the 
meaning is, Some consider abstinence as the duty of particular 
days, others consider all days as alike in this respect. So Theo- 
doret quoted by Koppe 0/ ytv Sr/jveyx ug aar/ovro ruv uTTiyogsuys- 
vuv otto tou voyov fipuyaruv, oi ds tvtag yysgag. 

cXsjgopogmrtlw, be fully satisfied and convinced of the rectitude of 
his conduct. Cf. Rom. iv. 21. and 2 Tim. iv. 17. 

6. Kvpkjj (pgovei.—(pmtiv here has the same sense as zpvuv in 
the last verse, xog/y for dia tov xugw, <poC<fi tom xugwu, with a sin¬ 
cere desire to serve God, and with an honest belief that he is doing 
so. 

7. The verbs lav and wroOvr^xm with the dative signify, to 
live or to die, at the pleasure or under the government of any one. 
See Schleusner ad v. aTro6v7isxtiv, 10, a. Ammon glosses the 
whole passage thus, Si in vita ceque ac in morte a Dei arbitrio 
pendemus, patet etiam actiones nostras, interprets conscientia nos¬ 
tra, voluntati numinis subjectas esse. Qui autem ad normam 
hancce divinam composuerit vitam suam, aliorum judicio exemp- 

^ tus esse debet. 

9. The MSS. and versions offer great variety in the reading 
of this verse. Several omit xai avmrn ; and a great majority 
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read ttydsv for unfaev the common reading, uvstyw, revived, 
adds nothing to the sense of avsdrrt. 

sfyaev, entered into eternal life. So John xiv. 19. on tyu £w, 
xcu upug '(rieetrfc. The sense of the verse is, that by his death 
Christ purchased a dominion over mankind ; and by his resur¬ 
rection and ascension to God’s right hand, he entered upon the 
execution of his regal office. 

10. The former au refers to the scrupulous Christian, who 
condemned the laxity of his brethren ; the latter to the better 
informed who despised those actuated by superstitious scruples. 
Koppe. 

Xphttou .—Several MSS. for Xgidrov read 0eou. 

11. ‘£ 0 {Ao\oyr t eereci, quoted from the LXX. The Hebrew 

reads shall swear. The passage quoted Is. xlv. 23. re¬ 

fers directly to Jehovah ; and for this reason Socinian editors 
arc anxious to establish the reading ©eou instead of Xgiarou. 
But the difference of reading cannot affect the sense. He who 
(verse 9.) rules the living and the dead; at whose tribunal we 
shall stand (verse 10.), and before whom every knee shall bow, 
is one and the same, called indifferently Xgiffrog, K vgwg (miT) 
and Qtog. 

13. xgivotifitv. . . xgivan .—The same word is here used in dif¬ 
ferent senses. In the first clause it signifies, to criticise or con¬ 
demn; in the latter, to resolve, as in 1 Cor. ii. 2. vii. 37. 2 Cor. 
ii. 1. 

■n^oexo/i/i a and tfxavSaXoy are synonymous in the sense of an 
occasion or excitement to sin. 

14. Here the Apostle, having finished his argument against 
judging the conduct of our Christian brethren, on the ground 
that judgment is the prerogative of our Lord and Master Christ, 
commences a now argument; and presses the Roman Christ¬ 
ians to take care, not merely that their conduct be conscien¬ 
tious, but also that it be such as may have no tendency to lead 
others into sin. 

koivov, i. q. axuOugrov, unclean. So Mark vii. 2. xoirnig X e t a/ > 
tout idriv averroig. Compare Acts x. 14. and 28. 
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81 ctvrov. —The common reading is iauroj. Many MSS. and 
editors read aurov, and refer it with Theodoret to Iijffoy 
understanding that nothing is impure through any law imposed 
by Christ. The proper reading appears to be vmtw, in its own 
nature. 

15. Xwxeirai, is injured by being induced to act against the 
dictates of his conscience. So Xenoph. Mem. i. 6. T« Xy--oym* 
rovg rrodag. So also iEschines in Timarch. Ovdsva run rroX/row sv 
tu&uvaig Xu^r,gag. Compare also 2 Cor. vi. 10. ug Xwrovfimi an 
Se %a/govreg. Thus cKToXXyerai, Xycrs/ra/ and <sr.avhaXiZtrai are 
used in the same sense. 

16. to aya&ov bfiuv. —Chrysostom and Theodoret take this to 
mean Christianity generally. Erasmus renders it id quod recte 
facitis, that is, your conduct which, abstractedly considered, is 
right and good. 

( 3 Xae<p 7 i>Miadu. —If we take to aya&ov for Christianity , then 
(3\ae<priiiiiff0w must refer to the heathen world : if we follow 
Erasmus, then it must apply to superstitious Christians, who 
considered and represented the free use which others made of 
their Christian liberty, as unholy and licentious. The particle 
ovv, which connects tills clause with the preceding, favours this 
interpretation. 

17. 'H fiaaiXnu Tou 0eou.—Locke understands this to mean, 
the privileges of the Christian church : Koppe, the future happi¬ 
ness prepared for believers. But the scope of the Apostle’s ar¬ 
gument, and the expression 6 tv rovroig dovXtvuv rwXg/tfru, lead us 
to expect the mention of duties rather than of privileges and 
rewards. I would, therefore, understand with Macknight by 
the kingdom of God , His dominion iu the hearts of Christians, 
and the conduct which lie requires of his servants. Noesselt 
(Opuscula Fas. ii. p. 111.) interprets the text in the same sense. 

‘ Christiahos nos esse non eo demonstramus, neque prmcipuam 
laudem conditionis nostrae qua Christiani sumus, poni oportet 
in eo, quod liceat vesci iis aut ea bibere, quoc sint Israelitis lege 
Mosaica vetita, sed in virtute, et pace, sc. concordia, et aliorum 
gaudio promovendo per Spiritual Sanctum, i. e. tali quod sit 
(doctrinaj Christiana; a S. S. profecta; consentaneum.’ 
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(3gu)<ris, the act of eating , 1 Cor. viii. 4. So Schleusner renders 
our text, ‘ In ecclesia Christiand non spectator hoc , utrum dis- 
etimen ciborum facias necne. 

—Not the sense of peace, but a desire to maintain and 
cultivate peace (dtcoxeiv rtjv t/gtjvtjv, verse 9.) with all men, especial¬ 
ly with their Christian brethren. See Schleusner ad v. 3. 

a desire an d endeavour to promote the happiness of others , 
synonymous with ayaerr). Cf. Gal. v. 22. 

20. M?j xaraXue ro egyov rov ©sou.—Macknight rightly observes, 
that fgyov Qiou is that which God by his Holy Spirit is working 
in the heart of our brother, namely, faith and holiness, not the 
persons in whom these things are wrought. But as to his argu¬ 
ment, that persons cannot be meant, because the passage thus 
interpreted would imply that the regenerate may be destroyed, 
it has little weight: for if the faith and holiness of a regenerate 
man be destroyed, he himself is destroyed, and is again dead in 
trespasses and sins . Besides in verse 15. we have a still stronger 
word, awoXhut, applied to regenerate persons. 

rtf) ha, ‘TrgomopfutToi; igQiovti .—It appears from the next verse 
that this refers, not to the man who eats with doubt and scru¬ 
ples of conscience ; but to the enlightened Christian, who by 
his eating is the cause of offence and temptation to his weaker 
brethren. 

21. <rxa,v8a\<fyrui jj aadevti .—These words are wanting in some 
MSS. and many ancient versions. They seem to be little more 
than glosses on ^osxoitret. 

22. rrmti, a full persuasion of the lawfulness of your coTiduct, 
as in v. 23. 

xara (Kaurov e%e, cunt solus es y cum alium testem non habes quem 
offendas. Koppe. Hold it with respect to thyself or as far as 
concerns thyself as in the sight of God. It is an exhortation, not 
to keep his faith or conviction private, not to suppress his senti¬ 
ments, but to retain them steadily to do nothing inconsistent 
with them, as appears from the following clause : Happy is the 
man who condemneth not himself. Taylor. Perhaps the idea 
of the Apostle was, apply it conscientiously to thine own conduct, 
as under the eye of God ; but not to the conduct of others. 
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23. Ilav 5 e 6 oux «x <ziereu$ ctfLugnu .—Whatever a man does, 
with a suspicion that it is sinful, is sinful in him ; hut we must 
be careful not to allow the converse proposition, that whatever a 
man does under a persuasion that it is right, is right in him. 
This is true only when the man has used all the means in his 
power of ascertaining what the will of God really is. 

At the close of this chapter, almost all the MSS. place the 
doxology (Rom. xvi. 25-27.): and it is so placed by Gries- 
bach. But the argument of chap. xiv. is so manifestly conti¬ 
nued in the seven first verses of the xvth, that it is almost 
impossible to conceive this to be the proper place for the doxo¬ 
logy. Besides, though almost all the MSS. now extant place 
it here, yet of those which Origen consulted, (see the quotation 
given in the next Note) nonnulli, some gave it here, while alii, 
others placed it at the end of the Epistle. And from the lan- 
gu> v • of Origen we may infer, that the latter class of MSS. 
wa 5 at least as numerous and respectable as the former. 


CHAP. XV. 

1. Semler in his dissertation, affixed to his Paraphrase of 
this Epistle, gives it as his opinion, that the xvth and xvith 
chapters, form no part of the original Epistle ; but were written 
at a later period, and afterwards improperly affixed to the 
Epistle. The external evidence, against these chapters, rests 
principally upon the authority of Marcion, as mentioned in 
Ruffinus’ version of Origen's Comm, ad loc. ‘ Caput hoc xvi. 
Marcion a quo scripture evangeliese et apostolicae interpolatse 
sunt, de hac epistola penitus abstulit; et non solum hoc, sed et 
ab eo ubi scriptum est, omne autem quod non ex fide est, pecca- 
tum est, usque ad finem totius epistolae cuncta dissecuit. In 
aliis vero cxemplaribus, id cst in his quae non sunt a Marcione 
temcrata, hoc ipsum caput (he means the doxology as mention¬ 
ed in the last Note) diverse posilum invenimus. In nonnullis 
eniin codicibiis post eum locum, supra diximus, hoc est, omne 
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autem, Ac., statim cohaerens habet, ei autem qui potens est vos 
confinnarc. Alii vero codd. in fine continent.* 

On which we may remark, that the rejection of the chapters 
rests on the sole authority of Marcion, of whom we hear little 
here or elsewhere, except that he was a notorious corrupter of 
the sacred text. Origen in his extensive researches had evi¬ 
dently seen no copies, except those which he knew to have been 
corrupted by Marcion, that wanted these chapters. The only 
variety which he found was as to th e position of the doxology. 

The internal evidence brought by Semler against these two 
chapters rests principally upon the names of persons saluted by 
St. Paul in chap. xvi. And he insists especially, that it is 
highly improbable Aquila and Priscilla could be at Rome and 
have a church collected in their own house there (xvi. 3.), 
when we know that such was their state at Ephesus (1 Cor. 
xvi. 19.) : nor, according to him, does a sufficient period f‘V*r- 
vene between the residence of Aquila at Corinth (Acts xix/1.) 
and the writing of this Epistle, for the Apostle to have heard 
of his arrival at Rome, even if he had gone thither. 

Now it appears very probable that Priscilla and Aquila left 
Ephesus at the same time, and for the same reason as St. Paul, 
namely, the tumults excited by Demetrius early in A. D. 57. 
(See the Chronological Table.) 

And as Claudius, by whom the Jews had been banished, was 
now dead, they probably returned, with the hope of safety, to 
Rome. This Epistle, then, being written in the end of A. D. 
57, after the Apostle had traversed Macedonia as far as the 
confines of Illyrium, he takes it for granted that they will be 
domesticated at Rome, before the Epistle which he was writing 
could arrive there. During the great persecution, A- D, 64, 
they appear to have again retired to Ephesus; since we find 
them to have been again there when St. Paul wrote his Second 
Epistle to Timothy, A. D. 67. 

As to Semler’s notion of Aquila’s being at Corinth, at or 
near the time when this Epistle was written, it rests solely on a 
strange mistake of Aquila for Apollos. See Koppe's Excur. ii. 
ad Rom. de Sententia Semleri. 

5 



302 


NOTES. 


duvani. —Strong in faith and judgment, free from weak and 
ungrounded scruples, advmroi, the same as utfdtvovvra rr\ m<rru } 
chap. xiv. 1. 

fiaaraZtiv is usually rendered in this place, to bear with or in¬ 
dulge; but its proper meaning is, actually to bear. The Apos¬ 
tle’s direction is, that we should submit to unnecessary restric¬ 
tions, rather than offend the prejudices of our Christian bre¬ 
thren. 

2. to aya&ov xgog oixodo/xriv .—After oixobo/j.rjv Koppe sup¬ 
plies avrov : but the proper sense of the word seems rather to 
require txxXynag. The Apostle is in the habit of using the 
word oixoSofiTjv, because, (as Koppe himself observes, chap. xiv. 
19.) * Solenne erat Apostolo ecclesiam comparare oir.w aedificio 
in dies altius ampliusque extruendo et ornando.’ ro ayaiov rrso: 
cixobo/iyv means, therefore, that which is good for promoting the 
harmony, increase , and stability of the church. 

3. 0/ ov'iHuryoi, x. r. X .—The quotation is from Ps. lxix. 10. 
Ammon, with whom Morus agrees, renders the quotation thus, 

‘ Sed in vita sua ubicunque se ita gessit, ut maluisset inimicorum 
Dei invidiam subire, quam ab officii tramite recedere .’ The lxix. 
Psalm is manifestly descriptive of the sufferings of David ; whe¬ 
ther it has a prophetical reference to the sufferings of Christ is 
a point on which commentators differ. The xadug yeygacrrai of 
the Apostle, may assert nothing more than that the case of 
Christ was like that described by the Psalmist. That St. Paul 
uses the text in the way of accommodation, appears from his 
applying it in the next verse to the support of Christians in 
general. It must, however, be allowed, that the application of 
v. 21. by St. John xix. 28, favours the opinion that this psalm 
is directly prophetic. 

4. ha Sia, x. r. X .—The second 8 ia before ryg cragaxXjjosw? was 
received by Bengelius into the text on the authority of many 
MSS. According to this reading, the sense is, that through 
patience , and through the encouragements which the scriptures 
hold out to us, we may enjoy the hope of eternal happiness. 

5. ©eo? ryg biropovyg .—So ©go? tkvihog, v. 13, and Qtog rye ugn- 
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vn; t xv. 33. Meaning the God from whom we derive patience , 
hope and peace . 

to avro fpovsiv, x. r. X.—As this is explained in the next verse 
by unanimously praising the God and Father of out Lord Jesus 
Christ: so it appears that we must supply with Ammon tv mg 
before xara Xgi#rov, in what relates to Christ and his religion. 

7. Ugoa\a/uQavt<r6e } admit to Christian communion , as in ch. xiv. 
1. According to Locke this had no relation to their holding 
church-communion with one another, because there were no 
schismatical assemblies at Rome at that time. But the con¬ 
trary is evident from xvi. 17. Besides in the verse immediately 
preceding this, the Apostle expressly enjoins them to worship 
God jointly in the public assemblies. Macknight. 

si; do^av Qtou may be construed either with KgooXapZuvioOs or 
TPo<rt\a£sTo : either, receive one another with such love as Christ 
hath shewn to you, that God’s name may he glorified by your 
mutual concord. Cf. 1 Cor. x. 31, or rather, receive one another, 
as Christ has received you , and by so doing has glorified God 
upon earth. Cf. Eph. i. 6. and 12, and John xvii. 4. 

8. The Apostle urges as a reason why the Jewish and Gen¬ 
tile converts should live in harmony, that it appeared from the 
ancient prophecies that the purposes of Christ’s ministry ex¬ 
tended to both. 

9. Ta x. r. X.—This sentence is so irregular as to leave 

some doubt ns to its exact meaning. Koppe corrects the irre¬ 
gularity thus, ruv dt eOvuv eivai diaxovovg fipag iwrej tXtovg ©eou, tig ro 
in^asai avroug rqv ^apv rov Qtou. But it appears that no argu¬ 
ment could be less likely to produce a feeling of unity between 
the Jewish and Gentile Christians, than the assertion that while 
Christ was the minister of salvation to the former, the latter 
were entrusted to the inferior ministration of Apostles. It 
seems more consistent with the general principles of language, 
and with the drift of the Apostle’s argument, to supply the de¬ 
ficiency from the preceding verse, thus, Xsyw ds Tjjtfsur Xg/<rrov 
uvai Staxovov ruv elkuv, tig to Ta tdvi j Soi'astti rov &tov wrsg eXsou;. 

9-12. xa 6 ug ytygairrai, x. t. X,—Of these quotations the first 
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is from Ps. xviii. 50; the second from Deut. xxxii. 43 ; the 
third from Ps. cxvii. 1 ; the fourth from Isaiah xi. 10. 

Of these the first is taken from the LXX which agrees also 
with the Hebrew text. The second agrees with the LXX against 
the Hebrew, which reads IQj; D'lJI celebrate , O ye na¬ 

tions his people. The third agrees both with the Hebrew and 
the LXX. The fourth with the LXX against the Hebrew. 
See Koppe ad loc. and Ammon’s Excursus i. Quomodo dtaverit 
Paulus, p. 355. 

Of these four quotations, the three first are prophecies, that 
the Gentile should unite with the Jews in the service and 
praises of Jehovah ; the latter is a prophecy that this union 
shall be effected by the submission of both to a king sprung 
from the root of Jesse, that is, to Christ. 

14. nemiepai, x. r. X. —This manner of softening or excusing 
any apparent harshness of exhortation, is not unusual in the 
writings of St. Paul. Cf. 2 Tim. i. 5. Heb. vi. 9. 

15. am (ligovg may be referred either to in some parts 

of this Epistle : or to ToXfirjgortgov, in the sense of somewhat freely. 
Koppe. But it cannot be rendered as Whitby glosses it, to the 
Gentile part of you ; for certainly any severity in the Epistle is 
directed rather against ithe Jewish than against the Gentile 
converts. 

16. Attrovgyog . . . -rgcapoca .—We may also infer from the in¬ 
troduction of these terms, borrowed from the Jewish ritual, that, 
the Apostle is addressing himself particularly to the Jewish 
converts. Aeirovgyia, signifies the public functions of the Levites 
and priests. Luke i. 3. Heb. xi. 21. 

rrgoapogu, an offering or sacrifice. As the Apostle has been 
speaking of himself under the figure of a Jewish sacrificing 
priest, it appears that we must understand by wjofffoga ruv ttW, 
not the sacrifices offered by die Gentiles; but the Gentile converts 
themselves , offered by the Apostle to God as an acceptable sa- 
ci'iftcc. 

17. Ta vgog rov 0eov, supply vgoff£ve%t)evra. The same as rgo<r- 
<poga run idmv. So also 1 Thess. ii. 19, For what is our hope, or 
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joy , or crown of rejoicing ? Are not even ye in the presence of our 
Lord Jesus Christ at his coming ? 

18. Aoytft xai tgyp, x. r. X.—There seems to be a parallelism 
between Xoyif) and Suva,an m/eu/Aarog ©eou : ai*d again, between 
e S7V ant ^ ^va/Mi <Sr\iLuw xai rsgaruv. By ouva/AU miufiarog ©ecu, 
We may understand those miraculous gifts which were exercised 
by the tongue, such as the word of wisdom , of knowledge , of 
prophecy. 1 Cor. xii. 8, 10. And by Svva/Asi cr^Atim xai regaruv, 
those which were exercised in the working of miracles and healing 
of diseases. See the same texts. 

19. M iyg reu IXXug/ou. Cf. Acts xx. 2, * He departed for to 
go into Macedonia; and when he had gone over those parts, 
he came into Greece.’ This account allows, or rather leads us 
to suppose, that St. Paul in going over Macedonia (5/sXdcuv ra 
[itgt) txuva) had passed so far to the west, as to come into those 
parts of the country which were contiguous to Illyricum, if he 
did not enter into Illyricum itself. At the time the Epistle 
was written, St. Paul might say, in conformity with the history, 
that he had come into Illyricum: but much before that time 
he could not have said so ; for upon his former journey to Ma¬ 
cedonia, (Acts xvi, xvii, xviii.) his route is laid down from the 
time of his landing at Philippi, (rather at Neapolis the nearest 
port to Philippi) to his sailing from Corinth. We trace him 
from Philippi to Amphipolis and Apollonia, and thence to Thes- 
ealonica, Bercea, Athens and Corinth: which track confines 
him to the eastern side of the peninsula, and, therefore, keeps 
him all the while at a considerable distance from Illyricum. 
Upon his second visit to Macedon, the history leaves him at 
liberty. It must have been, therefore, upon this second visit, if 
at all, that he approached Illyricum ; and this visit, we know, 
almost immediately preceded the writing of this Epistle. It 
was natural that the Apostle should refer to a journey which 
was fresh in his thoughts.’ Paley, Hor. Paul. No. iv. Morus 
very strangely supposes, that Paul visited Illyria in his former 
journey through Macedonia, and that the Apollonia mentioned 
Acts xvii. 1. is Apollonia of Illyria. But nothing can be clear¬ 
er than that St. Luke is there speaking of Apollonia in Chalci- 

U 
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dice, which lay nearly in the direct road from Amphipolis to 
Thessalonica. 

20. <£/Xof/ J ttou/4£>'oi'.—This word coming from <pi7j>Tiyog, denotes 
one who does a thing in such a manner as thereby to acquire ho¬ 
nour ; consequently, one who acts with earnestness and Jidelity. 
So 2 Cor. v. 9. A io xai <pi\ori/j,ou}j.i6a f wherefore we eamesdy 
labour , whether present or absent, to be accepted. 1 Thess. iv. 11. 
K at <pi\orifiuoCai, x. r. X., and eamesdy to study to be quiet. Mac- 
knight. So also Schleusner ad v. 2. Kypke and Koppe, 
render the word more according to its derivative meaning, laudi 
seu honori sibi aliquid ducere; and this sense I have followed 
in the Paraphrase. 

aWor^iov 'bs/i sX/ov_The foundation of the church at Rome 

had not been laid by St. Paul. 

22. A/c, x. t. 7~ —The determination of the Apostle, rather to 
preach to those who had not heard of Christ, than to those who 
had already received the gospel, was the reason why he had 
hitherto been prevented from visiting Rome. 

23. yiixsrt roxov i-/m. —Ammon supplies atfpaXjj; but it does 
not appear that any dangers which the Apostle had lately met 
in Greece, were of such a nature as to prevent a man of his 
temper from continuing to preach the gospel there, had his 
presence been needed. It is better to understand with Whitby 
and Koppe, having no place left unacquainted with the gospel. 
Churches having been established in the principal cities from 
the borders of Thrace down to the Peloponnesus, the Apostle 
thought he might properly leave the farther evangelizing of 
Greece to missionaries sent from these metropolitan churches. 

24. 'ilg tav vogsuso/xco tig Iwanav .—It does not appear that 
St. Paul ever executed this journey. Eusebius H. E. iii. 3. 
makes no mention of it: and those ancient authors who do 
mention it, speak only of the intention. So Cyril Hier. Catecli. 
xvii. p. 204. fLfIrravtag rtjv rgodu/Aiav rou xr\gyyyarog arorsoavra. 

25. The procuring a handsome present from a Gentile 
church, for the poor saints at Jerusalem, was a laudable device 
to establish a solid coalition between the Jewish and Gentile 

5 
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converts ; an object respecting which it is obvious the Apostle 
was peculiarly anxious. Taylor. 

Ammon observes, ‘ Idem autem Iter Hierosolymitanum 
longe alia mente, videlicet haud sine mortis praesentissimae 
metu susceptum esse, refert Lucas in Act xx. 20, 25.’ But it 
is evident from verse 31. of this chapter, that the same fear 
was present to the mind of the Apostle, while writing this 
Epistle. St. Luke never says, that the object of the Apostle 
was to be put to death at Jerusalem ; or that the danger was 
so great as to preclude his forming any plans as to what he 
should do after leaving that city. 

27. Eodoxrieav, x. r. X. —Two reasons are here given why St. 
Paul accepted the alms of the Gentiles; 1st, Because the Gen¬ 
tiles gave them willingly: and 2dly, Because the benefits 
which they had received through the Jews, rendered such a 
return due. 

28. 2 <pgayt<iay,evog, having safely delivered. So LXX, 2 Kings 
xxii. 4. <s<p£ayi<tay.mg y toot esriv ug tig fiouSiXixa Tay.ua tvaxoOtyevog, 
ug ev a < svX ( f ) xai a<f<paXu XPS ' V ' Chrysostom. 

29. Ei/ rrXrigufiuri tuXoyiag, h. e. tv euXoyia. TeXe/ou; eu- 

ayytXiov xagvoug Tfa^tyuv, plena evangelii beneficia vobis afferens. 
Rom. i. 13. Ammon. 

30. A/a Trig ayavtjg too Tlvtoyarog, by the Christian love 
wrought in your hearts by the Holy Spirit. Cf. Philip, ii. 1. 

31. ha. go<sdu, x. t. X. Compare Acts xx. 22, 23. The only 
difference between the history and the Epistle is, that in the 
former the Apostle’s mind is more turned towards despondency, 
than in the latter. And this alteration is no more than might 
have been expected, since those prophetic warnings, to which 
he alludes, when he says, the Holy Ghost testifieth in every city y 
had been received by him in the course of his journey; and 
were probably similar to those which he received in the remain¬ 
ing part of it, at Tyre, (Acts xxi. 4.) and afterwards at Caesarea 
from Agabus. (Acts xxi. 11.) Paley's Hor. Paul. No. v. 

tovgogdexrog, well received. The Apostle apparently had rea¬ 
son to fear, that the Jewish church would shrink from coming 
under an obligation to their Gentile brethren. 
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CHAP. XVI. 

1. SuwoTTj/i/, / recommend. So 2 Cor. iii. 1. v. 12. x. 12. 
diaxoM. There appear to have been two orders of female offi¬ 
cers in the primitive church ; namely, troseZurifeg and diaxom. 
The <?gi<s£vriBes (Titus ii. 3.) were aged women who watched 
over the manners and morals of the younger women. The 
office of the Siaxov o/, ministry (see Plin. Ep. x. 97.) was to at¬ 
tend upon the sick, and to relieve the poorer members of the 
church, either from their own funds, or from the common stock. 
Of this latter class was Phoebe, who appears from the next 
verse to have been a woman of property. See Suicer Thes. 
Ecc. ad v. Biaxovog. And Bingham Antiq. Ecc. p. 341, 360. 

KtyX'Ptaig ,—Cenchrece was the port of Corinth on the Saronic 
gulf, about eighty stadia from the city. 

2. ITgotfrar/c, a patroness. So Theodoret, cooeraeiav ug oipcu 
rr t v <pi\o%iviav xo u xr^e/toviav xaXu. 

3. TloitfxuV) more frequently used in the diminutive form 
TlpaxiWu. Aquila and Priscilla were Jews, who retired from 
Rome to Corinth, when the Jews were expelled from the city 
by Claudius. (Acts xviii. 2.) Uniting themselves to Paul at 
Corinth, they accompanied him to Ephesus. (Acts xviii. 19.) 
At Ephesus after the first departure of Paul they instructed 
Apollos (v. 24, 26.) ;• and were still there when he wrote his 
First Epistle to the Corinthians. (1 Cor. xvi. 19.) We find 
them also to have been again at Ephesus many years after 
when St. Paul wrote his Second Epistle to Timothy. (2 Tim. 
iv. 19.) But in the interval between the dates of these two 
Epistles, they returned to Rome, and were there when this 
Epistle was written. 

4. Priscilla and Aquila might have exposed their lives for 
St. Paul, either at Ephesus, (Acts xix. 30-35.) or at Corinth, 
(Aets xviii. 17.) 

5. Triv xar oixov avruv ixxXriffiuv, their Christian household. 
Cf. Col, iv. 15. and Philem. 2. So Theophylact. ourug wav 
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tudoxi/Mi, u>art rov o/xov aurm navra Toiqgcu ‘MGroug, rourou; yag tx~ 
xXjjovav uvofiatfe. 

6. Aira^rj rvjg A^ptiag. —Several MSS. and versions read 
A stag ; and this reading is approved by Grotius, Mill, Benge- 
lius, Whitby, Griesbach and Koppe. In I Cor. xv. 16, we 
find another individual, Stephanas, mentioned as the first fruit 
of Achaia. By Asia then, which reading is to be preferred, we 
must understand, not Asia generally, nor even the whole of 
Asia Minor, but proconsular Asia, whose capital was Ephesus. 
Compare Acts xvi. 6, where Asia is distinguished from Phrygia 
and Galatia. Ammon, principally on the authority of the 
Syriac version, prefers Ayaiag : and tliinks there is no contra¬ 
diction between that reading and 1 Cor. xv. 16, as the term 
first fruit , might be given to all the earliest converts, not con¬ 
fined to a single individual. 

7. luyytvug .—Probably as being Jews. So Rom. ix. 3, My 
kinsmen according to the flesh. 

g-jvaiyjLaXuro'jg .—It cannot be determined in which of St. 
Paul’s imprisonments, Andronicus and Junia were his com¬ 
panions. Clemens Ep. I ad Cor. c. 5. observes, earax/g dtc/ia 
pogtffag llav'hog. 

oi xai ergo e/u-ou, x. r. X. —From what is here said, it is probable 
that Andronicus and Junia were among those converted on the 
great day of Pentecost. 

8. AycMrtjrov (j, oo tv xog/^, to be beloved in the Lord means, to 

be beloved as a Christian, as one who is a member of Christ, a 
branch engrafted into Christ. So ytyovaw tv Xgverse 7, 
oliras tv Xg/eri/j, verse 9, ooxifiov tv Xg/ffr<jo, verse 10. ‘ Nemini sa- 

cros N. T. libros tractanti potest esse obscurum, has formulas : 
tv UvtvfictTi ayi(f) t tv Xg/ury, tv Kugiw, ut alia verbis adjecta, veluti 
xara rrvtv/ia, xara <ragxa, et similia, habere vim definiendi quo 
sensu, quaque cum cautione, accipiatur verbum cui adjungatur. 
Sic Rom. xvi. 8. 6 uyaw^rog ftou tv Kug/^ est amicus meus isque 
Christianus, ut v. 9. ouwg/os j 'yiuv tv Xg/tfr^ commilito noster 
videlicet in Christi doctrina propaganda, s. commilito Christia¬ 
nus.' Noesselt. 
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11. Tovg tx tuv Nagx/tftfGt/, x. t. X., those of the household of Nar¬ 
cissus who are Christians. Many think this was the famous 
Narcissus, the freedman and favourite of Claudius. But this 
Epistle being written A. D. 57, [either at the end of A. D. 55. 
or the beginning of 56 ;] Narcissus the emperor’s favourite was 
then dead. For Tacitus Ann.xiii. 1. and Dio. lx. inform us that 
he died in the first year of Nero, A. D. 54. However, as the 
salutation is not sent to Narcissus, but to the Christians in his 
family, it may have subsisted after his death. Macknight. 

13. xa/ rrjv /utjregu avrov xa/ epo u.—His mother by nature , mine 
by her maternal kindness to me. So Terent. Adelph. i. 2, 46. 
Natura tu illi pater es, consiliis ego. Koppe. 

14. 'Eg/u-av.—According to the common opinion of the Fa¬ 
thers, the person here mentioned is the author of the treatise 
entitled the Shepherd. Euseb. H. E. iii. 3. 

16. Aiftra sack, x. r. X. Cf. 1 Thess. v. 26. See also Const. 
Apostol. Iii. 57. etra xai aeva^sCusav aXX/jXcyc oi avdgsg, xa/ aX- 
XsjXag a; yvvaixig, to £v Kvpioj <piX jj/ia. 

17. The Apostle salutes the Romans in the name of all the 
churches, not because he had a specific commission to that pur¬ 
pose ; but because he knew that all the churches were interest¬ 
ed in their welfare, and affectionately disposed towards them. 

rovg rag biyperasiag, x. r. X.— The Apostle now reverts to the 
important subject treated of in chap. xiv. xv. 

tfxavfiaXa, a temptation or inducement to sin. So Rom. xiv. 
15. TO firi nOivai rr^odxoppa rif) ahtktpy >] tfxavSaXov. 

Koppe understands the word as referring to the pravce extra¬ 
neorum de religione opiniones , ex perpetuis Christianorum ipso- 
rum dissidiis et rixis oriundce. But I cannot find that ffxavdaXov 
ever has this sense. 

18. AXXa rr\ savruv xo/X/a.—It seems generally to be suppo¬ 
sed, that those who are said to cause divisions a?td offence , are 
either those who used their Christian liberty uncharitably, or 
those who pressed their unreasonable scruples upon their bre¬ 
thren. But as in chap xiv. 6, the Apostle speaks of both 
classes as acting conscientiously, we are led to suppose that he 
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refers here to some other ami worse class of heretics, perhaps 
Antinomians. Compare Philip, iii. 18, 19. 

ygntSTokcr/tag xai evXoyiag, are synonymous here in the sense of 
plausibility. 

axuxuv —Men of ingenuous simplicity ; who neither use fraud 
themselves, nor suspect it in others. Koppe. 

19. axegamg, i. q. axgarog, pure, unmixed. Probably refer¬ 
ring to the former direction exxXivare air auruv. 

20. Sarcevav,—This name of the evil spirit appears to have 
been usually applied by the Jews to any tempter or teacher of 
false doctrine. See Matt. xvi. 23. and Mark viii. 33. In this 
sense appears to be used, 2 Sam. xix. 22, for Abishai did 
not oppose any declared wish of David, but tempted him to se¬ 
verity. 

21. Tz/iodsoj. See J. H. Heinrich’s Proleg. in 1 Tim. Timo¬ 
thy was at this time with Paul at Corinth. Acts xx. 4. 

22. Tegnog, the amanuensis of St. Paul. Some commenta¬ 

tors suppose him to be the same individual elsewhere called 
Silas, from the affinity of the words, Silas, and **1 ti'h'V}-, 

Tertius. It appears that there should be a comma after et/oyo- 
Xjjv, and that tv Kvptf) should be taken in connexion with atsira- 

fiai vfiag. 

23. Taiog, Lat Caius. Commonly supposed to be the person 
mentioned Acts xix. 29. and xx. 4. But he was a Macedo¬ 
nian, this a Corinthian. Probably the person mentioned 1 Cor. 
i. 14, who, as Origen asserts from tradition, was afterwards 
bishop of Thessalonica. Koppe. 

25. For the collocation of v. 25-27, see the V. Lectiones of 
Gricsbach and Koppe. 

Heumann, followed by Koppe, supposes that these three 
verses were written by the Apostle in his own hand as a proof 
of the authenticity of the Epistle, as in 2 Thess. iii. 17. 

rtfj h &uvu(jbtv(fi, sc. the dative is governed by do£a, v. 27. 
if) being there introduced pleonastically. 

airoxaXu^iv fiuarriowu .— The mystery was, the manifestation of 
Christ in the flesh. Cf. 1 Tim. iii. 16. ygovotg atuvioig, for ages. 
Theodoret avwQtv. Theophylact iraXai. 
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26. Nuv Burn ygatpojv xgoprjnxuv, both now and formerly by 
means of the prophetic writings. But some MSS. and the most 
ancient versions, approved by Bengelius and Griesbach, omit 
re. According to this reading the sense will be, nmo made 
clear to ns who compare the prophetic writings with the events 
which we know to have taken place. 

27. Movy <fotp<f} 0e<^, to God who alone is wise. So Matt. xix. 
17, none is good save one , that is God. 
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